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Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with נקודות and punctuation is 

presented side by side with a phrase by phrase translation and 

explanation. The translation of the text is in bold whereas the 

commentary is in regular font. The explanations of general concepts 

that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets 

in the original Likutay Torah have been moved to the Hebrew 

footnotes and left untranslated. 

The main purpose of this project is to enable the reader to learn the 

Likutay Torah in the original. By learning the words, structure, and 

concepts of the maamarim, eventually they should be able to learn 

it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are 

copyright by the Kehot Publication Society, a division of Merkos 

L’inyonei Chinuch Inc., and are reprinted here with special 

permission. To purchase the original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the לקוטיַׁתורהַׁמנוקד project for 

helping with the נקודות and punctuation, to view or download any 

maamar from Likutay Torah/Torah Or with נקודות go to his website 

www.ChassidutBehirah.com , 

and to R’ Baruch Katz for creating the website and the editing. 

Please Donate to Keep this Project Going: 

Translating these maamarim takes many hours of work per week, 

and funding is needed to cover the expenses to make this possible. 

Please donate at our website www.LearnChassidus.com  

For comments and questions, please email me at 
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ֵהוֹרֵ תֵּיֵלִקּוּטֵ 
תְחִיל מ   ו רַׁה  ב    "המִיַׁמָנַָׁ"ַׁד ִ

רָש  ַׁ ָ לַָׁתַׁפ  ָ ַַׁׁקב   ג,סחַׁ–ַׁא,סזףַׁד  

“Bringing the Infinite into the Finite” 

In Parshas Balak it is described the curses Bilam said which were 

transformed into blessings, this is one of them (Bamidbar 23:10): 

 :Chapter 1 א:

ַׁי עֲקֹב1ַׁמָנָה "מִי ר רַַׁׁ,עֲפ  ָ מִסְפ  ו 

רָאֵלוַֹׁאֶתַׁרַׁ עַׁיִש ְ י מוֹת  ב  ִׁ מֹת נַפְש  ת ָּ
׃ מֹהו  י כ ָּ יתִׁ י אַחֲרִׁ תְהִׁ ים ו  רִׁ ָּ תֵנו ַׁ)2ַׁ"ַׁיְש  ָ רָש  ָ ַׁפ 

 :כג,ַׁי(

 “Who can count the dirt of 

Yaakov, or the number of ַׁ ֹערב -

one fourth of Yisrael? May my 

(Bilam’s) soul die like the 

upright people and may my end 

be like theirs!” 

This blessing (that Hashem said through Bilam) is saying: One 

cannot count the Jewish people, since they will be numerous like the 

dust. However, we need to understand two points: 

1- Why does it say there is a number for the “one fourth of 

Yisrael”, implying there is a limited number, if it said before 

they cannot be counted, implying they have no number and 

cannot be counted? 

                                                           
ב ַָׁרַׁנֶאֱמ ַׁ)1ַׁ ש   רָש  ַׁתַׁב ְ ָ בָלַָׁתַׁחֻק  ַׁתַׁפ  ו ַׁק,ַׁי"בַׁו  מ  ַׁזַׁתקס"ג(.ת  
רָּ )2ַׁ מָּ ג ְ ק סוֹף :אב ַ רֶּ ֶּ ד ָּ  ג' פ  נִׁ וֹ ַׁ.(אַׁלאֹ,) הד ְ ש   :תרַב  ג ַ ה וַי ִׁ ָּ ש  רָּ ָּ ב    ד,"צ פ  ל" יג ַ ש   כ ָּ פֶּ ההַ  הַנ ֶּ אָּ . "ב ָּ

קְרָּ  ה ,אוַי ִׁ ָּ ש  רָּ ָּ דְב ָּ  .'א פ  ִׁ מ  ה ,רב ַ ָּ ש  רָּ ָּ ה ב'. פ  ָּ ש  רָּ ָּ לָּ  פ  יר .קב ָּ ִׁ ש  ים ב ְ ירִׁ ִׁ ה, הַש   סו ק סוֹף רַב ָּ ָּ חַ " פ  ו  תַפ   כ ְ
י עֲצ  ק .(ב,ַׁיב) "ב ַ סו  ָּ בַפ  יא אַחַת"  ו  י הִׁ תִׁ סו  (ו,ַׁטו) "יוֹנָּ ָּ בַפ  ל"ַׁק. ו  ת אֶּ נ ַ ת. ()ו,ַׁיז "ג ִׁ לֶּ קֹהֶּ ה, ב ְ  רַב ָּ

ק סו  ָּ פ  ל" ב ַ ים כ ָּ לִׁ חָּ ַׁ.((א,ַׁיח) "הַנ ְ
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2- What is the idea of saying “or the number of ַׁ ֹערב -one fourth 

of Yisrael,” what’s the significance of “one fourth” in terms 

of counting the Jewish People? 

The Alter Rebbe will begin to analyze the verse quoted and explain 

these questions: 

ַַׁׁע"רבֹ ַׁ" וֹ ַׁב  יביֵש  ִ ירו ש  ֵ ַׁפ  ַׁם:'

ַׁאֶחַָׁ ירו ש  ֵ ַׁפ  ,ַׁתרְבִיעִיַׁקחֵלֶַַׁׁ–ד

וַַֹׁׁ–ַׁ'בוְה ַׁ ש  ְ עַַָׁׁןמִל  ָ רְב  ַׁההִנ ֵַַׁׁי.ַׁכ ִַׁהא 

רָאֵַׁ בְחִינ תַׁיִש ְ ַַׁׁלב ִ חִינוַֹׁדיֵש  ַַׁׁת:'ַׁב ְ

 

The word "  ֹע"רב  (related to the 

word ארבע-four) has two 

possible explanations: One 

explanation is it means “one 

fourth”, and the second 

explanation is it means “a total 

of four”. To understand the 

significance of the number four 

in counting the Jewish People, 

we need to explain that there 

are four main aspects of the 

Jewish person, as will be 

clarified later. 

כְתִיַׁן,וְהָעִנְיַָׁ עְיָה)ַׁבד ִ ֹל  ":ַׁמג,ַׁז(ַׁיְש   כ 
י מִׁ ְ ש  א בִׁ קְרָּ ַַׁׁהַנ ִׁ רָאתִיווְלִכְבוֹדִי ַׁ,ב ְ

יו רְת ִ יתִיוַׁ,יְצ  ַׁעֲש ִ ף ַׁםוְהֵַַׁׁ,"א 

חִינוֹת בַַָׁׁ:ב ְ ָ חְש  ו ַַׁׁה,מ  יב  ַׁרד ִ

עֲש ֶַׁ מ  ַַׁׁה:ו 

 

The idea is as follows: It is 

written (Yeshaya 43:7): 

“Everything that is called by My 

Name and exists for My Glory 

I have created it, formed it, 

and also made it.” These three 

stages (created, formed, made) 

correspond to the three 

aspects of thought, speech, and 

action. 

רָאתִי" חִינ תַַׁׁאהו ַַׁׁ"וב ְ בַָׁב ְ ָ חְש  ַׁ,המ 

הו ַׁ ֶ ַַׁׁאש  יִַׁ־יֵש  ַַׁׁן.מֵא 

 

“I have created it” is the 

aspect of thought, which is 

similar to creation of 

something from nothing 

comparable, just like thought 

comes from the subconscious 

which is not comparable. 
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י" רְת ִ ַׁה ַַׁׁאהו ַַׁׁ"ויְצ  חִינ ת ו ַׁב ְ יב  ַׁ,רַׁד ִ

הו ַׁ ֶ רַַָׁׁאש  ַׁצו  חִינ ת יַׁהב ְ י ֵ צ  מ ְ ֶ ַׁרש 

וַֹׁ ב ְַַׁׁתהָאוֹתִי  ֶ בַָׁש  ָ חְש   .ַׁהמ 

“I have formed it” is the aspect 

of speech, which is form 

applied to the letters of 

thought. 

יתִיַׁףא ַׁ" חִינ תַַׁׁ–ַׁ"ועֲש ִ ב ְ

עֲש ֶַׁה ַׁ וַַֹׁׁ.המ   לְש  ַׁב ִ תִיב ַׁ",ףא ַׁ"ַׁןכ ְ

עֲש ֶַַׁׁילְפִַׁ מ   ה  ֶ בַַָׁׁ–ַׁהש  ַׁדנִפְרַַָׁׁרד ָ

פְנֵַׁ צְמוַַֹׁׁיב ִ עֵרֶךְַַׁׁ,ע  ַׁכ ְ אֵינוֹ ֶ ש 

ו ַׁ יב  ד ִ בַַָׁׁדנֶגֶַַׁׁרה  ָ חְש  מ   יַׁהה  י ֵ צ  מ ְ ֶ ַׁרש 

וַֹׁ בַַָׁׁתהָאוֹתִי  ָ חְש  מ   ַַׁׁהה  ש  ָ מ  ַׁיכ ִַַׁׁ,מ 

ֶַַׁׁהמ ַׁ ֵַׁש   ב ֵַַׁׁאהו ַַׁׁבחוֹש  הַַׁׁר,מְד  מ 

ַׁעִנְיַָׁ ן ֵ ַׁכ  אֵין ֶ ָיַׁןש   י  ו ַַׁׁהעֲש ִ מִי  ְ ַׁתג ש 

פְנֵַַׁׁןעִנְיַַָׁׁאהו ַׁ צְמוַַֹׁׁיב ִ  ַׁ.3ע 

ַׁ

“I have also made it” is the 

aspect of action. The verse 

uses the word “ ףא   -also” in 

terms of action since action 

becomes separate from the 

person’s thought and speech. It 

is unlike how speech compares 

to thought where it is simply 

forms the actual letters of 

thought into speech, since 

what a person thinks is what 

he says, this is not the case with 

physical action which becomes 

its own expression of the 

person without a direct link 

showing its connection to what 

the person is thinking.  

By looking at what someone does you can’t know what he is 

thinking or feeling necessarily, whereas by hearing his words you 

can learn what he was thinking. 

ַׁעוַַֹׁׁהוְהִנ ֵַׁ חִינַַָׁׁדיֵש  ַׁתרְבִיעִיַׁהב ְ

עְלַָׁ מ  ְ ל  ֶ ַַָׁׁהש  לשֹ  ְ ש   חִינוַַֹׁׁהמֵה  ַׁתב ְ

נ  " בַַָׁׁ–ַׁלה  ָ חְש  ו ַַׁׁה,מ  יב  ַׁר,ד ִ

עֲש ֶַׁ מ  מִל  ַַׁׁזנִרְמַָׁוְַַׁׁ–ַׁהו  ַׁיכ ִַַׁׁ".ףא ַׁ"ַׁתב ְ

וַַֹׁׁאהו ַַׁׁף"א ַׁ" ו ַַׁׁןלְש  וַַֹׁׁ,ירִיב  ב  ַׁתלְר 

Now, there is another “fourth” 

aspect which is higher than the 

three aspects mentioned above 

of thought, speech, and action 

and is hinted to in the word 

“ ףא   -also”. This is because the 

word “ ףא   -also” comes to 

                                                           
ין]3ַׁ ז ֶּ  וְעַי   ו ר המִׁ ב  דִׁ יל ב ְ תְחִׁ י הַמ ַ ש   ב"חַי ָּ ינִׁ מ   אִׁ בְסו  רַי ָּ  ילִׁ פו  מַה ",אב ְ תו ב ב ְ כ ָּ ֶּ ם ש   ָּ וֹרַָׁ)ַׁש  הַׁת 

ה :ג(־,ַׁבצהַׁראוַֹׁ תַׁה  ר  א'ַׁ"וְצו  ַׁגַׁהו  ין' ו ִ בָה], 'כו  ַׁק  ָ חְש  חִינ תַׁמ  הֵםַׁב ְ ֶ רִיםַׁש  ָ ב  יןַׁמְחו  ו ִ נֵיַׁק  ְ ַׁ,ש 

ר ו  ב  הַׁ;ד ִ עֲש ֶ חִינ תַׁמ  אַׁב ְ ג'ַׁהו  וַׁה  כְמוַֹׁ :דעַ  –[ַׁוְק  ףַׁו  ב:ַׁ'א  תו  ָ כ  ֶ יתִיו'"ַׁש   [. עֲש ִ
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בַַָׁׁדעוַֹׁ אַַׁׁרד ָ ָ ַׁכ  ַׁמְפוֹרָש  אֵינוֹ ֶ ַׁן,ש 

בַַָׁׁאוְהו ַׁ ד ָ עְלַַָׁׁרה  מ  ְ ל  ֶ ַׁהש 

ַָׁ לשֹ  ְ ש   חִינוַַֹׁׁהמֵה  ָלו ַַׁׁתב ְ ל  ַׁ,ה 

עֲלֶַׁ ַׁוְנ   .ַׁםמֵהֶַַׁׁהוְגָבוֹה  

include something else not 

mentioned explicitly in the 

verse, which as an aspect of the 

person that is above and 

beyond the three aspects 

discussed above. 

בֵיאו ַׁ בַַָׁׁרו  ד ָ ַׁןצָרִיךְַׁלְהָבִיַׁההִנ ֵַַׁׁר,ה 

כְלִי ַַׁׁתת   מוַַֹׁׁתיְרִיד  ָ ש  נ ְ ־לָעוֹלָםַׁתה 

ז ֶה רִידָתַַָׁׁ,ה  י ְ ֶ ַׁאצוֹרֶךְַׁעֲלִי ָהַׁהִיַַׁׁןש 

וֹדַָׁ נ   ע.כ  

In order to explain this, we 

first need to understand the 

purpose of why our Divine 

souls had to come down into 

this world. As is known, this 

descent is needed to reach an 

even higher ascent. 

אַׁהִיַַׁׁהמַַָׁׁעֲלִי ָהַׁזוַַֹׁׁן,וְצָרִיךְַׁלְהָבִי

ח ַַׁׁ– רֶַַׁׁרמֵא  ֶ ט  ֶ ַׁהָיְתַַָׁׁםש  ַׁהיְרִידָתָה 

יַׁתנֶהֱנֵי כִַַׁׁומִז ִ ְ ש   מַַָׁׁ,4הינַָׁה  ַׁהו 

ו ַׁ ַַׁׁה?מִז ֶַַׁׁלגָדוַַֹׁׁיעִיל 

We need to understand what 

exactly is this elevation that is 

accomplished? Before the soul 

came down into this world it 

was enjoying the radiance of 

the Divine Presence (it enjoyed 

a great revelation of awareness 

of Hashem), what greater 

possible elevation can there be 

than this? 

יַַׁׁםוְג ַׁ כ ִ ש ְ ַׁןעִנְיַַָׁׁבהֵיטֵַַׁׁללְה 

בַָׁ' ָ חְש  ו ַַׁׁה,מ  ב  עֲש ֶַַׁׁרד ִ מ  ַׁה'ו 

עְלַָׁ הו ַַׁׁה,לְמ  ֶ חִינ תַַׁׁאש  רָאתִי"ב ְ ַׁוב ְ

י רְת ִ 'ַׁויְצ  הֲרֵַַׁׁ–ַׁ"כו  ֶ ַׁלאַַֹׁׁיש  י "כ ִ

בוֹתֵיכֶם" ְ חְש  יַׁמ  בוֹת  ְ חְש  עְיָה)ַׁמ  ַׁיְש  

תִיבַׁנה,ַׁח( ו ַַׁׁתלוַֹׁדְמו ַַׁׁןאֵי"וְַַׁׁ,כ ְ ג  ַׁףה 

' ַׁ.5ַׁ"כו 

We also need to comprehend 

properly what is the idea of the 

“thought, speech, and action” 

of Hashem which is expressed 

in how “He created it, formed 

it, and made it (all the created 

beings),” since it is written 

(Yeshaya 55:8) “(Hashem says:) 

My thoughts are not like your 

                                                           
רָכוַֹׁהַׁרְאֵַׁ)4ַׁ  (תַׁיז,ַׁאב ְ
פִל  ַׁ)5ַׁ ַׁתַׁת ְ מְב  ַׁהַׁרְאֵַׁל.ַׁיִגְד   וֹרַָׁיַׁיְסוֹדֵַׁתַׁהִלְכוַֹׁ"םַׁר  ת  ַׁ.(הַׁא,ַׁזה 
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 thougths,” and like we believe: 

“He (Hashem) has no bodily 

form”,  

Hashem doesn’t have thought, speech, and action like a person has, 

they are just analogies for Hashem’s expressions, so what exactly is 

the analogy? 

ַׁהָעִנְיַָׁ ָא חִינ תַַׁׁא,הו ַַׁׁןאֶל  ב ְ ֶ ש 

ַׁלאֶַַׁׁםמֵהֶעְלֵַַׁׁתהָעוֹלָמוַַֹׁׁתיְצִיא ַׁ

ו ַׁ יל  ג ִ ֵַׁב ְַַׁׁאנִקְרַַָׁׁיה  ַׁ"ַׁםש  רד ְ  .6ה'"ַׁב 

 

The idea is: The process of 

how the worlds go out from 

being hidden (in Hashem’s 

Oneness as expressed in the 

level of Atzilus) to being 

revealed (as independent 

entities separate from Hashem) 

is called “the words of 

Hashem”. 

ַָׁ ַׁמָש  רֶךְ ַׁד ֶ ל ַׁע  מוֹ אָדַַָׁׁלכ ְ ַׁם,ב ְ

ו ַׁ יב  ד ִ ל ֶַַׁׁאהו ַַׁׁרה  לְזו לָתוַַֹׁׁהמְג 

צְַׁ נֵַׁמ  ו  וַַֹׁׁיפ  בְת  חְש   רֶךְַַׁׁ,מ  ַׁד ֶ ל ַׁע  ךְ ָ כ 

ַׁ ל ָ רַָׁ"מָש  עֲש ָ אֲמָרוַַֹׁׁהב   ַׁאנִבְרַַָׁׁתמ 

אֲמָרוַַֹׁׁםהֵַַׁׁ,7ם"הָעוֹלַָׁ ַׁמ  חִינ ת ַׁתב ְ

פֵַׁ וַַֹׁׁיוְצֵירו  וֹצְאִיַׁתאוֹתִי  י  ַׁםה 

ו ַַׁׁלאֶַַׁׁםמֵהֶעְלֵַׁ יל  ג ִ וַַֹׁׁיה  ו  לְה  ַׁתו 

יִַׁ .ַַׁׁןמֵא  ַׁלְיֵש 

ַׁ

Just like by a person, his 

speech reveals to other people 

what was hidden in his 

thoughts; so too, by way of 

analogy, “with Ten Statements 

the world was created,”8 which 

are “statements” and the 

combination of letters of those 

statements which come out 

and reveal Hashem through 

the creation of worlds 

something from nothing. 

                                                           
י6ַׁ ִ הִל  ר":ַׁו,ַׁלגַׁם)ת ְ דְב  יִםַׁה'ַׁב ִ מ  ָ ו ַַׁׁש  עֲש  ח ַַׁׁנ  בְרו  יוַׁו  ִ לַׁפ  ָ ַׁ.("צְבָאָםַׁכ 
ַׁ.תַׁה,ַׁא(אָבוַֹׁ)7ַׁ

8 These are the first ten statements in the Chumash in Parshas Bereishis, 

“and Hashem said let there be light”, “and Hashem said let there be plants” 

etc. The process of how everything is created from those verses and letters 

is explained in Shaar Hayichud Vehaemunam of Tanya. 
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אֲמַָׁב ְַׁ"ַׁה,וְהִנ ֵַׁ ַׁליָכוַַֹׁׁדאֶחַַָׁׁרמ 

רְאוַֹׁ ָ כְדִכְתִיַׁ.7ת"לְהִב  יםַׁלג,ַַׁׁבו  ִ הִל  )ת ְ

ַׁו( בְַׁ: ַׁ"ו  יו ִ ַׁפ  ח  ַׁצְבָאָם"רו  ל ָ ַׁ.כ 

ַׁ ירו ש  ֵ י"ַׁ:פ  ִ ַׁפ  ח  חִינ תַַׁׁאהו ַַׁׁו"רו  ב ְ

אֲמַָׁ"ַׁאוְהו ַׁ ,9ןהָעֶלְיוַֹׁל־הֶבֶַׁ ַׁרמ 

ַׁאֶחַָׁ וֹלֵַׁה ַַׁׁ–ד" אֲמַָׁ .לַׁכ  כְמ  10ַׁרו 

ךְַׁאוֹמֵַׁ" רו  ָ אֲמַָׁב ְַַׁׁ–ה"ַׁוְעוֹש ֶַַׁׁרב  ַׁרמ 

'ַׁדאֶחַָׁ  .כו 

Now, “with one statement 

Hashem could have created 

the world,” as it is written 

(Tehilim 33:6): “and with the 

breath of His mouth He 

created all their hosts.” The 

meaning of “the breath of his 

mouth” is the “breath from 

Above” which is the “one 

statement” which includes all 

the other statements. This is 

also hinted to in the phrase 

(from the daily prayers, Baruch 

Sheamar): “Blessed is He who 

said and made”, meaning with 

one statement He made 

everything.11 

ו ַׁ יב  ד ִ ה  ֶ ַׁש  ָא ל ֵַַׁׁאהו ַַׁׁראֶל  ַׁקמְח 

פְרִי מ  הֶבֶַַׁׁדו  ַַָׁׁלה  מ  ַׁימִינ ֵַַׁׁהלְכ 

פֵַׁ וַַֹׁׁיצֵירו  הֵַַׁׁת,אוֹתִי  ֶ ו ַַׁׁםהֵַַׁׁםש  ַׁירִיב 

קו ַׁ ְ ל  ַׁהָעוֹלָמוַַֹׁׁתהִתְח  "אֶלֶףַַׁׁ–ת

לְפִין י   א  מוֹהִׁ דָּ ן קָּ בְבָּ וֹ רִׁ ב  , וְרִׁ ה  נ   ו  ש  מ ְ ַ יְש 
ן מו  ' יְקו  רַׁ"הֲַַׁׁ;12"וְכו  ָ ַׁמִסְפ  יֵש 

It is just that the “speech” of 

Hashem is what divides up 

separates the “breath” of 

Hashem into many different 

letter combinations (which 

become the names of the 

particular creatures), which is 

                                                           
ין]9ַׁ ֹהַר עַי  ז  ק ב ַ לֶּ "  .'ב ,ז"מ ,'ג ח  ש  דֶֹּ ת הַק  רֶּ ג ֶּ בְ"אִׁ ַָׁ)ו  ר (הןַׁסִימ  ו  ב  יל ד ִׁ תְחִׁ עַש  " הַמ ַ ד וַי ַ וִׁ ַׁ.["ד ָּ

רְכ  ַׁ)10ַׁ ךְַׁתַׁ"ב ִ רו  ָ אָמ ַַׁׁב  ֶ  .(ר"ש 
11 This last statement is puzzling: we just quoted that “with one statement 

Hashem could have made the world”, but in fact made it with Ten 

Statements, so how are we explaining this phrase from Baruch Sheamar to 

mean that He actually made the world with one statement? The idea is that 

on the level of “thought” of Hashem the world was actually created all at 

once, with one statement of thought, but in “speech” it took ten statements, 

as will be explained. 
נִי ֵאל12ַׁ ַׁזַׁ)ד ָ ,"ַׁ ַׁי: לְפִין ,אֶלֶףַׁא  ה  נ ֵ ו  ש  מ ְ וַֹׁוְַַׁׁיְש   ַַׁׁקָדָמוֹהִיַׁרִבְבָןַׁרִב  ן". מו  חֲגִיגַָׁיְקו  ב  ַׁב:ו  אֶלֶףַׁ"ַׁהַׁיג,

ַׁ ה  נ ֵ ו  ש  מ ְ לְפִיןַׁיְש   דַׁאֶחָדַׁ–א  דו  רַׁג ְ רַׁ,מִסְפ   ָ דָיוַׁאֵיןַׁמִסְפ   .("וְלִגְדו 
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דָיו ' לִגְדו  וֹבַׁכה,ַׁג(ַׁ"כו  ַׁ.ַׁ)אִי 

ַׁ

expressed in the great 

diversity of the different 

worlds and their inhabitants, 

like it says (Daniel 7:10): 

“Thousands and millions of 

angels serve Him, and tens of 

thousands and hundreds of 

millions of angels stand before 

Him,” and it says (Iyov): “It is 

impossible to count His legions 

of angels.”  

The Gemara (Chagiga 13b) explains these two verses to mean that 

each “legion” of angels contains at least one million angels, but there 

is no limit to how many legions Hashem has. 

In physical speech there are two elements: the breath which comes 

from the lungs, and the vocal cords and parts of the mouth that give 

the breath a certain sound. The breath which goes into all sounds of 

speech is exactly the same breath without any difference, the only 

difference is in the vocal cords and mouth parts that differentiate the 

breath into different sounds of speech. 

So too, in the process of creation there is one simply force behind 

all of creation equally, the “breath of Above”, which is also called 

“one statement” that Hashem could have created the world with, 

which becomes differentiated into infinite different types of 

creations through the “letters” of Hashem’s “speech”. 

There is another analogy from speech which will be brought out in 

this maamar: 

A person’s thoughts become expressed in his speech, but the way an 

idea exists in his mind he can think through a lot of information in a 

very short amount of time compared to long how it would take to 

explain the same idea in speech. This is because thought is a higher 

level than speech and is more closely connected to the person’s soul 

than speech which is only to express to other people, this is why all 

the information exists on a higher level in thought than in speech, 
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and is therefore able to contain much more revelation (knowledge) 

in much less time and effort expended in thinking than in talking. 

Similarly, all the life-force and format of every created being 

originally existed in Hashem’s “thoughts”, on the level of Atzilus 

which is totally unified with Hashem like thoughts are unified with 

a person, and then became expressed in “speech” in creation of 

beings that feel themselves separate from Hashem. The way 

everything existed in Hashem’s “thoughts” everything existed at all 

once together (like information which is condensed into one idea in 

a person’s thought), and only through coming into Hashem’s 

“speech” does every created being become separate from every 

other being.  

By every creation- except for Adam the first man and for the Jewish 

People- a creation can only access its source in the level of speech, 

but has no more direct connection to how it existed in Hashem’s 

thoughts. However, Adam and Avraham and every Jew are still 

connected to Hashem’s “thoughts” on a revealed level, allowing us 

to be aware that we are not separate from Hashem. 

ַׁ ַׁה' רְכו  ָ ַׁ"ב  לְאָכָיווְזֶהו  ב ַַׁׁ,מ  רֵיַׁוַֹׁג ִ

ַׁע ַׁדְבָרוַֹׁוַֹׁכֹח  י מַׁ,ש ֵ ְ קוֹלַׁוַֹׁלִש  ַׁב ְ ע 

בָרוַֹׁ ַׁכ(ַׁ"ד ְ ַׁקג, ים ִ הִל  בָרוַֹׁ"ַׁ,)ת ְ ַׁ"ד ְ

יְיקַָׁ נֵַַׁׁא,ד   ְ הֵַַׁׁימִפ  ֶ יַׁםש  ַׁםחָי ִ

ָימִי י  ַַׁׁםוְק  ַׁ"ד ְ חִינ ת ַׁה'"מִב ְ ר ַׁ,ב 

הו ַׁ ֶ ו ַַׁׁאש  יל  ַׁג ִ חִינ ת ַׁפִיַַׁׁיב ְ "מוֹצָא

ו ַַׁׁתלִהְיו13ַַֹׁׁ"'ה קו ַַׁׁירִיב  ְ ל  ַׁתהִתְח 

בְרָאִיה ַׁ  ם;נ ִ

This is the idea of what it says 

(Tehilim 103:20): “Bless 

Hashem, His angels, who are 

strong and powerful to fulfill 

His word, and listen to the 

sound of His word.” Only “His 

word” are they able to listen 

to, since they receive their life 

and existence only from the 

“word of Hashem” which is a 

revelation from “what comes 

out of the ‘mouth’ of Hashem” 

to bring into existence the 

great diversity of created 

beings. 

                                                           
ל13ַׁ לַׁ)"ע  ָ ַׁ(.ח,ַׁגַׁבעֵקֶַׁהָאָדָם".ַַׁׁיִחְיֶהַׁה'ַׁפִיַׁמוֹצָאַׁכ 
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פֵַׁ וַֹׁי־וְצֵירו  הֶַַׁׁתאוֹתִי  ֵ מ  ֶ יַׁםש  י ִ ַׁםח 

בְרָאִי נ ִ חִינ ַַׁׁםהֵַַׁׁםהֵַַׁׁם,ה  ַׁתב ְ

מוַֹׁ ֵ ש   חִינ ַַׁׁםוְהֵַַׁׁת,ה  מוַַֹׁׁתב ְ ְ ַׁלכ ַַָׁׁתש 

בְרָאִי נ ִ ַַׁׁלע ַַׁׁדאֶחַַָׁׁלכ ַַָׁׁם,ה  ְ ַׁ,מוַֹׁש 

ַׁ מוֹ חֲנֵַׁ"כ ְ 'ַׁלמִיכָאֵַַׁׁהמ  ַׁןוְכֵַַׁׁ",כו 
מוַֹׁ ְ בְרָאִיַׁלכ ַַָׁׁתש  נ ִ ֵיהֶַַׁׁםה  ַַׁׁם.לְמִינ 

ַׁ

The combinations of letters 

from which each created being 

receives life are their “names”, 

these are the names of all the 

creations, each one with its 

specific name, like “the Camp 

of the Angel Michael”, and so 

too the names of all the 

creations according to their 

varieties.  

ַׁ ב תו  ָ כ  ֶ ַׁש  כְמוֹ ַׁכ(ו  ַׁב, ית ִ רֵאש  :ַׁ)ב ְ

ַׁ ַׁהָאָדָם קְרָא י ִ מוֹת"ו  ֵ ַׁםוְהֵַַׁׁ,"ש 

מוַֹׁ ֵ ַׁש  חִינ ת ַַׁׁתב ְ ש  ָ מ  פֵַַׁׁ,מ  ַׁיצֵירו 

וַֹׁ ַׁ".וְגוֹ'ַׁ"מוֹצָאַׁפִיַׁה'תַׁאוֹתִי 

Like it is written (Bereishis 

2:20): “And Adam called 

names to all the creatures,” 

meaning he called forth their 

real names, which are the 

letter combinations of “what 

comes out of the ‘mouth’ of 

Hashem” in creating and 

enlivening each particular 

creature through a specific letter 

combination (name) for each 

one. 

חִינ תַׁ'עָלְמִיןַַׁׁאהו ַַׁׁהזֶַַׁׁלכ ַַָׁׁהוְהִנ ֵַׁ ב ְ

לְיָין' אִתְג   ַַׁׁ,ד ְ ַׁןסְתִימִיַׁןעָלְמִי'וְיֵש 

לַָׁ הֵַַׁׁ,14ן'לְיָיאִתְג  ַַׁׁאד ְ ֶ חִינ ַַׁׁםש  ַׁתב ְ

ַׁלְ'עָלְַַׁׁםמְקוֹרִי לְיָין'.ַׁמִין אִתְג   ד ְ

ֶַַׁׁהמ ַַׁׁלוְכַָׁ 'עָלְמִיןַׁש   ַׁב ְ י ֵש 

כְרַָׁ ַׁמו  לְיָין' אִתְג   לוַַֹׁׁתלִהְיוַַֹׁׁחד ְ

 ַׁן'.סְתִימִיַׁןעָלְמִי'ב ְַַׁׁרמָקוַֹׁ

Now, all of this is only the 

“revealed worlds”, however 

there are also “hidden worlds 

that are not revealed”, which 

are the source for the 

“revealed worlds”. Whatever 

exists in the “revealed worlds” 

must also have a source in the 

“hidden worlds”.  

                                                           
מ ַׁ)14ַׁ קְד ָ נֵַׁתַׁה  ו  ק  ַׁרַׁיז,ַׁא(.זֹה ַׁיַׁת ִ
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זְַׁ נ ִ דְרָש  ַַׁׁרכ ַָׁכ   ז "ַׁתב ִ לְךַַָׁׁןאֵי"ַׁ:15לר 

ט ַַָׁׁבעֵש ֶַׁ אֵיַׁהמִלְמ  ֶ ז ַַָׁׁןש  ַׁמ  ַׁללוֹ

עְלַָׁ עְלַַָׁׁאהו ַַׁׁןוְכֵַַׁׁה".מִלְמ  ַׁהלְמ 

עְלַָׁ עֲלוַַֹׁׁםרו ַַׁׁדע ַַׁׁהמ  מ   ַׁת,ה 

כְדִכְתִי ַׁז(ַׁבו  ַׁה, ַׁ)קֹהֶלֶת ַׁגָב: י ַׁוַֹׁ"כ ִ ה  

ב ַׁג ָ ל ַׁוַֹׁמֵע  ַׁש  גְבַׁ,מֵרַׁוַֹׁה   הִיםַׁוַֹׁו 

ַׁעֲלֵיהֶם".

As is mentioned by our Sages 

(Bereishis Rabba 10:6): “No 

blade of grass exists below that 

does not have a spiritual 

source Above.” This is true on 

all levels, each level receiving 

from a higher level, until the 

highest of all possible levels, 

like it is written (Koheles 5:7): 

“Each guardian angel has a 

higher-level angel above him, 

and there is always a level even 

higher than that.” 

רָאֵַׁ"ַׁהוְהִנ ֵַׁ בַַָׁׁליִש ְ ָ חְש  מ  ַׁ,16ה"עָלו ַׁב ְ

ַׁ ירו ש  ֵ ַַׁׁ:פ  בְחִינ ת עָלְמִיןַׁ'ב ִ

יְינו ַַׁׁן'.סְתִימִי ַַָׁׁ,וְה  ַׁלְמָש  מוֹ ַׁלכ ְ

בַָׁ ָ חְש  מ   הֶעְלֵַַׁׁאהו ַַׁׁהה  חִינ תַׁה  ַׁםב ְ

ֶַׁ ו ַַׁׁלש  ב  ד ִ ו ַַׁׁר,ה  ב  ד ִ ה  ֶ ַׁאהו ַַׁׁרש 

ַׁמ ַַׁׁהמְג ל ֶַׁ פוֹרֵש  ֶַַׁׁהו  בַָׁש   ָ חְש  מ   ַׁה,ב  

מ ַׁ ֶַַׁׁהו  בַָׁמ  ַׁב  ַׁש   ָ סְקִירַַָׁׁאהו ַַׁׁהחְש  ַׁהב ִ

ח ַׁ ַַׁׁ,תא  רְב ֵַׁצָרִיךְ ַׁה  ַׁהלְפָרֵש 

ו רוַֹׁ דִיב  ַַׁׁ.ב ְ

 

Now, it says: “Yisrael came up 

in Hashem’s ‘thoughts’,” 

meaning, they existed in the 

“hidden worlds” of Hashem’s 

thoughts. Just like  regarding a 

person’s thoughts we find two 

things: 1- his thoughts are 

hidden behind his speech, 

since in speech one reveals and 

expresses what he was 

thinking; 2- the amount of 

information which can be 

included in one glance in his 

thoughts would require a long 

time to explain in speech.  

בַַָׁׁיכ ִַׁ ָ חְש  מ   ַׁה  ֹח  ַׁכ  חִינ ת ַׁאהו ַַׁׁהב ְ

ו ַַׁׁהנ עֲלֶַַׁׁדמְאַֹׁ ב  ד ִ ַׁה  ֹח  ַׁר.מִכ 

בַָׁ ָ חְש  מ   ה  ֶ ַַׁׁאהו ַַׁׁהש  לְבו ש 

These two aspects of thought 

come from the fact that thought 

is a higher level than speech. 

This is because thought is 

                                                           
י)15ַׁ ִ רֵאש  ב ַָׁתַׁב ְ ַׁ.(הַׁי,ַׁור 
י)16ַׁ ִ רֵאש  ב ַָׁתַׁב ְ ַׁ.(הַׁא,ַׁדר 
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נִימִַׁ ְ פ  חֶַַׁׁ,יה  תְא  מ ִ ֶ ַַׁׁםעִַַׁׁתדֶַׁש  ֶפֶש  נ  ה 

ַׁ ש  ָ מ  הו ַַׁׁ,מ  ֶ ַַׁׁאש  בְחִינ תַׁיֵש  יִַׁ־ב ִ ַׁןמֵא 

ַׁ ש  ָ מ  ַׁ.מ 

called “the inner garment of 

the soul”, and is totally united 

with the soul of the person, 

which is why from thought to 

come into speech it is actually 

like something from nothing 

comparable. 

תִיב ַׁכ ְ ן ֵ ַׁכ  ל ַׁכ(ַׁוְע  ַׁב, ית ִ רֵאש  :ַׁ)ב ְ

ַׁלְכָלַׁ מוֹת ֵ ַׁש  ַׁהָאָדָם קְרָא י ִ "ו 

יִם מ  ָ ש   ַׁה  לְעוֹף ַׁו  הֵמָה ב ְ ַׁ,17"וְגוֹ' ה 

הֵַׁ ֶ לְאָכִיַׁםש  ַׁמ  חִינ ת נֵַׁ"ַׁם:ב ְ ְ ַׁיפ 

רְיֵַׁ נֵַׁ"ַׁה",א  ְ וַַֹׁׁיפ  נֵַׁ"ַׁר",ש  ְ ֶַַׁׁיפ  ַׁר"נֶש 

' מוַַֹׁׁםוְהֵַַׁׁ.18וְכו  ֵ ש   ַׁלמִיכָאֵַַׁׁתה 

בְרִיאֵַׁ 'ַׁלוְג  הֵַַׁׁ,כו  ֶ ַׁםהֵַַׁׁםש 

צ ֵַׁ פֵַׁה  וַֹׁי־ירו  הֶַַׁׁתאוֹתִי  ֵ מ  ֶ ַׁםש 

יִַׁ ַׁמֵא  ו  ו  ַׁוְנִתְה  כו  ְ ַַׁׁןנִמְש  ַׁ,לְיֵש 

בְחִינ תַׁ ב ַׁ"ב ִ ַׁ."'הַׁרד ְ

לְאָדָםַׁלאַֹׁ וַֹׁו  נֶגְד   מָצָאַׁעֵזֶרַׁכ ְ

Therefore it is written: “And 

Adam called names to all the 

animals and to all the birds of 

the sky,” which is also a 

reference to the angels (who 

are the spiritual source of the 

animals and birds), as they are 

described in Yechezkal (1:10) as 

having “the face of lion, and 

the face of an ox, and the face 

of an eagle,” meaning, he 

called the angels by their 

names of Michael and Gavriel 

etc., which are the letter 

combinations through which 

they receive existence from the 

“word of Hashem.” 

ל "ַׁלאֲבַָׁ מוֹת לְכָּ ם ש   דָּ אָּ א הָּ קְרָּ וַי ִׁ
ת  לְכֹל חַי ַ ם ו  מַיִׁ ָּ לְעוֹף הַש   ה ו  מָּ ה  הַב ְ

ה דֶּ ָּ ַׁעֵזֶרַַׁׁהַש   ַׁמָצָא ַׁלאֹ לְאָדָם ו 

וֹ" נֶגְד  ַַָׁׁכ ְ ַׁש  ית ִ רֵאש  ַַׁׁ,(ם)ב ְ ירו ש  ֵ ַׁ:פ 

חִינ תַַׁׁאהו ַׁר"ַׁעֵזֶַׁ" ֵַׁ"ב ְ  ַׁ.19ם"ש 

However, as this verse finishes: 

“Adam called names to all of the 

animals and birds of the sky and 

creatures of the field, but Adam 

did not find ‘a helper for 

himself’.” Meaning: the 

                                                           
ין]17ַׁ ר וְעַי   א  תְב ָּ נ ִׁ ֶּ ירו ש   מַה ש   ר הזֶּ  פ   ו  ב  דִׁ יל ב ְ תְחִׁ ֹה" הַמ ַ רְכו   כ  ֹ – "תְבָּ ש  ת נָּ ַ ש  רָּ פָּ לַׁכו,ַׁלְעֵי) אב ְ

ַׁ.[(ב
ַׁ.(י,ַׁאַׁליְחֶזְקֵא)18ַׁ

י)19ַׁ רַמְב ַ  ןעַי   הָּ ירו ש   ן"ב ְ פ  ש   ב ְ מ ָּ סו   הַחו  פָּ ַׁ.(הזֶּ  קב ְ
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‘helper’ he was missing was a 

“name”.20  

יְינו ַׁ מַַָׁׁ,וְה  ָ ש  נ ְ ה  ֶ וֹאַַָׁׁםקוֹדֶַַׁׁהש  ַׁב  ַׁה 

ו ַַׁׁםלָעוֹלַָׁ ַׁנִקְרֵאתַׁאֵַַׁׁףוְל ג  ינָה 

ֵַׁ ש  לַַָׁׁםב ְ קוַַֹׁׁילְפִַַׁׁל,כ ְ מ ְ ֶ ַׁה ַׁחוֹצְבַַָׁׁרש 

בַַָׁׁאהו ַׁ ָ חֲש  ַׁמ  בְחִינ ת עָלְמִיןַׁ'ַׁה,ב ִ

לַַָׁׁןסְתִימִי מ ַׁן'לְיָיאִתְג  ַַׁׁאד ְ ַׁו  ַׁה.

קְרַָׁ נ ִ ֶ ַׁ'ש  בְרָהַָׁא: 'ַׁק'יִצְחַָׁ'ַׁם',א  ַׁ,כו 
חֲרֵַַׁׁאהו ַׁ ו ַַׁׁיא  ש  מַַָׁׁתהִתְל ב ְ ָ ש  נ ְ ַׁהה 

גו ַׁ ַׁ.ףב ְ

This is because before the 

Divine soul comes into this 

world into a body it doesn’t 

have a name at all, because 

source where it comes from is 

the level of “thoughts” of 

Hashem, which are the 

“hidden worlds that are not 

revealed”. A person is given 

the name like ‘Avraham’ or 

‘Yitzchok’ only after the 

Divine soul becomes invested 

in a body. 

ה עַל וְזֶהו ַׁ" ל ֶּ א  בוֹת הָּ חֳרָּ י הֶּ ב  ְ ם יֹש  דָּ ן אָּ ב ֶּ
אמֹר ים ל  ל אֹמְרִׁ א  רָּ ש ְ אֶחָדַַׁׁאַדְמַת יִׁ

בְרָהָם ַׁא  ץ  הָיָה רֶּ אָּ ת הָּ ירַש  אֶּ וַי ִׁ
ה הָּ  נָּ ת ְ נו  נִׁ ים לָּ הוַאֲנַחְנו  רַב ִׁ ָּ ש  ץ לְמוֹרָּ רֶּ "ַׁאָּ

א זְק  ַׁ,ַׁ[ד"כ ג,"ל ל]יְחֶּ ירו ש  ֵ ַׁ–"ַׁהָיָה"פ 

וֹדֶַׁ ק  ֶ יא ַַׁׁםש  מַַָׁׁתב ִ ָ ש  נ ְ פוַַֹׁׁהה  לְגו 

ַׁ בְחִינ ת ַׁב ִ ַַׁׁד".אֶחַָׁ"הָיָה יְינו  ה  ד ְ

בְחִינ ַׁ בַַָׁׁתב ִ ָ חְש  מ   חֶדֶַַׁׁהה  תְא  מ ִ ֶ ַׁתש 

ַַׁׁםעִַׁ פֶש  ֶ נ   .ה 

This is the idea of what is 

written (Yechezkal 33:24): “Son 

of Man (Yechezkal), those who 

dwell on these desolate lands, on 

the land of Yisrael, say: 

Avraham (our forefather) was 

only one person, yet he inherited 

the entire land, and we who are 

many, to us was given the land 

to inherit it.” This means: 

Avraham our father ‘was’ 

previously ‘one’, before his 

Divine soul came into his body 

he existed in total “Oneness” 

with Hashem, referring to the 

level of Hashem’s “thoughts” 

which are totally unified with 

                                                           
20 The verse starts out by discussing how Adam gave names to all the 

creatures and ends off by saying that Adam was missing something, the 

implication of the verse is that what he was missing was a name, which is 

why he could only name other creatures but not himself. 
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Hashem, like a person’s 

thoughts are unified with his 

own soul.”. 

ַַׁׁםהֵַַׁׁםוְהֵַׁ חִינ ת עָלְמִיןַׁ'ב ְ

הֵַַׁׁן',סְתִימִי ֶ ַׁםמִתְי יחֲדִיַׁםש 

אוַֹׁ אַׁ־אֵיןַׁרב ְ ךְ־הו  רו  ָ ַׁב  סוֹף

ַׁ ש  ָ מ  בְחִינַַָׁׁ,מ  וֹדֶַַׁׁהב ִ ק  ֶ וֹאַַָׁׁםש  ַׁב  ַׁה 

ו ַַׁׁילִידֵַׁ ַׁתלִהְיוַַֹׁׁתהָעוֹלָמוַַֹׁׁיגִיל 

קו ַׁ ְ ל  בְרָאִיַׁתהִתְח  נ ִ ַׁאלְמַָׁעַָׁ"מֵַַׁׁםה 

דַָׁ רו  ֵ ' אדְפ  ַַׁׁ".כו 

These “thoughts” are called 

“hidden worlds” which are 

totally united with Hashem’s 

Infinite Light, which is a level 

previous to how the worlds 

become revealed as seemingly 

separate from Hashem, called 

“the world of separateness”. 

וַֹׁם־אָדַָׁב ְַַׁׁןלָכֵַׁ ַַׁׁןהָרִאש  הָיו 

לִי לו  יַׁםכ ְ ִ ש   ִ וַַֹׁׁםש  מוַַֹׁׁארִב  ָ 21ַׁתנְש 

בְחִינַָׁ ח ַַׁׁהב ִ ַׁלְפִַַׁׁת,א  יְינו  ַׁיוְה 

קוַֹׁ מ ְ ֶ מַַָׁׁרש  ָ ש  נ ְ עְלַַָׁׁאהִיַַׁׁהה  ַׁהלְמ 

עְלַָׁ קו ַַׁׁהמ  ְ ל  ַׁהִתְח  חִינ ת ַׁתמִב ְ

בְרָאִי נ ִ נ  "ַׁםה  ַׁ: .22לכ  

Therefore, just like Avraham 

our forefather, who included in 

himself the souls of the entire 

Jewish People, was originally on 

the level of total unity with 

Hashem, existing in Hashem’s 

‘thoughts’, so too Adam the 

first person included in 

himself 600,000 root-souls for 

all the Jewish People in one 

level (his own lofty soul), since 

the source of the Divine souls 

is from a level above and 

beyond the division and 

‘separateness’ of the rest of the 

created beings, as explained 

above. 

Just like in thoughts a lot of information can be condensed into one 

point that would take a long time to explain in speech, so too in the 

                                                           
21ַׁ(ַָׁ רָש  ָ ַׁפ  ה ָ ב  ַׁר  מוֹת ְ ַׁש  ַׁרְאֵה ַׁגַׁ,מה כִתְבֵַׁ. ַׁב ְ רִיז ַׁי ַׁהָא  צֵא"ל: ֵ ַׁת  ה ָ רָש  ָ ַׁפ  צְוֹת מ ִ ַׁה  ר ע  רַַׁׁ.ש   ע  ש  

מָהַׁוַׁזַׁיב קְד ָ לִיםַׁה  ו  לְג  ג ִ ַׁג'ַׁ.ה  ש  רו  יתַׁד ְ ִ רֵאש  הַׁב ְ ָ רָש  ָ קִיםַׁפ  סו  ְ פ  רַׁה  ע   ַׁ(.ש  
ין]22ַׁ ֹהַ  וְעַי   ז  ק רב ַ לֶּ ַׁ.'[ב ,ב"ק .'ב ,ה"פ :'א ח 
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source of the Divine in Hashem’s thoughts all the souls can exist 

together as one. This is reflected in how all the Jewish Souls could 

exist simultaneously in Adam and in Avraham, since they were on 

the level of Hashem’s ‘thoughts’.  

This all brings out that the source of the Divine soul is on the level 

of Hashem’s ‘thoughts’ that are totally unified with Him like a 

person’s thoughts are unified with his own soul. We still need to 

understand what is the advantage in the soul coming down into this 

world, what possible higher level can it attain here than in being part 

of Hashem’s thoughts? 

 

Summary of Chapter 1: 

Q1 What is the meaning of “ רַׁאֶתַׁר ָ מִסְפ  רָאֵלוַֹׁו  עַׁיִש ְ ב  -or who 
can count the עוַֹׁר ב   of Yisrael?” 

A1 The word עוַֹׁר ב   could either mean one fourth, or a total 
of four, thus the verse could either mean “Who can count one 
fourth of Yisrael?” or it could mean “Who can count Yisrael 
who is made up four parts?” 

Q2 According to the second translation of עוַֹׁר ב   as a total of 
four, what are the “four parts” of Yisrael? 

A2 Three out of the four aspects of Yisrael are three 
general ways we connect to Hashem, through the 1-thought 

רָאתִיו) (בְּּ , 2-speech יו)  תִּ רְּ צ  ( יְּ , and 3-action (ַׁ ף יתִיוא  (עֲש ִ  of the 
Torah and Mitzvos. The fourth aspect of our connection to 
Hashem is hinted to in the word “ף ַׁ) also” (of-א  ף יתִיוא  עֲש ִ , 
hinting to another aspect of our connection to Hashem that is 
higher than thought, speech, and action. To understand this 
“fourth aspect of our connection”, we need to answer the 
following question: 

Q3 What is the purpose of why our Divine soul came 
down into this body?  
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A3 It came down in order to connect to Hashem even 
deeper than it connected to Him in its source. 

Q4 What type of existence did it have in its source and 
what type of connection to Hashem did it have in its source? 

A4 In its source it existed on the level of Hashem’s 
“thoughts” which are higher than His “speech”, which is 
Hashem’s revelation He uses to create our world and the 
spiritual worlds of souls and angels that feel separate from 
Him. Just like speech reveals to someone else what the person 
is thinking, so too, this creative power creates beings which 
feel “other” and separate from Hashem, and Hashem reveals 
His creative power to these “other” beings. However, in the 
world of Atzilus, Hashem true Oneness is fully revealed and 
the souls there feel themselves as only being a part of Him, 
like a person’s thoughts are not separate from the person, they 
are only a revelation of the person from himself to himself 
through the medium of thought, but there is no “other” 
person involved. Our Divine souls originally existed on this 
lofty level. 

Q5 If our souls started out on such a high level of 
connecting to Hashem like His “thoughts” that are totally 
united with Him, what possible greater deeper connection 
can be attained in this physical world? This is what the 
maamar will continue to explain: 
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 :Chapter 2 ב.

חֲרֵַׁ בָרִי יוְא  ד ְ ַׁתוְהָאֱמֶַַׁׁםה 

ַׁלְהָבִיַׁ,23ההָאֵל ֶַׁ וֹסֶפֶַַׁׁןיֵש  ַׁת  הו  ַׁתמ 

ו ַׁ מַַָׁׁיהָעִיל  ָ ש  נ ְ עוֹלָםַׁהלְה  ָ ז ֶהַׁ־ב  ה 

תַָׁ ו  ש  ב ְ הִתְל  ַׁב ְ ו ַַׁׁה  ג  מִַַׁׁףב   ְ ג  ש   –יַׁה 

After the above truth and 

explanations, we can 

understand what is the great 

advantage the Divine soul 

receives in This physical 

World through becoming 

invested into a physical body.  

We needed to understand what this advantage is for the following 

reason: 

ח ַׁ מְקוַַֹׁׁרמֵא  ב ִ ֶ ַׁההָיְתַַָׁׁה ַׁחוֹצְבַַָׁׁרש 

לו לַָׁ חֶדֶַַׁׁהכ ְ מִתְא  אוַַֹׁׁתו  ־אֵיןַׁרב ְ

בְחִינ ַׁ ַׁב ִ ךְ־הו א רו  ָ ַׁב  ַׁתסוֹף

בַָׁ ָ חֲש  ַַׁׁה,מ  חִינ ת עָלְמִיןַׁ'ב ְ

עְלַַָׁׁן',סְתִימִי עְלַַָׁׁהלְמ  ַׁהמ 

חִינ ַׁ ַׁ'ַׁתמִב ְ ֵ בְחִינ תַׁם'ַׁש  ב ַׁ"ו  ַׁ"'הַׁרד ְ

נ  " לְיָין'ַׁכ   אִתְג   'עָלְמִיןַׁד ְ ַׁ.ַׁלַׁב ְ

 

Since in the soul’s source 

where it was derived from (in 

Atzilus) it was included in and 

unified with the Infinite Light 

of Hashem on the level of 

Hashem’s “thoughts” -which 

are called “the hidden worlds” 

which is a level above and 

beyond the level of Hashem’s 

“Name” and “the Words of 

Hashem” which are called 

“the revealed worlds” as 

explained above-  

So what possible greater elevation could there be in the soul’s 

descent into this world that could be greater than existing in 

Hashem’s “thoughts”? 

ַׁהִנ ֵַׁ ךְ ַַׁׁהא  תִיב ַׁיא(כ ְ ַׁפו, ים ִ הִל  :ַׁ)ת ְ

בָבִיַׁדי חֵ " מֶךָ"ַׁלְּ ְ ַׁש  ַׁןוְכֵַַׁׁ;לְיִרְאָה

לִי ְ ל  ַׁמִתְפ   בִרְכ  ַַׁׁןאָנו  הֲב ַׁ"ַׁתב ְ ַׁתא 

ַַׁׁםעוֹלַָׁ נו  ָ בְת  'אֲה  י חֵדַׁ–ַׁכו  בָבֵנוּ ַׁוְּ ַׁלְּ

However, the answer is as 

follows: It is written (Tehilim 

86:11):: “(King David asks 

Hashem) unite my heart to fear 

Your Name,” and so too in our 

daily prayers we say in the 

                                                           
ֶה אַחֲרֵי)23ַׁ הָאֱמֶת הָאֵל  בָרִים וְּ וַַֹׁׁ:הַד ְּ תו ַׁןַׁלְש  ָ כ  בְרֵיה  י ָמִיםַׁבַׁד ִ ַׁ.(א,ַׁלב'ַׁבַׁה 
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' ַׁ.ַׁ"כו 

 

blessing of Ahavas Olam 

(before the Shema): “And unite 

our hearts to love and fear Your 

Name.” 

חִינ תַַׁׁיכ ִַַׁׁן,וְהָעִנְיַָׁ ַׁב ְ עותָּ 'יֵש  א־רְּ

לִיבָּ  הו ַַׁׁ,א'דְּ ֶ ל ֵַַׁׁןרְצוַֹׁ'ַׁאש  ַַׁׁב',ה  וְיֵש 

זֶַׁ ָ חִינוַֹׁבַׁהב  ַׁב ְ נִימִיּוּ ַׁ–ַׁת'  תפְּּ

חִיצוֹנִיוֹּ  ַַׁׁ:תוְּ

 

The idea of “uniting our 

heart” is as follows: In the 

level called “ עותָּ  ארְּ לִיבָּ   אדְּ -

Desire of the Heart” there are 

two aspects: The “inner 

aspect” of the heart’s desire and 

the “outer aspect” of the 

heart’s desire: 

נִימִי קודּּ   תפְּּ לֵּ  תנְּ ַׁאהִיַַׁׁבה 

הֲבַָׁ ַׁא  חִינ ת בָּ ה־ב ְ ַׁהר  עְלַָׁ, מ  ְ ל  ֶ ַׁהש 

ע ַׁ ט   ע ַַׁׁםמֵה  ד   בָאַַָׁׁת,וְה  ַׁהו 

עְלַָׁ ַַׁׁהמִלְמ  בְחִינ ת נָ ב ִ תָּ ַׁהמ  מוַֹׁ, כ ְ

ַׁ ב תו  ָ כ  ֶ ַׁ)ש  ַׁז(ַׁחקֹר  ַׁיח, תַׁוַֹׁ"עֲב: ד 

נָה תָּ הַׁמ  ןַׁאֶתַׁכ ְ ֵ ַַׁׁ;24נ  תְכֶם"ו ַׁאֶת 

 

The “innermost aspect” of the 

heart’s desire is expressed in a 

“Great Love” for Hashem in a 

way that is above any 

explanation or logic, and it 

comes from Above as a “gift”, 

as it is written: (Bamidbar 18:7) 

“I (Hashem) will give you 

(Aharon and his sons) the 

service in the Mishkan as 

Kohanim as a gift.” 

It says in the Zohar (I:45b): The service of the Kohanim in the Beis 

Hamikdash represented a deep level of desire to connect to Hashem 

coming from the innermost part of the heart. This was expressed in 

the fact that they didn’t sing or talk when they performed the service, 

they worked quietly, since their feeling for Hashem was too deep to 

put into any words or melody. By contrast, the Leviim (Levites) 

sang in the Beis Hamikdash, expressing the lower level of desire for 

Hashem that can be expressed in a song.  

                                                           
יֵין]24ַׁ הַׁע  בַׁמ  תו  ָ כ  ֶ תַׁש   רָש   ָ רַׁפ  דְב ָ מ ִ ר ,ב   ו  ב  יל סוֹף ד ִׁ תְחִׁ ר" הַמ ַ ל' ה וַיְדַב   ה אֶּ ֶּ ר מֹש  דְב ַ מִׁ  ב ְ

ינַי דְב ַָׁלַׁלְעֵי) "סִׁ מ ִ חִינ תַׁהִיאַׁ"וְהִיא :(רַׁג,ַׁבב   תַׁב ְ נָה'ַׁ'עֲבוֹד  ָ ת  לוֹתָם'".ַׁוְזֶהו ַַׁׁ,'כו   מ  ַׁ'לְגֻלְג ְ

ין ם. עַי   ָּ ין ש  "  וְעַי   ש  ֹדֶּ ת הַק  רֶּ ג ֶּ "אִׁ ַָׁ)ב ְ ר ,(יחןַׁסִימ  ו  ב  יל ד ִׁ תְחִׁ יב " הַמ ַ תִׁ ית'" 'מַהכ ְ פִׁ ַׁ[.י ָּ
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Since this higher level of desire for Hashem from the inner aspect of 

the heart is associated with Kohanim, and regarding their service it 

says that is a “gift” from Hashem, we understand that this deep love 

for Hashem from the inner aspect of the heart is a “gift from Above”. 

לֵּ  תחִיצוֹנִיּוֹ וְַׁ לְקַַָׁׁאהו ַַׁׁבה  נ ִ ַׁןמִַַׁׁחה 

ע ַׁ ד   וֹנְנו ַׁוְַַׁׁתה  ל  ַַׁׁתהִתְב  גְדו  ַׁ,'הַׁתב ִ

רַַָׁׁםלְפו ַַׁׁדח ַַׁׁלכ ַָׁ" יעו  ִ ַַׁׁאש  ַׁ,25"דִילֵיה 

לְפִַׁ אוַַֹׁׁיו  ַׁב ְ גָתוֹ ָ ש   ַׁוְה  כְלוֹ ־אֵיןַׁרש ִ

אַׁסוֹףַׁב ַָׁ ךְ־הו  ךְַׁמְעוֹרֵַַׁׁ–רו  ָ ַׁתאֶַַׁׁרכ 

הֲבַָׁ ל ֵַַׁׁההָא  ַׁ.ַׁבב  

 

And the “outer aspect” of the 

heart’s desire comes from the 

knowledge and contemplation 

on the greatness of Hashem 

“each person according to his 

capacity”, and according to his 

understanding and awareness 

of (the existence and all-

encompassing reality of) 

Hashem’s Infinite Light, 

according to this he arouses 

the love for Hashem in his 

heart. 

ע ַַׁׁהוְהִנ ֵַׁ ד  "אֶת זֶה ַׁיכ ִַַׁׁת,זאַַֹׁׁתמו 

ע הוּ לְּ ת זֶה עָש ָ ַׁ:26ם"אֱלהִֹי מּ 

ַׁ י ֵש  ֶ ַׁש  מוֹ כ ְ ֶ ע  ש  ָ  תדּ  ּ דושּ  קְּּ ַׁהבּ 

ַׁה ַׁאֶת ת ע  הֲבָהַׁ 27"'"לָד  לְא  "ו 

ע ַַׁׁ,28תוֹ"וַֹׁא ַׁד   ַׁיֵש  ךְ ַׁדמִצ  ַַׁׁתכ  

ַָׁ לִיפ  ק ְ ַׁאוְהו ַַׁׁ,וְסִטְרָא־אָחֳרָאַׁהה 

בָרִיַׁבוְלֶאֱהוַַֹׁׁ,עהָר   תע  דּ   ַׁםד ְ

ַׁנִפְרָד"ַׁם,זָרִי ש  ק ֵ ַׁיְב  אֲוָה "לְת  ַׁו 

לֵיַׁיח,ַׁא( ְ עָרֵַַׁׁתמֵחֲמ ַַׁׁ,)מִש  ֶ וַַֹׁׁבש  לְחִכ 

גָי־עוֹלָםַׁתמְתִיקו ַׁ עֲנו  ז ֶהַׁוְת  ַׁ.ַׁוה 

Now, it is known: “Hashem 

has made holiness 

corresponding to unholiness” 

(Koheles 7:14). Just like there is 

an awareness in holiness that 

leads a person “to know 

Hashem” (Hosheia 6:3), so too 

there is an awareness in 

unholiness, a “bad” 

awareness, which leads a 

person to love things other 

than Hashem, like it says “one 

who goes after physical desires 

becomes separate from 

                                                           
רַַָׁׁחֵלֶקַׁא'רַׁזהֹ ַׁ)25ַׁ י ֵ ַׁקג,ַׁב(.אַׁו 
ַָׁ.ַׁקֹהֶלֶתַׁז,ַׁיד)26ַׁ ַׁ.(ם:ַׁ"הָאֱלקִֹים"וְש 
ַׁו,ַׁג)27ַׁ ע  ֵ ַׁ(.הוֹש 
 (.יבי,ַַׁׁב)עֵק28ֶַַׁׁ
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 Hashem’s Oneness” (Mishlei 

18:1), since it is pleasing to his 

appetite the enjoyment of this 

physical world and its 

pleasures, this awareness of 

physical pleasure distracts him 

from connecting to Hashem.  

ַַׁׁאזוַֹׁהִיַַׁׁהוְהִנ ֵַׁ ינוֹנִי"ַׁתמִד   ַׁהזֶַַׁׁ–םַׁב ֵ

וֹפְטַַָׁׁהוְזֶַׁ 'ַׁןש  םַׁוַֹׁ"ו לְאַׁ,29"כו 

' םַׁיֶאֱמָץוַֹׁמִלְא ז ֶַׁ"ַׁ–ַׁ"כו  ֶ ש  ַׁםקַַָׁׁהכ ְ

ַַׁׁ.30ל"נוֹפֵַַׁׁהזֶַׁ

 

This service of Hashem with 

outer aspect of the heart is the 

aspect of the Beinoni (regular 

person), that (Brachos 61b) “both 

the Yetzer Hara (unholy 

desires) and Yetzer Tov (holy 

desires) ‘judge’ him (and try to 

influence),” and like it says 

regarding the battle between 

Yaakov and Eisav, which 

represents the battle between our 

Divine soul and our animal soul: 

“one nation will fight against 

the other nation” (Bereishis 

25:23), as explained in the Rashi 

to mean: “when one nation 

succeeds the other nation 

fails”. 

This means that when the desires of the animal soul are strong this 

blocks out the desires of the Divine soul, and when the desires of the 

Divine soul are strong, they overcome the desires of the animal soul. 

הֲבַָׁ ַׁהָא  ךְ פְנִימִיַׁהא  ב ִ ֶ ל ֵַׁת־ש  ַׁב,ה 

עְלַָׁ מ  ְ ל  ֶ ע ַַׁׁהש  ט   ע ַַׁׁםמֵה  ַַׁׁת,וְד  ַׁקר 

אַָׁ ָ עְלַָׁמִלְַַׁׁהב  בְחִינ תַַׁׁהמ  ב ִ

However, the love for Hashem 

from the “inner aspect” of the 

heart which is above any 

explanation or logic, and only 

                                                           
רָכוַֹׁ)29ַׁ ַׁ.(תַׁסא,ַׁבב ְ
וֹלְדוַֹׁ)30ַׁ ַׁ.ַׁכה,ַׁכגַׁתת  ִ ש  בְר  רְאֵַַׁׁ."יו  סָחִיהַׁו  ְ  (.בַׁ,םַׁמבפ 
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נַָׁ" ָ ת  ַׁמ  חִינ ַַׁׁןאֵיַׁ–ה" ַׁהזֶַׁ"ַׁתב ְ

מ  ַׁ ַַׁׁה"זֶַַׁׁתלְעו  ה  נֶגְד ָ ַׁ.כ ְ

comes from Above as a “gift”, 

at that level there is nothing in 

unholiness corresponding to it. 

ַׁ חִינ ת ב ְ ֶ נִימִי'ש  ְ ַַׁׁתפ  ד   ל ֵַַׁׁתנְקו  ַׁב'ה 

חִינ תַַׁׁאהִיַׁ אֵיַׁה",יְחִידַָׁ"ב ְ ֶ ַׁלַַָׁׁןש  ַׁה 

ַׁרָצוַֹׁ ָא לְאָבִיהַַָׁׁדאֶחַַָׁׁןאֶל 

יִַׁ מ  ָ ש   ב   ֶ  ם,ש 

Since this level of “the 

innermost aspect of the heart” 

is from the level of the Divine 

soul called “Yechida”31 (lit. 

“one and only”) since it only 

has one and only desire to be 

connected to Hashem, her 

“Father in Heaven”.  

עֲלַַָׁׁאוְהִיַׁ מ   דְרֵגַַָׁׁהה  מ   אֵיַׁהוְה  ֶ ַׁןש 

ַׁוְלַֹׁ גְמָתָה  ו  ַׁנִמְצַַָׁׁאד  ה  ָ עֶרְכ  ַׁאב ְ

ו ַׁ מִי  ְ ג ש  לַַָׁׁתב ְ ַַׁׁל,כ ְ וַֹׁהל ַַׁׁקר  ד  ַׁלְב  '

םַׁקְרַׁ"ב ִַַׁׁאנִמְצַָׁ רָאֵלַׁע  ַׁבוֹ"וַֹׁבְנֵיַׁיִש ְ

יםַׁקמח,ַׁיד( ִ הִל  ַׁ.ַׁ)ת ְ

This level has nothing 

comparable to it in this 

physical world, this desire to 

want nothing other than 

Hashem exists only in “the 

Children of Yisrael, the nation 

close to Him” (Tehilim 148:14). 

בַׁ תו  ָ כ  ֶ מוַֹׁש  ַָׁ)כ ְ ש   םַׁ:ַׁלד,ַׁט(ַׁאת ִ יַׁע  "כ ִ

ה ע ֵ ש  אַׁרֶףוֹ קְּ ַַָׁׁ,הו  ַׁ,"וְגוֹ'ַׁוְסָל חְת 
ה ֵ ַׁ"קְש  ירו ש  ֵ חִינ תַׁ–ַׁרֶף"וַֹׁעַׁפ  ַׁב ְ

עְלַַָׁׁןרָצוַֹׁ מ  ְ ל  ֶ ע ַַׁׁהש  ט   ע ַַׁׁםמֵה  ַׁתוְד 

This is also connected to what 

it says (Shemos 34:9): 

“Because they (the Jewish 

People) are a stubborn people, 

You (Hashem) should forgive 

them.” The meaning of 

“stubborn” is having a desire 

                                                           
31  

5 Levels of the Divine Soul 

 Yechida An essential connection to Hashem’s Essence to the point-יחידה

of self-sacrifice 

 Chaya A subconscious awareness of seeing Hashem-חיה

 Neshama Deep understanding of Hashem’s Oneness-נשמה

 Ruach Deep emotions of love and fear for Hashem-רוח

 Nefesh Action for Hashem in the garments of thought, speech, and-נפש

deed in Torah and Mitzvos 

 



 

23  LESSONS IN LIKUTAY TORAH  

'   .32כו 

 

to connect to Hashem that is 

above any explanation or 

logic. 

Being stubborn is generally something irrational, even though it 

would make sense to do something he is being stubborn and 

refusing; in our context the desire Jews have to connect to Hashem 

is not rational, it is from beyond intellect, so it is called a “stubborn” 

desire to connect to Hashem.33 

בְהִתְעוֹרְרו ַׁ הֲבַַָׁׁתו  ב ַַָׁׁהא  ַׁ,זוַַֹׁׁהר 

ק ַׁ יַׁליָכוַַֹׁׁאהו ַַׁׁלב ְ גְב ִ לְה  ַׁו  ח  ַׁרלְנ צ ֵ

וַֹׁ ט  ַַׁׁלע ַַׁׁבה  מְרֵַַׁׁעהָר  נֵַַׁׁי,לְג  ְ ַׁימִפ 

אֵי ֶ ַׁאֲחִיזַַָׁׁםוֹנִיל חִיצ ַַׁׁןש  ה  ָ לַַָׁׁהב  ַַׁׁל.כ ְ

 

When this “Great Love” for 

Hashem (from Yechida) 

becomes aroused in a person’s 

heart, it is easy to be victorious 

and cause the good desires of 

the Divine soul to completely 

overcome the bad desires of 

the animal soul, since there is 

no way for unholiness to 

compete with this.  

ַׁ 'ַׁילְבָבִַַׁׁדי חֵַׁ"וְזֶהו  ַׁ""וְכו  וְי חֵדַׁ;

' לְבָבֵנו ַׁ הְיֶַַׁׁ–ַׁ"כו  י ִ ֶ ַׁלנִכְלַַָׁׁהש 

וַֹׁ ַׁחִיצוֹנִי  חִינ ת ַׁןהָרָצוַֹׁת־ב ְ

בְחִינ ַׁ נִימִיַׁתב ִ ְ ַׁ.34ןהָרָצוַֹׁת־פ 

This is the meaning of “unite 

my heart” and “unite our 

hearts”- we are asking 

Hashem to help us to unite the 

“outer aspect of the heart’s 

                                                           
נ ִׁ 32ַׁ ֶּ מוֹ ש  רכ ְ א  ר תְב ָּ קוֹם אַח  מָּ י ֵין) .ב ְ וֹתַׁוְע  ב  ר  ָּ תִׁ  יכ ִׁ  ,ב ְ ה סוֹף ,אש   ָּ ש  רָּ ָּ אַׁ"וְאֵינוַֹׁ :ב"מ פ  ָ ַׁאֶל 

בְחוַֹׁ ִ חַָׁ]ַׁ'כו   לְש  ב ְ דִַַׁׁאוַַֹׁׁ–ַׁןלְש   ַׁיְהו  ַׁצָלו ַַׁׁאוַֹׁי נוַֹׁב". ת ְ בְמ  נ ַָׁתַׁו  הו  ַׁכ ְ זאַׁהו ַׁה: מֵַַׁׁע  ָ נ  ַׁכ   מוֹסֵַׁר וַֹׁרַׁו  פְש  ַׁנ 

ַַׁׁלע ַַׁׁהלְמִיתַָׁ ו ש  ַַׁׁקִיד  ֵ ש   רֵךְַַׁׁםה  ָ  (.[יִתְב 
33 For example, over history we had many cases of Jews who were not 

“religious” in their daily life but when it came to a question of denying 

their Jewish identity their “stubbornly” refused to even at the cost of their 

life. This shows how Jews have a connection to Hashem that is not based 

on logic and understanding, since even Jew that had almost no knowledge 

of the greatness of Hashem gave up their lives to keep their connection to 

Him. See Tanya chapter 18. 
ין)34ַׁ ר וְעַי   א  תְב ָּ נ ִׁ ֶּ ז ֶּ  מַה ש   ו ר המִׁ ב  יל סוֹף ד ִׁ תְחִׁ י הַמ ַ בִׁ נְיָּ  ן"לְהָּ כוֹ הַב ְ  ןעִׁ וֹרַָׁ)" תרָּ  .(רַׁז,ַׁבאוַֹׁהַׁת 
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desire” for Hashem with the 

“inner aspect of the heart’s 

desire” for Hashem.  

We are asking Hashem to always be consciously aware of this 

“super-rational” desire to connect to Hashem on a daily basis.35 

ַׁ יתִי ףא  "וְזֶהו  ֶַַׁׁ:ו"עֲש ִ ַׁף"א ַׁ"ש 

ַׁמְַׁ חִינַַָׁׁדעוַַֹׁׁהב ֶַׁר  תַׁהב ְ ח  ַׁאוְהו ַַׁׁ,א 

ַׁרָצוַֹׁ חִינ ת ַׁהָעֶלְיוַֹׁן־ב ְ עְלַָׁן מ  ְ ל  ֶ ַׁהש 

עְַׁ בַַָׁׁהלַָׁמ  ָ חֲש  חִינ תַׁמ  ו ַַׁׁה,מִב ְ ב  ַׁרד ִ

עֲש ֶַׁ מ  ַַׁׁה.ו 

 

And this is the meaning of “I 

(Hashem) have ‘ ףא   -also’ made 

it”: The word “ ףא   -also” is 

coming to include another 

aspect (of serving Hashem 

besides for action, speech, and 

thought), which is the aspect of 

the higher level of desire to 

connect to Hashem that is 

above and beyond the aspects 

of thought, speech, and action 

in His service. 

ַׁל ַׁ ךְ יתִי"וְסָמ  ַַָׁׁילְפִַַׁׁו",עֲש ִ עִיק  ֶ ַׁרש 

ו ַׁ יל  בְחִינ תַַׁׁאהו ַַׁׁהזֶַַׁׁןרָצוַַֹׁׁיג ִ ב ִ

ָי י  מִיּ ַׁהעֲש ִ ְּ ש  וְקַַָׁׁתוּ ג  ַַׁׁא.ד   יְינו  ה  ד ְ

עֲש ֶַׁ מ  צְוַַֹׁׁהב ְ מ ִ ֵַׁ"ַׁתלִהְיוַַֹׁׁת,ה  ט  ַׁלב  

The verse places the word “ ףא ַׁ -

also” next to the word “ יתִי ועֲש ִ -

I have made it”, since the main 

revelation of this higher level 

of desire for Hashem is 

                                                           

ין רמַה  וְעַי   א  תְב ָּ נ ִׁ ֶּ ר ש   ו  ב  יל סוֹף ד ִׁ תְחִׁ ם" הַמ ַ קְרַבְת ֶּ ה וְהִׁ ה עוֹלָּ ש     ַׁ"(.אִׁ
35 There is a slight question here: The Alter Rebbe just said that the outer 

aspect of the heart’s desire for Hashem that comes from contemplation is 

the level of the average person, the Beinoni, and then he says that we are 

able to come to the level of Yechida, of the inner aspect of the heart’s 

desire for Hashem that is beyond all logic, how do we resolve this? 

On a simple level the answer is as follows: Even though on a daily basis 

we need to use our mind to learn about Hashem and contemplate His 

greatness etc. and use that awareness to push ourselves to serve Hashem, 

at the same time we also have the ability to go even deeper and reveal our 

essential connection to Hashem that is beyond logic. This gives us even 

greater strength to overcome the Yetzer Hara, as explained in Tanya 

chapters 18-25, and this point will also be addressed later in the maamar. 



 

25  LESSONS IN LIKUTAY TORAH  

נֵַׁ ְ ַׁמִפ  "סו רַַׁׁ,36"רְצוֹנוַַֹׁׁירְצוֹנְךָ ב ְ

הַׁטוֹב" עֲש ֵ יםַׁלד,ַׁטו(ַׁמֵרָעַׁו  ִ הִל  ַׁ.ַׁ)ת ְ

expressed specifically in the 

physical world in the 

fulfillment of the Mitzvos, to 

“put aside your desires to 

fulfill His Will” (Avos 2:4), and 

in “turning away from bad 

and doing good” (Tehilim 34:15). 

ַׁמִצְוַֹׁ "ח "חַַׁׁםהֵַַׁׁהעֲש ֵַׁת־ו רְמ  רְמ 

כוַֹׁ ָ מְש  ַׁץנָעו ַׁ"וְַַׁׁן,הָעֶלְיוַֹׁ־ןרָצוַַֹׁׁתה 

ָתַָׁ חִל  סוֹפָ ַׁןת ְ יְיק37ַַָׁׁ"ןבְּּ 38ַׁא.ד  

And the 248 Positive Mitzvos 

are 248 channels to draw down 

this higher level of desire for 

Hashem, since (like it says 

Sefer Yetzira 1:7): “The 

highest levels are expressed 

specifically in the lowest 

levels,”  

This means that in the physical action of Mitzvos and overcoming 

physical desires we reveal our most essential connection to Hashem 

that is even higher than “thought” and understanding. 

אוֹמְרִי ֶ ַׁש  תַׁםוְזֶהו  קְרִיא  עַׁ־ב ִ מ  ְ ש 

רַׁ ֶ ַׁאֲש  ֶה ַׁהָאֵל  בָרִים ד ְ ַׁה  "וְהָיו 

וֹם י  ךַָׁה  ו ְ ַׁ,ו,ַׁו(ַׁןנ  ַׁוָאֶתְח ַׁ)ַׁ"וְגוֹ' אָנֹכִיַׁמְצ 

מ ָ ַׁש  ַׁאִם ַׁאֶלַׁוַֹׁ"וְהָיָה מְעו  ְ ש  ַׁת ִ ע 

י ' מִצְוֹת  ַׁיג(ַׁבעֵקֶַׁ)ַׁ"כו  ח ַַׁׁ–ַׁיא, ַׁרא 

This is why in Krias Shema we 

say (Devarim 6:6) : “And these 

Mitzvos that I (Hashem) give 

you today,” “and it will be if 

you will surely listen to My 

Mitzvos,” (Devarim 11:13) only 

                                                           
ַׁ.(תַׁב,ַׁדאָבוַֹׁ)36ַׁ
רֶַׁהַׁיְצִירַָׁרַׁסֵפֶַׁ)37ַׁ ֶ נַָׁקַׁא,ַׁפ  ְ  .(הַׁזמִש 
מְבוֹאָרַׁעִםַׁאֶחָדַׁעִנְיָןַׁוְזֶהו 38ַַׁׁ תַׁלְעֵילַׁה  רָש   ָ ל חַַׁׁפ  ְ לַׁ,)לח,ַׁד(ש  קַׁע  סו  ָ ל ַׁ)ַׁפ  ְ ַׁ(יז,ַׁידחַׁש 

ה" ָ ת  לַׁוְע  ז ֶהַׁ,"'כו  ַׁנָאַׁיִגְד   עוֹלָם־ה  ב ָ ֶ וְקָאַׁש  ו ַַׁׁד  מוֹתַׁנ עֲש  ָ ש  נ ְ חִינ תַׁה  כִי"ַׁב ְ לְּ הְּ  "םמ 

רְיַָׁ) ַׁז(זְכ  ַׁג, הו אַׁ,ה ֶ חִינ תַׁש  הֲבָהַׁב ְ "מְאֹדֶךָ",ַׁא  לִיַׁד ִ לִיַׁגְבו לַׁב ְ כ ְ ַׁה  יְינו ַׁ. לַׁוְה  ַׁיְדֵיַׁע 

צְוֹת. מ ִ מוַַֹׁׁה  תו בַׁכ ְ ָ כ  ֶ וֹת ַׁ)ַׁש  חֻק  ַׁכוַׁיב ְ ַׁ(ג, יַׁאִם": ֹת  חֻק  לֵכוּ ַׁב ְ הֵםַׁלְפִיַׁ,"תֵּ ֶ תַׁש  כ  ָ מְש  ַׁה 

יפִים ק ִ חִינ תַׁמ  לַׁ'סוֹבֵבַׁמִב ְ ָ לַׁעָלְמִין'ַׁכ  ַַׁׁע  ר  עֲלוֹתָםַׁנ,"נ   .'כו  ַׁלְה 

יןַׁ י ֵ אֵרַׁוְע  תְב ָ נ ִ ֶ הַׁש   ק עַל מ  סו  ָּ י" פ  א כ ִׁ צ  ַָׁ) "ת  מ  צֵַׁןַׁלְק  ֵ ַׁ ,(אַׁלו,ַׁבת  ש  פֵירו  ים) ב ְ ִ הִל   (ח,ַׁכזַׁת ְ
ו ַׁ" ש  ק ְ יְינו ַַׁׁ–ַׁ"פָנָיַׁב   לַׁוְה  נֶיךַַָׁׁאֶת"ַׁיְדֵיַׁע  ָ ַַׁׁה"הֲוָיַַָׁׁפ  ש  ק ֵ ם) "אֲב  ָ ין .(ש  ם עַי   ָּ  .ש 
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ַׁ ַׁאֱלהֶֹיךָ ַׁה' ַׁאֵת ָ בְת  כָל "וְאָה  בְּּ

ךָ  בָבְּ ' לְּ נ  ַׁ)ַׁ"כו  ַׁ,ַׁו,ַׁה(ַׁןוָאֶתְח  ירו ש  ֵ 'ַׁבַׁ:פ 

חִינוַֹׁ ו ַַׁׁ–ַׁבלֵַַׁׁתב ְ נִימִי  ְ ַׁתפ 

וַֹׁוְחִיצ ַׁ  ַׁת.וֹנִי 

ַׁ

after saying that “you should 

love Hashem your G-d ‘ כָל בְּּ

ך בָבְּ ָלְּ -with all the aspects of 

your heart’,”- meaning with  

both aspects of the heart, with 

the inner aspect and the outer 

aspect of the heart. 

The implication is: The main expression of the inner aspect of the 

heart -included in ‘כָלַׁלְבָבְך ָב ְ -with all the aspects of your heart’- is 

specifically in fulfilling Mitzvos. 

ַׁ ַׁלָבַַֹׁׁקר  ר ָ ַׁאֶפְש  אִי ֶ לִבְחִינ תַַׁׁאש 

ו ַׁ נִימִי  ְ יַַׁׁדע ַַׁׁתפ  ִ ַׁוְי ש   יע  י  ג ִ ֶ חִל ַַָׁׁגש  ַׁהת ְ

ו ַׁ וֹנִי  חִיצ  ַׁה  חִינ ת וֹלָדַַָׁׁתב ְ נ  ַׁהה 

ע ַׁ ד   ַַָׁׁיכ ִַַׁׁת,מֵה  ט  ה־צָרִיךְַׁלֵילֵךְַׁמִמ  

עְלַָׁ ַַׁׁ.39הלְמ 

However, it is impossible to 

come to this level of the ‘inner 

aspect’ of the heart until he 

first reaches the level of the 

‘outer aspect’ of the heart 

which is created from his 

contemplation and awareness of 

Hashem’s greatness, since a 

person needs to work his way 

up from below to above. 

ַׁעִנְיַָׁ פְנֵַַׁׁתהָאֲרִיכו ַַׁׁלכ ַַָׁׁןוְזֶהו  ִ ל  ֶ ַׁיש 

ת ע־קְרִיא  מ  ְ קֵַַׁׁש  פְסו  דְזִמְרָהַׁי־ב ִ

בְרָכוַֹׁ פְנֵַַׁׁתו  ִ ל  ֶ תַׁיש  עַׁ־קְרִיא  מ  ְ ש 

' וֹדַַָׁׁ.וְכו  נ  ַׁ.עכ  

This is the purpose of the 

lengthy preparations before 

Krias Shema consisting of 

Pesukei Dezimra and the 

blessings before Krias Shema, 

as is known. 

We first need to arouse the lower level of the “outer aspect of the 

heart”, so when we say Shema we will be able to reach the level of 

                                                           
י ֵין]39ַׁ הַׁב ְַַׁׁע  אֵרמ  תְב ָ נ ִ ֶ ר ש   ו  ב  דִׁ יל ב ְ תְחִׁ י" הַמ ַ מַע כ ִׁ ְ ש  קוֹל תִׁ ַָׁ) "ב ְ מ  רִיךְַׁ ,(הַׁכג,ַׁארְאֵַׁןַׁלְק  צ ָ ֶ ַׁש 

סֵדֶרַׁלִהְיוֹת דְרֵגוֹת,ַׁכ ְ מ   ָהַׁה  חִל  חוֹת'ַׁת ְ פְת ְ חִיצַׁמ  ו תה  ין .'כו  ַׁ'וֹנִי  ם. עַי   ָּ ר ש  ו  ב   וְסוֹף ד ִׁ
יל תְחִׁ ם" הַמ ַ סְפַרְת ֶּ ם ו  כֶּ חֳרַת לָּ מ ָּ ת מִׁ ב ָּ ַ ר ".'כו   הַש   ו  ב  בְדִׁ יל ו  תְחִׁ ם" הַמ ַ ים אַת ֶּ בִׁ צ ָּ ַָׁ) "נִׁ מ  ןַׁלְק 

בִי י: (םַׁמד,ַׁגנִצ ָ ַַׁׁהִנ ֵהַׁ"כ ִ בְחִינ תַׁיֵש  תַׁב ִ עֲק  ֵבַׁצ  ל  חִינוֹת'ַׁבַׁה   .["'כו   ב ְ
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the “inner aspect of the heart,  this is why we have many prayers 

preceding Shema. 

בָזֶַׁ בַַָׁׁהו  ו ַַׁׁןיו  ַַׁׁיהָעִיל  י ֵש  ֶ ש 

מַָׁ ָ ש  נ ְ ַַׁׁהלְה  עֲבוֹד  ַַׁׁתב   הְיוֹתָה  ַׁב ִ ה'

ֶַׁ ש  ב ֶ ו ַַׁׁתמְלו  ג  תוֹךְַׁה   ף.ב ְ

Based on this we will 

understand the great 

advantage the soul receives by 

serving Hashem in the 

physical body:  

רֶַַׁׁםהֲג ַַׁׁיכ ִַׁ ֶ ט  ֶ ַׁהָיְתַַָׁׁםש  ַׁהיְרִידָתָה 

חֶדֶַׁ בְחִינ ַַׁׁתמִתְא  ַׁב ִ מְקוֹרָה  ַׁתב ִ

בַָׁ ָ חֲש  ָאה־מ  לְעֵיל  ַׁמָקוֹםַַׁׁ,ד ִ ל ָ מִכ 

בַָׁ ָ חְש  מ   ָאַַׁׁהה  ַׁאֶל  ַׁנִקְרֵאת אֵינָה 

ַׁ חִינ ת ַׁ'ב ְ ַׁלְבו ש  הו ַׁ', ֶ ַׁש  ָא ַׁאאֶל 

'ַׁ נִימִ לְבו ש  ַַׁׁ',יפְּּ

Even though before it came 

down it was united with its 

source in Hashem’s lofty 

‘thoughts’, nonetheless this 

level of ‘thoughts’ is only 

considered like a ‘garment’ 

for Hashem, it is just the 

innermost type of ‘garment’,  

ַׁמִתְי יחֶדֶַַׁׁלאֲבַָׁ ַַׁׁתאֵינָה  ה  ָ רְש  ָ ש  ב ְ

אֲַׁ מ  ַׁצִילַָׁב ְ מְרֵַַׁׁה  ַׁתלִהְיוַַֹׁׁי,לְג 

אוַַֹׁׁתנִכְלֶלֶַׁ ךְ־־אֵיןַׁרב ְ רו  ָ ַׁב  סוֹף

ַׁ ש  ָ מ  ַׁמ  א ַַׁׁ–הו  בַַָׁׁתלֵי"ד ְ ָ חֲש  ַׁהמ 

פִיסַָׁ לַַָׁׁאת ְ ַׁכ ְ ַַׁׁ,40ל"בֵיה 

but it (the soul) is still not 

totally united with its source in 

Hashem the way He is totally 

beyond the world of Atzilus, to 

be literally included in 

Hashem’s Infinite Light that 

“no thought (even of Atzilus) 

can grasp at all” (Zohar, 

Introduction),  

ַׁ ירו ש  ֵ ַׁאֶַַׁׁ:פ  אֵינוַֹׁנוֹגֵע  ֶ תוַַֹׁׁלש  צְמו  ע 

לַָׁ ַׁכ ְ תוֹ מָהו  בְיָכוַַֹׁׁלו  ָאַַׁׁל,כ ִ אֶל 

וַֹׁ ַׁב  ש  ב ֵ תְל  מ ִ ֶ ַׁ.ש 

Meaning, the level of 

Hashem’s ‘thoughts’ in 

Atzilus cannot reach the very 

Essence of Hashem Himself at 

all, as it were, rather Hashem 

‘clothes’ Himself in them. 

                                                           
נֵַׁ)40ַׁ ו  ק  מַָׁרַׁזֹה ַׁיַׁת ִ קְד ָ ה  ת ַׁה,ַׁב   ָ ַׁ.(אֵלִי ָהו ַׁחַׁפ 
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ַׁ חִינ ת ַׁב ְ ן ֵ ַׁכ  אֵין ֶ ַׁש   ה תַָׁ'מ  ַׁארְעו 

 ַׁא',דְלִיב ַָׁ

This is not the case regarding 

the “ עותָּ  לִיבָּ  ארְּ אדְּ -Desire of 

the heart”:. 

פְיַַָׁׁדכ  ַׁ" 41ַׁ"סִטְרָא־אָחֳרָאַׁאאִתְכ  

ֵַׁ"ַׁתלִהְיוַֹׁ ט  נֵַַׁׁלב   ְ ַׁרְצוֹנוַַֹׁׁירְצוֹנְךַָׁמִפ 

' עֲש ֵַַׁׁעמֵרַַָׁׁרסו ַׁ"ב ְַַׁׁ"כו  ַׁב",טוַַֹׁׁהו 

י ַָׁ ַׁעֲש ִ בְחִינ ת ו ַׁיב ִ מִי  ְ ַׁג ש  ַׁתה

עֲש ֶַׁ מ  צְוַַֹׁׁהב ְ מ ִ ַׁע"מֵרַַָׁׁרסו ַׁ"וְַַׁׁתה 

נ  " ַַׁׁ–לַׁכ  

“When the forces of 

unholiness are overpowered” 

by a person “putting asides his 

own desires in order to do 

what Hashem wants” through 

“turning from bad and doing 

good” in the physical action of 

the Mitzvos and in “turning 

from bad” physical desires,  

הו ַַׁׁן,הָעֶלְיוַֹׁן־רָצוַַֹׁׁיהֲרֵַׁ ֶ ַׁראוַַֹׁׁאש 

צְמוַֹׁ־אֵין ע  ַׁב ְ א ךְ־הו  רו  ָ ַׁב  סוֹף

ַׁ בִכְבוֹדוַֹׁש  מִתְג  ל ֶַַׁׁהוֹרֶַׁו  וַַֹׁׁהו  ַׁ.ב 

then the Will of Hashem Above 

-which is the actual Infinite 

Light of Hashem Himself- 

dwells and is revealed in the 

person 

ִַׁ"וְַׁ ַׁפ  "ח ַׁרְמ  דִיק  "חַׁ"ַׁםהֵַַׁׁן"ו  רְמ 

ַַׁׁםאֵבָרִי לְכ ַָׁד ְ .42ַַׁׁא"מ  ש  ָ מ  ַׁמ 

And the 248 Positive Mitzvos 

actually become the “248 

‘Limbs of the King’.” 

Just like a person’s limbs are channels through which the light and 

life of the soul are manifest in the world, and they become united 

with soul which enlivens them, so too the Mitzvos are channels for 

Hashem’s Infinite Light and Will to be expressed in the world, and 

they become united with that Infinite Light, together with the person 

fulfilling them. 

ז " ַׁר  אָמְרו  ֶ ַׁש  עַַָׁׁהיָפַָׁ"ַׁ:43לוְזֶהו  ָ ַׁהש 

ח ַׁ ים ַׁתא  ים טוֹבִׁ מַעֲש ִׁ ה ו  בָּ ו  תְש  ב ִׁ
And this is what our Sages 

have said (Avos 4:17): “One 

hour of Teshuva and good deeds 

                                                           
 (קכח,ַׁבַׁחֵלֶקַׁב'רַׁזֹה ַׁהַׁרְאֵַׁ)41ַׁ
נֵַׁהַׁרְאֵַׁ)42ַׁ ו  ק  ו ַׁרַׁזֹה ַׁיַׁת ִ ק  ַׁ(ןַׁל,ַׁעד,ַׁאת ִ
רֶק)43ַׁ ֶ יַַׁׁ,'דַׁאָבוֹתַׁפ  י ֵ לַׁח  ָ הַׁמִכ  ז ֶ עוֹלָםַׁה  ָ יםַׁטוֹבִיםַׁב  עֲש ִ מ  בָהַׁו  ו  תְש  תַׁב ִ ח  עָהַׁא  ָ נָהַׁיז:ַׁ"יָפָהַׁש  ְ מִש 

א"(. ָ ב   הָעוֹלָם־ה 
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א ם־הַב ָּ עוֹלָּ י הָּ ל חַי   כ ָּ ה מִׁ ם הַז ֶּ עוֹלָּ  .44".ב ָּ
:ַׁ

in this physical world is better 

than all of the life of the spiritual 

World to Come.” 

We see from this specifically through actually fulfilling Mitzvos in 

this world and overcoming physical temptations creates a greater 

and deeper connection to Hashem than all of the revelations the soul 

had in the higher spiritual worlds. 

The power behind this ability to serve Hashem in the physical world 

is from the essence of the soul, Yechida, which is bound up with the 

Essence of Hashem. Thus, specifically here through our Mitzvos 

and prayer and overcoming temptations we connect to the very 

Essence of Hashem through the essence of our soul, which is 

completely deeper connection than the just being included in 

Hashem’s ‘thoughts’ in Atzilus. 

 

Summary of Chapter 2: 

Q1 What is the great advantage the Divine soul receives in 
attaining a deeper connection to Hashem more than it had in 
its source in Hashem’s “thoughts”? 

A1 In order to answer this we explained two levels of the 
heart: The “inner aspect” and the “outer aspect” of the heart’s 
desire to connect to Hashem.  

The “outer aspect” of this desire is the love for Hashem 
developed from contemplation on His greatness and creating 
an awareness of Him in our mind and thereby also in our 
heart. Since this love comes from contemplation and 
awareness, it has to fight against an opposing awareness 
coming from the animal soul, an awareness of physical 

                                                           
ין]44ַׁ ר וְעַי   א  תְב ָּ נ ִׁ ֶּ ז ֶּ  מַה ש   ת  המִׁ ַ ש  רָּ פָּ תְרוֹ,ב ְ ק עַל יִׁ סו  ָּ כוֹר" פ  ת זָּ ת יוֹם אֶּ ב ָּ ַ ן"הַש   נְיָּ עִׁ יהו  " , ב ְ  אִׁ

י ד וְחַי וֹהִׁ וֹרַָׁ)" 'כו   חָּ ין .(רַׁעא,ַׁאאוַֹׁהַׁת  ר וְעַי   א  תְב ָּ נ ִׁ ֶּ ק עַל מַה ש   סו  ָּ ב" פ  ֶּ ש  ש    ,"יַעֲקבֹ וַי   ירו  פ   ב ְ
י טוֹב" יךָּ  תוֹרַת לִׁ ִׁ י פ  אַלְפ  ב מ  הָּ ף זָּ סֶּ כָּ וֹרַָׁ) "וָּ ר. (וָאֵילָךְַׁרַׁכו,ַׁדַׁאוַֹׁהַׁת  א  תְב ָּ נ ִׁ ֶּ מַה ש   מִׁ א ו   ןיו בָּ  ןכ ָּ

ר תו ב מַה יוֹת  כ ָּ ֶּ ם ש   ָּ  .[ש 
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pleasures that tempt the person to pursue them. This is the 
constant battle of the Beinoni, to focus on an awareness of 
Hashem and produce feelings for Him to counterbalance the 
awareness and temptations for physicality. 

The “inner aspect” of this desire for Hashem comes from the 
very essence of the Divine soul, called “Yechida”, that is 
always bound up with the Essence of Hashem. This level of 
connection to Hashem is not based on understanding or 
contemplation, but is inherent in every Jew from the essence 
of their being. Because it is so deep and beyond logic, there is 
no counterpart for this in the animal soul, and by revealing 
this connection a Jew always has the power to overcome the 
desires of the animal soul. 

This level of connection that is beyond logic and 
contemplation is called “the fourth aspect of Yisrael”, since it 
is a deeper level of connection to Hashem than just the action, 
speech, or even thought of Torah and Mitzvos, since it is 
deeper than any “thought”. 

Now we will understand the advantage the Divine soul 
receives in this world in connecting to Hashem: 

In its source it only connected to Hashem on the level of 
Hashem’s “thoughts”, like a person’s thoughts that are united 
with the person. 

However, in this world it is able to experience its essential 
connection to Hashem on the level of “Yechida”, which is 
totally beyond any “thought”. Since “no thought can grasp 
Hashem at all”, the true connection to Hashem is specifically 
on this level of Yechida and not on the level of “thought”. 

This “fourth” aspect of our connection to Hashem through 
Yechida is most clearly expressed in giving us the power of 
self-sacrifice to fulfill the physical Mitzvos even when it is 
difficult, and in the ability to overcome the physical 
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temptations of this world. This is why the “fourth” aspect of 
our connection is hinted to in the phrase “יתִיו ףַׁעֲש ִ  I have-א 
also made it”, since specifically in the action of the Mitzvos –ַׁ
יתִיו“  action”- is expressed the “fourth” aspect of our/עֲש ִ
connection learned our from the word “ף  .”also-א 
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 :Chapter 3 ג.

עַׁ וְזֶהו ַׁ ַׁרוֹב  ַׁאֶת ר ָ מִסְפ  "ו 

רָאֵל":ַׁ ַׁיִש ְ

And this is the meaning of the 

verse: “And who can count the 

number of   ֹערב -one fourth of 

Yisrael?” 

תִיב ַׁכ ְ ֵה ַׁהִנ  י ַׁא(ַׁכ ִ ַׁב, ע  ֵ :ַׁ)הוֹש 

חוֹלַׁ רָאֵלַׁכ ְ נֵיַׁיִש ְ רַׁב ְ "וְהָיָהַׁמִסְפ  

פֵר",ַׁ ָ דַׁוְלאַֹׁיִס  רַׁלאַֹׁיִמ   ֶ י ָםַׁאֲש  ַׁה 

 

Now, it is written (Hosheia 2:1): 

“And the number of the 

Children of Yisrael will be like 

the sand of the sand of the sea 

which cannot be measured 

and cannot be counted.”  

ַׁ מָרָא ג ְ ב  א כ"ב, א'(ו  רָמֵיַַׁׁ)יוֹמָּ

ר" ַׁ"וְהָיָהַׁמִסְפ   תִיב: ַׁכ ְ הֲדָדֵי: 45ַׁא 

ַׁוְלאַַֹׁׁ– ד ַׁיִמ   ַׁלאֹ ר ֶ ַׁ"אֲש  כְתִיב: ו 

פֵר"?ַׁ ָ ַׁיִס 

And the Gemara (Yoma 22a) 

asks on this verse: “It is 

written ‘and the number of the 

Children of Yisrael’, implying 

there is a number, and then the 

verse says ‘which cannot be 

measured or counted’, 

implying there is no number for 

them?  

ַׁרְצוֹנוַֹׁ ין עוֹש ִ ֶ ש  ַׁכ ְ אן ָ ַׁ"כ  ֵי: נ  מְש   ו 

לַׁמָקוַֹׁ ֶ 'םַׁש  ַׁ".46כו 

The answer is: When they 

fulfill the Will of Hashem then 

they will have no number, and 

when they do not fulfill the Will 

of Hashem, then they will have a 

number.” 

ַׁ הו  לְבָאֵרַׁהָעִנְיָן,ַׁצָרִיךְַׁלְהָבִיןַׁמ  ו 

י ָם"?ַׁ חוֹלַׁה  ַׁ"כ ְ

 

We need to explain: What is 

the idea of saying that when the 

Jewish People are ‘not fulfilling 

Hashem’s Will’ then they will 

have a number, only as much as 

                                                           
ַׁמִנְיָן)"45ַׁ מָאַׁאִיתַׁלְהו  ְ ל  ם(.ַׁ".א  ָ "יַׁש  ִ ש   ר 
לַׁמָקוֹם)"46ַׁ ֶ יןַׁרְצוֹנוַֹׁש  אֵיןַׁעוֹש ִ ֶ ןַׁש  זְמ  אןַׁב ִ ָ  ."(כ 
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the ‘sand of the sea’, what is the 

idea of the comparison to sand in 

terms of counting the Jewish 

People? 

הַָׁ נ ְ יםַׁוְה  י  מ ִ ֵהַׁסְבִיבַׁה  יַׁהִנ  רוֹת,ַׁכ ִ

ַׁ ַׁיָבֵש  א הו  ֶ ַׁש  ַׁחוֹל, ַׁהו א ע רְק  ק   ה 

ןַׁ ֵ ַׁכ  אֵין ֶ הַׁש   ַׁמ  מְפוֹרָדַׁל חֲלָקִים. ו 

ַׁרִגְבֵיַׁ ַׁהֵם ַׁהָאָרֶץ ר ַׁעֲפ  אָר ְ ש 

קִיםַׁקְצָת.ַׁ ָ ב  מְדו  ַׁאֲדָמָהַׁל חִיםַׁו 

 

We find that around oceans 

and rivers the earth becomes 

sand, it becomes dried out and 

crumbles into small pieces. 

This is not the case with the 

rest of the earth of the land 

which are solid clumps of 

earth which are moist and 

somewhat stuck together. 

יםַׁ י  מ ִ רַׁב   ֶ יִםַׁאֲש  מ   ה  ֶ ַׁלְפִיַׁש  יְינו  וְה 

וֹאֲבִיםַׁ ַׁש  ַׁהֵם נְהָרוֹת ו 

רְַׁ ק   ַׁה  ל ָ ַׁמִכ  חִית ל  חְלו  עַׁה  ק 

ו ת יבֵש  ַׁב ִ אֲרו  ְ ַׁלְכָךְַׁנִש  בִיבָם, ס ְ ֶ ַׁש 

פֵירו ד. ַׁו 

This is because the waters of 

the oceans and rivers draw out 

the moisture from the earth 

surrounding them, which is 

why the earth remains dried 

out broken down into tiny 

pieces of sand. 

ַָׁ מְש  נ ִ תַׁוְה  ו  י  ַׁח  כְלָלו ת ַׁב ִ א ַׁהו  ל

ַׁ ח  ַׁוְ"רו  ַׁה'" ר "דְב  ַׁב ִ הָעוֹלָמוֹת

בְרָאִיםַׁ נ ִ ַׁה  ל ָ ַׁכ  וה ו ֶ מְה  ַׁה  יו" ִ פ 

ַׁ: יִןַׁלְיֵש  ַׁמֵא 

 

This is an analogy for the 

general Life-Force of all the 

worlds which comes from the 

“Words of Hashem” and the 

“Breath of His Mouth” in 

terms of how brings into 

existence of all of the creations 

something from nothing: 

י ָם ש ַׁאֶתַׁה  י  ע  תִיב:ַׁ"ו  ֵהַׁכ ְ ק,  הִנ  צָּ מו 
גֹל  תוֹ, עָּ פָּ תוֹ עַד ש ְ פָּ ְ ש   ה מִׁ אַמ ָּ ר ב ָּ ש ֶּ עֶּ
ו  תוֹ, וְקָּ ה קוֹמָּ אַמ ָּ ש  ב ָּ מ  יב, וְחָּ בִׁ סָּ

יב.  בִׁ סֹב אֹתוֹ סָּ ה, יָּ אַמ ָּ ים ב ָּ ִׁ לֹש  ְ  ש 

It is written (Melachim I 7:23-

25): “And He (King Shlomo) 

made a mikveh for the Kohanim 

in the Beis Hamikdash and he 

called it “The Sea,” made of one 

piece of cast metal, ten amos in 

diameter, the top part was 



 

 LESSONS IN LIKUTAY TORAH  34 

circular, it was five amos high, 

and its circumference was thirty 

amos.  

קָר ָ רַׁב  ַׁעָש ָ נֵי ְ לַׁש  ה  עוֹמֵדַׁע  ָּ לֹש  ְ ש 
ה, מ ָּ ים יָּ ה פֹנִׁ ָּ לֹש  ְ ש  ה, ו  פוֹנָּ ים צָּ  פֹנִׁ

ים  נִֹׁ ה פ  ָּ לֹש  ְ ש  ה, ו  גְב ָּ ים נֶּ ֹנִׁ ה פ  ָּ לֹש  ְ ש  ו 
ה חָּ זְרָּ ַׁמִלְמָעְלָהמִׁ ַׁעֲלֵיהֶם י ָם ַׁוְה  , 

ה יְתָּ ם ב ָּ יהֶּ ל אֲחֹר  ן ַׁ".וְכָּ ימָּ ים א' סִׁ כִׁ מְלָּ )ב ִׁ
ַׁ.(47ז'

It stood on top of twelve metal 

statues of cows, three facing 

north, three facing west, three 

facing south, and three facing 

east, and “The Sea” was 

situated on top of them, and all 

these metal cows their backs 

were facing towards the center 

(so from the outside what was 

visible was only their front 

sides).” 

The mikveh for Kohanim that King Shlomo made, which he called 

“The Sea”, represented the level of Malchus of Atzilus, “the Words 

of Hashem’s Mouth”, through which Hashem creates everything. 

King Shlomo put it on top of twelve metal cows facing in four 

directions, which represented the four camps of the angels, Michael, 

Gavriel, Refael, and Uriel, to show how Malchus of Atzilus is 

exalted above all the angels. 

י ָם"ַׁ ַׁ"ה  חִינ ת ב ְ ֶ ַׁש  ַׁלְפִי : ירו ש  ֵ פ 

ַׁ ַׁ"מִלְמָעְלָה" קַַׁׁ–עוֹמֵד רִיחו  ב ְ

ַׁנ עֲַׁ ַׁלְכָךְ ַׁמָקוֹם, קָר" ָ ַׁ"י"בַׁב  ו  ַׁ–ש 

קו תַׁ ְ ל  ַׁוְהִתְח  ירו ד ֵ ַׁפ  חִינ ת ב ְ

רַׁי"ב. מִסְפ   ַׁב ְ

The spiritual significance 

behind this: Because this level 

of “The Sea” (Malchus of 

Atzilus) stands “above” and 

distant from them (the angels), 

this is why they become like 

“twelve cows”, meaning 

divided up and separated into 

the number twelve. 

                                                           
י ָםַׁ)47ַׁ ַׁאֶתַׁה  ש  י  ע  פָתוֹ,ַׁעָגֹלַׁסָבִיב,ַׁמְלָכִיםַׁא'ַׁז,ַׁכג.ַׁכה:ַׁ"ו  דַׁש ְ פָתוַֹׁע  ְ הַׁמִש   ָ מ  א  ָ רַׁב  צָק,ַׁעֶש ֶ מו 

הַׁ ָ לשֹ  ְ ַׁש  קָר, ָ רַׁב  ַׁעָש ָ נֵי ְ לַׁש  ַׁעֹמֵדַׁע  ַׁסָבִיב. ַׁיָסֹבַׁאֹתוֹ ה, ָ מ  א  ָ יםַׁב  ִ לשֹ  ְ ַׁש  ַׁוְקָו הַׁקוֹמָתוֹ, ָ מ  א  ָ ַׁב  וְחָמֵש 

ה ָ נִיםַׁנֶגְב  ֹ הַׁפ  ָ לשֹ  ְ ש  ַׁו  ה, ָ הַׁפֹנִיםַׁיָמ  ָ לשֹ  ְ ש  ַׁו  י ָםַׁעֲלֵיהֶםַׁפֹנִיםַׁצָפוֹנָה, ַׁוְה  נִיםַׁמִזְרָחָה, ֹ הַׁפ  ָ לשֹ  ְ ש  ַׁו  ,

יְתָה" ָ  .(מִלְמָעְלָה,ַׁוְכָלַׁאֲחֹרֵיהֶםַׁב 
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Through Malchus of Atzilus separating itself from the angels it 

creates, hiding from them intense revelation of Hashem in Atzilus 

which unifies everything in His presence, therefore they all feel not 

only separate from Hashem but also separate from each other, until 

they are divided from four categories into twelve categories into 

more categories etc. 

ַׁ ַׁלְיֵש  יִן ו תַׁמֵא  ו  ַׁהִתְה  י ַׁכ ִ א, ַׁ–וְהו 

רֵךְַׁ ָ ַׁיִתְב  תוֹ לְכו  ַׁמ  ת מִד   ב ְ

ַׁעוֹלָם" וֹת ַׁמִימ  א ֵ תְנ ש   מ ִ ,48ַׁ"ה 

ַׁעוֹלָמִיםַׁ ל ָ ַׁכ  לְכו ת ַׁמ  תְךָ לְכו  "מ  ו 

יםַׁקמה,ַׁיג(ַׁ"וְגוֹ' ִ הִל   .ַׁ)ת ְ

This is because the process of 

creation something from 

nothing through the aspect of 

Hashem’s Malchus-Kingship, 

Who is “exalted above the 

days of the world”, and “Your 

Kingship is a Kingdom of all 

worlds”.  

א" ֵ מִתְנ ש   ַׁו  ַׁ"רָם א הו  ֶ ַׁש  לְפִי 49ַׁו 

ַׁ ַׁ'עָם' חִינ ת ַׁב ְ ו  ַׁנ עֲש  ַׁ–מֵהֶם,

ַׁזָרִיםַׁ בָרִים ַׁד ְ ַׁעוֹמְמוֹת, וֹן מִלְש 

ַׁ.50וְנִפְרָדִים

Because He is “elevated and 

exalted” from the creations, 

this is why they become a עָם-

nation, with the word עָם-

nation related to the word 

מוֹת‘  ’darkened coals-עוֹמְּ

which are removed from the fire 

and extinguished, so too the 

creations are removed from the 

fiery revelation of Atzilus, 

which causes them to become 

things other than holiness and 

feeling separate from Hashem. 

                                                           
תַׁ"יוֹצֵרַׁאוֹר")48ַׁ רְכ    .(ב ִ
יָמִיםַׁנוֹרָאִים)49ַׁ "ַׁד ְ אַׁאֱלוֹקֵינו  הַׁהו  ָ ת  ו טַׁ"א  י  ִ  .(פ 
נְיַָׁהַׁרְאֵַׁ)50ַׁ ע ַׁאַׁת   חו ַׁרַׁש   י ִ נַָׁדַׁה  רֶַׁהַׁוְהָאֱמו  ֶ  קַׁז(.פ 
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ַׁעָם" לאֹ ַׁב ְ ַׁמֶלֶךְ ַׁ"אֵין י ,51ַׁכ ִ

אַׁ ַׁהו  ַׁעָם בְחִינ ת ַׁב ִ תָם ו  ו  וְהִתְה 

לֶךְַׁ ֶ מ  ַׁה  ת או  ְ ַׁהִתְנ ש   חִינ ת מִב ְ

ַׁלִהְיוֹתַׁ ַׁיוֹרְדִים ילָא ֵ ַׁמִמ  צְמוֹ, ע 

בְחִינ תַׁעָם.ַׁ ַׁב ִ

The is because “there is no 

King without a nation”52, and 

the process of how they are 

created to be separate from 

Him as His nation is from the 

King making Himself exalted, 

this automatically causes the 

creation to become lower and 

separate until they can be a 

‘nation’. 

סְאוֹ,ַׁ לַׁכ ִ בַׁע  ֵ וֹש  י  לֶךְַׁה  ֶ מ  לַׁה  וְכִמְש  

ֵַׁ מ  ֶ עִיםַׁש  ָ ַׁוְנִרְת  ַׁזָעִים ַׁזֶה ת חֲמ 

פָלִיםַׁ ְ ַׁש  ים עֲש ִ ַׁוְנ  פָנָיו, ְ ַׁמִל  ֹל כ  ה 

ַׁלְפָנָיו.

The analogy for this is king 

who sits on his royal throne, 

that because of this display of 

his lofty status everyone 

trembles before him and 

lowers themselves before him. 

רֵךְ,ַׁ ָ ַׁיִתְב  תוֹ לְכו  ַׁמ  חִינ ת ַׁמִב ְ וְלָכֵן

כְלִית,ַׁ חִינ תַׁאֵין־סוֹףַׁוְת  אַׁב ְ הו  ֶ ש 

עֲלֵיַׁ ַׁב   ַׁעוֹלָמוֹת ו  ו  ַׁוְנִתְה  ו  נ עֲש 

ָיהַׁ י  ַׁעֲש ִ ַׁיְצִירָה, בְרִיאָה, ַׁב ִ ל גְבו 

Now, because the aspect of 

Hashem’s Malchus-Kingship 

is Infinite, and it is from this 

Divine attribute that the 

limited worlds of Beria, 

Yetzira, and Asiya53 were 

                                                           
לֶַׁ)51ַׁ ֶ מ  חְיֵיַׁעֵמֶקַׁה  רֶקַׁב.ַׁב   ֶ לָה,ַׁפ  או  ג ְ ים,ַׁסֵפֶרַׁה  י ִ ח  רֶקַׁא.ַׁסֵפֶרַׁה  ֶ ַׁפ  לֶךְַׁרֵיש  ֶ מ  עֵיַׁה  ו  עֲש  רַׁש   ע  ךְַׁש  

בַׁלח,ַׁל ֶ י ֵש   (ו 
52 Like it says in Shaar HaYichud Vehaemuna of Tanya (Chapter 7): If a 

king has many children or servants, he cannot rule over them, only over 

people who are totally separate from him and then choose to give 

themselves over to be his subjects. So too, Hashem has enjoyment from 

the created beings who feel separate from Him and then choose to serve 

Him, this being Hashem’s “Kingship”. 
53 Three spiritual worlds: Beria-Creation, the highest created world, 

created directly from Malchus of Atzilus, Yetzira-Formation, a lower 

spiritual world where the spiritual existence of Beriah takes on a more 

pronounced form so that it can be the source for the lowest spiritual world 

of Asiya-Action, which is directly ‘above’ our physical world and is the 

direct spiritual source for the physical things in our world. 
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ַׁאֵין בְחִינ ת ַׁב ִ ן ֵ ַׁכ  ם ־סוֹףַׁג 

ַׁ ב תו  ָ כ  ֶ ַׁש  מוֹ ַׁכ ְ כְלִית, וֹבַׁוְת  )אִי 

דָיו?"ַׁכה,ַׁג( רַׁלִגְדו  ָ ַׁמִסְפ  ַׁ:ַׁ"הֲיֵש 

 

created, therefore even in 

those worlds there is an aspect 

of infinity, like it says (Iyov 

25:3): “Is there a number for 

His legions of angels?” 

This implies that there is an infinite number of legions of angels, 

even though each angel is limited, showing how even in the finite 

spiritual worlds there is an aspect of infinitude reflecting their source 

in the infinite attribute of Hashem’s Malchus-Kingship. 

ָימִיםַׁ י  הֵםַׁחָיִיםַׁוְק  ֶ ַׁש  נֵי ְ ָאַׁמִפ  אֶל 

תוַֹׁ לְכו  ַׁמ  או ת ְ ַׁהִתְנ ש   חִינ ת מִב ְ

ַׁ רֵךְ ָ וֹתַַׁׁ–יִתְב  ַׁמִימ  א ֵ תְנ ש   מ ִ "ה 

ַׁ בְחִינ תַַׁׁ–עוֹלָם" ַׁב ִ ַׁיוֹרְדִים לָכֵן

הַׁמִינִיםַׁ ָ מ  תַׁלְכ  קו  ְ ל  ירו דַׁוְהִתְח  ֵ פ 

וֹנִים. ינִיםַׁש  ַׁמִמ ִ

However, since they receive 

life and existence from the 

process of how Hashem’s 

Malchus-Kingship elevates 

itself from them, “Who is 

elevated above the days of the 

world”, therefore they 

descend into separation and 

division into many different 

varieties. 

ַׁמְק ַׁ ַׁהֵם ַׁאֵיךְ ךְ תָםַׁא  ו  י  ַׁח  לִים ב ְ

ַׁ רֵךְ ָ ַׁיִתְב  תוֹ לְכו  תַׁמ  ד   אַַׁׁ–מִמ ִ וְהו 

א"ַׁמֵהֶם?ַׁ ֵ ַׁ"מִתְנ ש  

 

We need to understand: How 

is possible for them to receive 

their very life from Hashem’s 

attribute of Malchus-Kingship 

which is exalted and removed 

from them? 

תִיבַׁ ַׁכ ְ ַׁזֶה ל ַׁע  אֱמֶת, ַׁב ֶ ֵה הִנ 

יםַׁפד,ַׁיב( ִ הִל  מָגֵןַׁ)ת ְ ַׁו  מֶש  ֶ יַׁש  :ַׁ"כ ִ

ַׁאֱלהִֹי,ַׁ ֹח  ַׁכ  א ַׁוְהו  ַׁאֱלקִֹים", ה'

ַׁהֵןַׁ ַׁוְ"הֵן ַׁיָכוֹל, ֹל ַׁכ  א הו  ֶ ש 

ַׁ בו רוֹתָיו 'ג ְ 54ַׁ"כו  ר . א  תְב ָּ נ ִׁ ֶּ כְמוֹ ש  ו 
ק ב' לֶּ ים" ח  ינוֹנִׁ ל ב   ֶּ ר ש  פֶּ "ס  ק ד(ַׁב ְ רֶּ ֶּ ַַׁׁ.)פ 

In truth, regarding this 

question it is written (Tehilim 

84:12): “Like the sun and its 

protective covering are 

Hashem’s Names of Havaya 

and Elokim,” meaning that 

Hashem’s Name Elokim which 

                                                           
מְעוֹנִיַׁנְחֶמְיָהַׁרֶמֶזַׁתתרעאי)54ַׁ ִ  .(וֹמָאַׁסט,ַׁב.ַׁי לְקו טַׁש 
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conceals His revelation from His 

Name Havaya is also a Divine 

Attribute, showing how 

Hashem can do anything, even 

conceal and hide His Infinite 

Light, and this brings out His 

true Might. 

The fact the Divine life-force from Malchus is directly involved with 

creating and giving life to everything and at the same time is totally 

hidden from the creations is part of the miracle of creation which is 

beyond human understanding. This wonder brings out the true 

Might of Hashem: At the same time He is creating and enlivening 

us in the closest possible proximity is simultaneously completely 

hiding Himself from us so we shouldn’t even know (directly) that 

He is even creating us! 

This answers the question of ‘how can we receive life from Malchus 

if it is exalted from us?’, since Hashem is capable of giving life 

directly and at the same time make Himself totally exalted, 

something impossible for any creation to do (reveal and conceal 

simultaneously). 

אַׁ תַׁהו  או  ְ הִתְנ ש   לָל,ַׁה  רֶךְַׁכ ְ ךְַׁד ֶ א 

ַׁיֵרֵדַׁב ְַׁ אֹ ל  ֶ ַׁש  קו ת, ְ ל  ַׁהִסְת   חִינ ת

ךְ.ַׁ לַׁכ   ָ תַׁאֲלֵיהֶםַׁכ  ו  י  ח  ַׁה 

But in general, the exaltedness 

of Hashem’s Malchus is 

connected to withdrawal and 

removal of revelation, so that 

too much Life-force should not 

descend to the creations.  

מְש  ַׁ ַׁכ ִ א וֹאֲבִיןַׁוְהו  ש   ֶ ַׁש  יִם מ   ַׁה  ל

לַׁ ַׁע  ה ַׁוְנ עֲש ֶ חִית ל  חְלו  אֵלֵיהֶםַׁה 

ַׁ ַׁחוֹל פָתוֹ ירו דַַׁׁ–ש ְ ֵ ַׁפ  חִינ ת ב ְ

נ  "ל. ַׁכ  

This is similar to how the 

water of the seas and rivers 

draw out the moisture from 

the earth into themselves, 

causing the ground 

surrounding them to turn into 

sand, which is made of 

separate pieces of sand 
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(compared to clumps of moist 

earth). 

הַׁאֵינוַֹׁ ז ֶ ר"ַׁה  ָ חִינ תַׁ"מִסְפ  ֵהַׁב ְ וְהִנ 

דִכְתִיבַׁ ַׁכ ְ ש  ָ מ  רַׁמ  ָ וֹבַׁכה,ַׁמִסְפ  )אִי 

ַׁג( ר ָ ַׁמִסְפ  ַׁ"הֲיֵש  ָאַׁוְגוֹ': ַׁאֶל  !?"

רַׁ ָ גֶדֶרַׁמִסְפ  אַׁנִקְרָאַׁב ְ הו  ֶ נֵיַׁש  ְ ,ַׁמִפ 

חֲלָקִים,ַׁ מְפוֹרָדַׁל  ז ָרַׁו  אַׁמְפו  הו  ֶ ש 

ר,ַׁ ָ ַׁמִסְפ  ם ֵ ַׁש  ַׁעָלָיו ַׁלָחו ל וְיָכוֹל

ַׁ"לאַֹׁ י ַׁכ ִ ש  ָ מ  ַׁמ  ר ָ ַׁמִסְפ  ַׁאֵינוֹ אֲבָל

פֵרַׁמֵרוֹב" ָ ל חַׁלב,ַׁיג(ַׁיִס  ְ ש  י ִ ַׁ,ַׁ)ו 

 

Now, this “number” of legions 

of angels isn’t really a limited 

number, like it is written “is 

there a number for His 

legions?”, rather it is in the 

category of having a number 

because it is divided into 

countable parts, therefore 

theoretically a number could 

be applied to them, but in 

actuality there is no defined 

number since “they are too 

many to count”.  

פֵרַׁ ָ רַׁלאַֹׁיִס  ֶ י ָםַׁאֲש  לַׁ"חוֹלַׁה  מְש   כ ִ

בְחִינ תַׁ ַׁו  גֶדֶר ַׁב ְ א ַׁהו  ק ַׁר  מֵרבֹ",

חֲלָקִים,ַׁ פוֹרָדַׁל  מ ְ ֶ נֵיַׁש  ְ רַׁמִפ  ָ מִסְפ 

לַׁ ַׁוְנִבְד ָ ַׁנִפְרָד ַׁחֵלֶק ל ָ כ  ֶ ַׁש  וְכֵיוָן

ר. ָ םַׁמִסְפ  ֵ צְמוַֹׁיָחו לַׁעָלָיוַׁש  ַׁ: לְע 

This is similar to the “sand of 

the sea that cannot be counted 

because it is so many”, but it is 

in the category of something 

that could be counted since it 

is divided up into individual 

pieces, and each piece of sand 

could be could be counted 

separately (it would just take 

too long to actually count how 

many pieces of sand there are in 

the world). 

It comes out from this that when it comes to counting there are three 

categories: 

1- Something indivisible, like the solid earth that is not divided 

up, it cannot be counted since it all one piece. 

2- Something separate and limited, like the number of angels of 

a legion is one million, each angel is separate and there is 

only one million in the legion. 
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3- Something separated but not limited (or too many to count), 

like the number of legions of angels which is an infinite 

number, or on a lesser scale the number of pieces of sand, 

which aren’t truly infinite, but are too many too ever be 

counted by people. This is called “in the category of having 

a number” since theoretically it could be counted, but in 

actuality cannot be counted. 

תִיב ַׁכ ְ ֵה נֵיַׁוְהִנ  ַׁב ְ ר ַׁמִסְפ   ַׁ"וְהָיָה :

רָאֵלַׁהֵםַׁהֵםַׁ נֵי־יִש ְ ב ְ ֶ רָאֵל",ַׁש  יִש ְ

ר", ָ חִינ תַׁ"מִסְפ  יםַׁב ְ  הָעוֹש ִ

Now, regarding the Jewish 

People it is written: “And it 

was ‘the number’; this is 

because of the Children of 

Yisrael,” the deeper meaning 

behind this is that the Children 

of Yisrael create the whole 

concept of “number” and 

counting.  

They are the ones who cause the idea of “number” and finite reality 

to come into existence, since the main idea of Hashem’s Kingship 

(which creates finite limited existence) is specifically to become 

King over the Jewish People. 

חִינ תַׁ ַׁב ְ יכִין ִ מְש  מ   ַׁה  ַׁהֵם הֵם ֶ ש 

ַׁלִהְיוֹתַׁ רֵךְ, ָ ַׁיִתְב  תוֹ לְכו  מ 

לַׁעוֹלָמִים". ָ לְכו תַׁכ  תוַֹׁ"מ  לְכו   מ 

Therefore, they are the ones 

who draw down Hashem’s 

Kingship to become “a 

Kingship over all worlds.” 

וֹת,ַׁ י  עֲש ִ ַׁמ  ַׁמִצְוֹת ַׁיְדֵי ל ַׁע  יְינו  וְה 

קְרָאִים נ ִ ֶ לֶךְ"55ַׁש  ֶ מ  ַׁה  ת ,56ַׁ"מִצְו 

ַׁמִצְוָה:ַׁ ל ָ ַׁכ  ַׁלִפְנֵי ַׁאוֹמְרִים וְלָכֵן

ַׁמֶלֶךְַׁ ַׁאֱלהֵֹינו  ַׁה' ה ָ ת  ַׁא  ךְ רו  ָ "ב 

This is accomplished through 

the action of the Mitzvos, 

which are called “Mitzvos of 

the King”. Therefore, before 

we perform any Mitzvah we 

                                                           
ַׁרְאֵַׁ)55ַׁ ַׁנְדָרִיה ַׁא ַׁכה, "ים ִ ש  ַׁר  ש  בְפֵירו  ַׁו  ַׁצ ַׁ. לְעֵיל ַׁו  ַׁב ַׁיד, ַׁ"וְעוַֹׁו צְוַֹׁד: מ ִ ַׁה  ַׁהֵַׁת ַׁמִצְוַֹׁן לֶךְַׁת ֶ מ   ה 

מַָׁ ו  בְקִי  יםַׁו  י ֵ וַַֹׁׁםמְק  יַׁם'ש  ש ִ ָ בָאַׁ"עָלֶיךַָׁמֶלֶךְ'ַׁםת  ָ רֶקַׁ.ַׁלְהָעִירַׁמִב  ֶ אַׁנְגָעִיםַׁפ  ָ תְרָאַׁקנט,ַׁא.ַׁוְתוֹסֶפְת  ָ ב 

תַׁמֶלֶךְַׁהִיא זֵיר   (ג:ַׁג ְ
ר]56ַׁ א  תְב ָּ נ ִׁ ֶּ ין מַה ש   ז ֶּ  וְעַי   ןה מִׁ ם כ   י ג ַ תל לְע  ַ ש  רָּ ָּ דְב ָּ  פ  ִׁ מ  יל ,רב ַ תְחִׁ ר הַמ ַ ו  ב  ר  סוֹף ד ִׁ ַ סְפ  ה מִׁ יָּ "וְהָּ

ל"  א  רָּ ש ְ י יִׁ נ  חִׁ : (לְעֵילַׁו,ַׁג)ב ְ ר' הַיְינו  ב ְ ָּ סְפ  צְוֹת'מִׁ ִׁ '. ינַת הַמ  ם כו  ָּ ין ש   [.עַי  
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ַׁאוֹרַׁהָעוֹלַָׁ ת כ  ָ מְש  ַׁה  א הו  ֶ ַׁש  ם",

ַׁלִהְיוֹתַׁ א ךְ־הו  רו  ָ ַׁב  אֵין־סוֹף

נ  "ל.ַׁ ר "מֶלֶךְַׁהָעוֹלָם",ַׁכ   א  תְב ָּ נ ִׁ ֶּ מוֹ ש  כ ְ
ר. קוֹם אַח  מָּ ַַׁׁב ְ

say: “Blessed are You Hashem 

our G-d, King of the world,” 

which draws down Hashem’s 

Infinite Light to the level of 

“King of the world”, as 

explained above. 

ַׁאֵין־ ַׁאוֹר ת כ  ָ מְש  ַׁה  הִיא ֶ ַׁש  לְפִי ו 

,ַׁלָכֵןַׁאֵינוַֹׁ ש  ָ מ  אַׁמ  ךְ־הו  רו  ָ סוֹףַׁב 

ַׁב ְַׁ ק רַׁר  ָ ַׁמִסְפ  ַׁוְאֵינוֹ ר' ָ ַׁמִסְפ  'גֶדֶר

ַׁ. ש  ָ מ  ַׁמ 

 

Since through the Mitzvos we 

are literally drawing down 

Hashem’s Infinite Light, 

therefore the Mitzvos are only 

in “the category of having a 

number” but are not actually 

limited to a number, since they 

are connected to the Infinite 

Light of Hashem. 

פֵר"ַׁ ָ ַׁיִס  דַׁוְלאֹ ַׁיִמ   רַׁלאֹ ֶ ַׁ"אֲש  וְזֶהו 

ַׁמָקוֹם"ַַׁׁ– ל ֶ ַׁש  ַׁרְצוֹנוֹ ין עוֹש ִ ֶ ש  "כ ְ

יכִיןַׁרָצוֹןַׁ ִ מְש  מ   ֶ ש  ַׁכ ְ יְינו  ה  נ  "ל,ַׁד ְ כ  

אַׁ הו  ֶ צְוֹת,ַׁש  מ ִ הַׁה  עֲש ֵ מ  הָעֶלְיוֹןַׁב ְ

א. ךְ־הו  רו  ָ ַׁאוֹרַׁאֵין־סוֹףַׁב 

This is the meaning of the 

Gemara quoted above that 

“they (the Jewish People) 

cannot be measured or 

counted” when “they fulfill the 

Will of Hashem”, since they 

draw down Hashem’s Will 

into the action of the Mitzvos, 

and this Will is Hashem’s 

Infinite Light.  

Through the Mitzvos they bring this connection to Hashem’s 

Infinite Light into themselves, making themselves also be only “in 

the category of having a number” but in reality being infinite, since 

they are connected to the Infinity of Hashem 

לַׁ ֶ ַׁש  מְחָה ַׁ"ש ִ ַׁיְדֵי ל ַׁע  יְינו  וְה 

ֵב.ַׁ ל  ַׁה  נִימִית ְ ַׁפ  ת ד   קו  ַׁמִנ ְ מִצְוָה"

ַׁ כְדִכְתִיב ַׁט(ו  ַׁיט, ים ִ הִל  :ַׁ)ת ְ

חֵיַׁלֵב", מ ְ רִיםַׁמְש   ָ דֵיַׁה'ַׁיְש  ו  ק  ִ  "פ 

The revelation of this 

connection to the Infinity of 

Hashem is accomplished 

through “the Joy of 

performing Mitzvos” from the 

innermost aspect of the 
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heart57, like it is written (Tehilim 

19:9): “The precepts of Hashem 

are upright, causing the heart 

to rejoice.”  

כְתִיב 58ַׁו  ָ דְת  רַׁלאַֹׁעָב  ֶ תַׁאֲש  ח  :ַׁ"ת  

מְחָה ש ִ ַׁב ְ ַׁאֱלהֶֹיךָ ַׁה' בַַׁׁאֶת וְטו 

ֹל",ַׁ ַׁלֵבָבַׁמֵרוֹבַׁכ 

And it is written (Devarim 28:47) 

regarding the punishment of 

exile for lack of service of 

Hashem: “Because you did not 

serve Hashem your G-d with 

joy and gladness of heart from 

an abundance of all good 

(when you had the chance, this 

is why you will end up serving 

your enemies in exile.)” 

לִי־ ַׁב ְ יְינו  ַׁה  ֹל": ַׁכ  ַׁ"מֵרוֹב ירו ש  ֵ פ 

ַׁקֵץ ַׁאֵין ד ַׁע  עְלָה ַׁלְמ  59ַׁגְבו ל,

בְחִינ תַׁ כְלִית,ַׁב ִ דַׁאֵיןַׁת   הַׁע  ָ ט  ו לְמ 

נ  "ל ַׁ.60אֵין־סוֹףַׁכ  

The inner meaning of serving 

Hashem “מֵרוֹב כֹּל-from an 

abundance of all good” is 

serving Hashem with a  

recognition that the Mitzvos are 

                                                           
57 See the maamar מרגלא בפומיה דרבא in 'מלוקט ה where the Rebbe explains 

this idea at length. In short, the Rebbe concludes that the ultimate 

connection to Hashem is accomplished by actually doing what Hashem 

wants, but for this essential connection to be revealed in the person he 

needs to reveal his innermost desire to connection to Hashem with a true 

inner joy as described in this maamar. 
ם)58ַׁ ָ בוֹאַׁכח,ַׁמז.ַׁוְש  ָ ב(.ת  בְטו   :ַׁו 
תַׁיִתְרוַֹׁ)59ַׁ רָש   ָ ַׁפ  רַׁחָדָש   .(זהֹ 
ר)60ַׁ א  תְב ָּ נ ִׁ ֶּ ין מַה ש   ז ֶּ  וְעַי   ילה מִׁ תְחִׁ ר הַמ ַ ו  ב  דִׁ ב". ב ְ הָּ יל "מְנוֹרַת זָּ תְחִׁ ר הַמ ַ ו  ב  בְדִׁ י  ו  נ  ת ב ְ "צַו אֶּ

' ל כו  א  רָּ ש ְ ב    יִׁ י", ג ַ י לַחְמִׁ נִׁ רְב ָּ ת קָּ יד"י אֶּ מִׁ ב הַת ָּ לֶּ ר ח  קְט  ר. "הֶּ א  תְב ָּ נ ִׁ ֶּ ין מַה ש   נְיָּ  וְעַי   עִׁ ירו ש  "ן מ  פ  
ין רְ  קוֹםעוֹש ִׁ ל מָּ ֶּ לַ  ",צוֹנוֹ ש  ְ ת ש  ַ ש  רָּ פָּ ים" ,חב ְ צִׁ ש  ע  סו ק "מְקוֹש   ָּ ַַׁׁ.עַל פ 

אֵר תְב ָ נ ִ ֶ הַׁש   י ֵיןַׁמ  מְחַָׁןַׁמֵעִנְיַַָׁׁוְע  ֶַׁהַׁ"ש ִ ה ַׁ",המִצְוַָׁלַׁש  ינָּ רְאֶּ ה ו  ינָּ סו ק "צְאֶּ ָּ ר עַל פ  יאו  ב   'ב ַ ה  כו  רָּ עֲטָּ ב ָּ
וֹ" מ  וֹ אִׁ ה ל  רָּ ט ְ עִׁ ֶּ ירִיםַׁכז,ַׁא) ש  ִ ש   ירַׁה  ִ ןַׁש  ָ מ  מִז ֶַַׁׁ,(לְק  לַׁיְדֵיַׁאֵיךְַׁןַׁיו בַָׁהַׁו  מְחַַָׁׁע  ֶַׁהַׁ"ש ִ יכִיַׁ"המִצְוַָׁלַׁש  ִ מְש  םַׁמ 

תֶַׁ ֶ לְכו ת,רכ  מ  קְרָאַׁ־ד ְ נ ִ ֶַַׁׁ"רְצוֹנוַַֹׁׁה  חִינָהַׁ",םמָקוַֹׁלַׁש  דְרֵגַַָׁׁמִב ְ וֹתֵַׁהַׁו מ  י  ' רְצוֹנוַַֹׁׁיןעוֹש ִ "ַׁוְזֶהו ַַׁׁ.העֶלְיוֹנַָׁרַׁה  ַׁ",כו 
רֶךְַׁ לַׁד ֶ יתֶםַַׁׁע  עֲש ִ ם"ו  תֶּ ו ַַׁׁ–"ַׁא  אִל  נִַַׁׁ"כ ְ או  תַׁ)"ַׁיעֲש ָ רָש   ָ ַׁפ  בֵנִיַׁרֵיש  רַׁחֵלֶקַׁג'ַׁקיג,ַׁא.ַׁי לְקו טַׁרְאו  רְאֵהַׁזהֹ 
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Infinitely good, since they 

connect a person to Hashem’s 

Infinite Light which is both 

infinitely exalted beyond all 

limitations, and is also able to 

come into all possible 

limitations, and is truly 

unlimited, as explained above. 

We see from this verse that the Mitzvos should be performed with a 

deep joy coming from an awareness that they connect us to the 

Infinite Truth of Hashem, which is a connection to Hashem beyond 

anything in all the spiritual worlds. 

רָאֵל" ַׁיִש ְ ע ַׁ"אֶתַׁרבֹ  חֵלֶקַַׁׁ–ַׁוְזֶהו 

ַׁ ףַׁעֲש ִ חִינ תַׁ"א  ַׁב ְ ד', םַׁה  ָ ַׁש  יתִיו",

יְיקָא,ַׁ ַׁד   ַׁהָעֶלְיוֹן ַׁרְצוֹן י ו  ַׁגִל  א הו 

נ  "ל.ַׁ  כ  

And this is the meaning of “or 

who can count the “ ערבֹ   ” of 

Yisrael”: The meaning of  

“ ערבֹ   ” is the fourth aspect, the 

level of “יתִיו ף עֲש ִ  I have also-א 

made it”, meaning that 

specifically there in the action 

of the Mitzvos (called יתִיו -עֲש ִ

action) is revealed the lofty 

Will of Hashem called “ף -א 

also” since this essential 

connection to the Essence of 

Hashem comes together with 

(“also”) the action of the 

Mitzvos, as explained above.  

We explained before that this higher than logic connection to 

Hashem is called the “fourth” aspect of connection, since it goes 

above and beyond the connection of action, speech, or thought for 

Hashem, even though it is primarily expressed together with the 

action of the Mitzvos. 

                                                           
י וֹת  חֻק   (.(ב ְ
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עָהַׁ ָ רְב  וֹןַׁא  ע"ַׁמִלְש  יַַׁׁ–וְג םַׁ"רֹב  כ ִ

חִינוֹת:ַׁ ַׁב ְ ַׁד' ל ָ ַׁכ  ַׁנִכְלָל בָזֶה

ה,ַׁוְרָצוֹן. עֲש ֶ מ  ו ר,ַׁו  ב  בָה,ַׁד ִ ָ חֲש  ַׁמ 

The word “ ערבֹ   ” could also 

mean “a total of four”, since in 

this essential connection to 

Hashem are included all four 

aspects of connection, of 

thought, speech, action, and 

the inner desire of the heart for 

Hashem. 

On the one hand this deep connection to Hashem is a fourth aspect, 

a deep desire of the heart to connect to Hashem in a way beyond any 

logic, on the other hand it is really the motivating force behind the 

three aspects of thought, speech, and action in the Torah and 

Mitzvos for Hashem 

Thus, it could be seen as only “one fourth” of the connection, or it 

could be seen as “all four types” of connection to Hashem. 

רַׁ כְתִיב:ַׁ"מִיַׁמָנָהַׁעֲפ  בָןַׁד ִ בָזֶהַׁיו  ו 

רַׁ ָ מִסְפ  בַׁוְגוֹ'י עֲקֹבַׁו  תו  ָ כ  ֶ הַׁש   מ  ",ַׁד ְ

ַׁ ַׁקָאֵי ר" ָ מִסְפ  ַׁמָנָה",ַׁ"ו  ַׁ"מִי ל ע 

לַׁ ףַׁע  ַׁוְא  ר", ָ ַׁמִסְפ  "אֵין ֶ רַׁש  לוֹמ  כ ְ

עַׁ מ  ְ ש  מ  ַׁד ְ תִיב, ַׁכ ְ ר" ָ מִסְפ  ַׁ"ו  ַׁכֵן י ִ פ 

ר.ַׁ ָ ַׁמִסְפ  י ֵש  ֶ  ש 

 

With this we will understand 

the answer to the question on 

what is written: “Who can 

count the dirt of Yaakov or the 

number of one fourth of 

Yisrael?”: When it says “or 

the number” it is referring to 

what it said before that “Who 

can count”, meaning that 

there is no number and no way 

to count them, but nonetheless 

it says “or the number” 

implying that there is number 

and it is possible to count 

them, so it is possible to count 

them or not? 

גֶדֶרַׁ ַׁב ְ א הו  ֶ ַׁש  נ  "ל, ַׁכ   ַׁהָעִנְיָן ָא אֶל 

ַׁלְפִיַׁ , ש  ָ מ  ַׁמ  ר ָ ַׁמִסְפ  ַׁוְאֵינוֹ ר ָ מִסְפ 

ַׁרָצוֹן־הָעֶלְיוֹןַׁ ת כ  ָ מְש  ַׁה  א הו  ֶ ש 

The answer is as explained 

above, that the Mitzvos are “in 

the category of having a 

number, but in reality, are not 
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חִינ תַׁ נ  "ל,ַׁב ְ רָאֵל"ַׁכ   עַׁיִש ְ "אֶתַׁרבֹ 

נ  "ל. יתִיו"ַׁכ   ַׁ: "עֲש ִ

limited to a number,” since the 

Lofty Will of Hashem, and the 

“fourth aspect of Yisrael” is 

drawn down into the “יתִיו -עֲש ִ

action of Mitzvos”, as 

explained above. 

 

Summary of Chapter 3: 

Q1 The verse says “Who can count…or the number of the 
‘fourth’ of Yisrael?” By asking “who can count?” this implies 
that it cannot be counted, but by saying “the number of the 
‘fourth’ of Yisrael” it implies that they have a number that can 
be counted. How do we reconcile the two opposite 
implications of the verse? 

A1 The answer is that the “‘ע  fourth’ of Yisrael” is-רבֹ 
referring to the fulfillment of Mitzvos, which express the 
deepest connection of the Divine soul (Yechida) to Hashem 
beyond logic, as expressed in the physical action of the 
Mitzvos out of obedience and dedication to Hashem (and not 
based on our own logic). 

(It also connects to the translation of ‘ע  ,”as “a total of four ’רבֹ 
since this deep connection to Hashem expressed in Mitzvos is 
also in the Mitzvos of thought and speech, not only in action. 
Thus this essential desire to connect to Hashem (the fourth 
aspect) is expressed in the three aspects of thougth, speech, 
and action of the Mitzvos, so that the connection a Jew has 
with Hashem has four aspects in total.) 

Mitzvos have these two opposite factors in them: 

1- On the one hand, they are performed with limited 
physical objects that are finite, and thus are able to be 
counted in a number. 
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2- On the other hand, they are expression of Hashem’s 
Lofty Will, which is truly Infinite and unlimited. 

Thus, every Mitzva is both finite and countable, but also 
connected to Infinity, and has infinite value, and thus cannot 
be “counted” in the conventional sense. 

The analogy for something that is finite yet cannot be counted 
is the sand by the seashore: Each piece of sand is finite and 
separate from every other piece of sand, and thus 
theoretically pieces of sand by the ocean could be counted. 
However, since they are too many to count, they cannot 
actually be counted. In a similar way, the Mitzvos are “in the 
category of something that can be counted”, but in reality 
cannot be counted since they are directly connected to the 
Infinity of Hashem.  

Through the Mitzvos, the Jewish People also achieve this 
status of “being in the category of something that can be 
counted” but in reality, they cannot be counted since they are 
connected to the Infinity of Hashem. 

An important factor in revealing this deep connection to 
Hashem accomplished by Mitzvos is through the “joy of the 
Mitzvos”, to recognize what is being accomplished and to 
truly rejoice in connecting to Hashem when doing a Mitzvah. 
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 :Chapter 4 ד.

חִינ תַׁ וְהִנ ֵה ַׁב ְ א ַׁהו  ַׁזֶה ל ָ כ 

הַׁ עֲש ֶ מ  ַׁב ְ אָה ָ ת  יִחו דָא־ת  

ַׁהָעֶלְיוֹןַׁ יךְַׁרָצוֹן ִ מְש  צְוֹת,ַׁלְה  מ ִ ה 

חִינ תַׁ ַׁב ְ ר", ָ ַׁ"מִסְפ  בְחִינ ת ב ִ

נ  "ל.ַׁ יתִיו"ַׁכ    "עֲש ִ

Now, all of this was only on the 

lower level of experiencing 

Hashem’s true Oneness, called 

“Yichuda Tita’a”, which is 

expressed in the action of the 

Mitzvos, which draws down 

the Lofty Will of Hashem into 

the level of “number” and 

“action” as explained above. 

נֶגֶדַׁ ַׁכ ְ וֹרָה לְמו ד־ת  ַׁ"ת   ךְ א 

ָם" ל  ו  דָא־ַׁ–61ַׁכ  חִינ תַׁיִחו  אַׁב ְ הו  ֶ ש 

ָאָה.  עִיל 

However, it says in the Mishna 

(Peah 1:1): “The study of Torah 

is equivalent to all the other 

Mitzvos combined.” This is 

because it is on the higher level 

of experiencing Hashem’s true 

Oneness, called “Yichuda 

Ila’a”.62 

                                                           
 .(פֵאָהַׁא,ַׁא)61ַׁ

62 In short, the idea of Yichuda Tita’a and Yichuda Ila’a: 

The true Oneness of Hashem is that not only is He the only creator and 

guiding force behind the world, but also, He is the only true existence at 

all. This is because: 1- He is constantly creating us with His “words”, as 

described in this maamar; 2- It is only from our perspective where we see 

His “words” as having left Hashem’s Essence, but in truth they are really 

His “thoughts” which are still included in Hashem, like a person thinking 

to himself, where his thoughts never become separate from himself. 

In the created worlds, especially our physical world, we can only 

understand that this is true but cannot “feel” it or experience it directly. In 

fact, the very idea of fulfilling Mitzvos implies that we are separate from 

Hashem, since a command is to someone else other than the person giving 

the command, so if Hashem is commanding us to do Mitzvos this means 

we are separate from Him and fulfilling His command. So, on the level of 

Mitzvos we experience Hashem’s Oneness on a lower level, called 

Yichuda Tita’a, since we feel ourselves separate from Hashem and only 
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יַׁ ַׁכ ִ ַׁי עֲקֹב", ר ַׁעֲפ  ַׁמָנָה ַׁ"מִי וְזֶהו 

לָל.ַׁ רַׁכ ְ ָ גֶדֶרַׁמִסְפ   "עָפָר"ַׁאֵינוַֹׁב ְ

This is the meaning behind 

“Who can count the dirt of 

Yaakov?”, meaning that the 

“dirt” here is referring to solid 

earth that is all clumped together 

and therefore is not in the 

category of something that can 

be counted at all, since it is all 

one solid piece, unlike sand that 

is made of many tiny separate 

pieces.  

וַֹׁ לְמו ד־ת  חִינ תַׁת   אַׁב ְ רָה,ַׁלְפִיַׁוְהו 

ַׁ. ש  ָ מ  רֵךְַׁמ  ָ אַׁרְצוֹנוַֹׁיִתְב  הו  ֶ ַׁש 

This is an analogy for the 

study of the Torah, since it is 

the actual Will of Hashem.  

Just like Hashem is One simple indivisible Essence, so too His Will 

is one simple indivisible Will that is equally expressed in every 

Mitzva, thus it is like the hard earth that is one solid continuum 

encompassing the entire globe compared to sand which is divided 

into many small parts. 

ַׁ לְכָךְ דָא־ו  ַׁיִחו  חִינ ת ַׁב ְ א הו 

ַׁלְאוֹרַׁ ו ל יט  ַׁב ִ חִינ ת ַׁב ְ ָאָה, עִיל 

ַׁ, ש  ָ מ  ךְ־הו אַׁמ  רו  ָ ַׁאֵין־סוֹףַׁב 

It is therefore on the level of 

Yichuda Ila’a, which means to 

be actually totally absorbed in 

Hashem’s Infinite Light, 

"דַׁ ב   ח  "ד־ב ְ ב   'וְיִחו דַׁח  ַׁ;כו  since while studying Torah a 

person’s intellect becomes 

                                                           
understand intellectually that He must be the only True Existence. 

However, the study of Torah is connected a higher level of experiencing 

Hashem’s Oneness called Yichuda Ila’a where it can be felt (to some 

extant) that we are not really separate from Hashem at all. Even as 

Hashem’s “thoughts” that He is “thinking” to Himself inside Himself there 

still exists the Torah, since it is His Will and Wisdom, and therefore 

doesn’t imply any degree of feeling separate from Hashem as is the case 

with the Mitzvos. 
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completely united with 

Hashem’s Wisdom,63 

תְנִיתָאַׁ "מ  תָא"ַׁ–ו  לְכ ְ נ  "ל;64ַַׁׁמ  ַׁכ   furthermore, it says in the 

Gemara (Beitza 28b): “The 

Mishna is like a queen,” as 

explained above the analogy of 

a king or queen who are exalted 

above the rest of the nation.65 

 

                                                           
63 In Tanya chapter 5 the Alter Rebbe describes the advantage of learning 

Torah over other Mitzvos. One of the points he explains is when a person 

learns Torah, his mind becomes totally unified with Hashem’s Will and 

Wisdom which are totally united with Hashem Himself, thereby causing 

the person’s mind to also become totally united with Hashem Himself. 

This experience of totally unity with Hashem expresses the idea of 

Yichuda Ila’a, since in learning the Torah a Jew is able (to some extant) to 

feel how he is united with Hashem and there is nothing separate from Him.  
תְנִיתִין(.64ַׁ ם:ַׁמ  ָ יצָהַׁכח,ַׁב.ַׁוְש   )ב ֵ

65 We explained before the analogy of a king who sits on his throne and 

is exalted above the people, causing them to feel separate and distant from 

him. This is similar to how Hashem’s attribute of Malchus-Kingship 

elevates itself above the creations, causing them to feel separate from 

Hashem and from each other. (This was also connected to another analogy, 

of how the water of the sea draws out the moisture from the earth at its 

shore, causing it to turn into sand which is made of separate pieces.) 

This analogy is only for the Mitzvos which we need to fulfill as separate 

beings that belong to Hashem’s “nation”, with Hashem being the King. 

However, in Torah study (Mishnayos, for example) we become united 

with Hashem and become elevated to “royal” status of being together with 

the King, like the queen who is doesn’t feel separate or distant from the 

king. This is the idea of “Mishnayos are like a queen”, through learning 

Torah we become united with Hashem and experience that we are not 

separate from Him, like the queen who is united with the king. See Torah 

Or for Pashas Shemos, the first maamar, where this concept is discussed.  
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לָל. ר"ַׁכ ְ ָ גֶדֶרַׁ"מִסְפ  66ַׁוְאֵינוַֹׁב ְ Therefore, the study of Torah 

is “not in the category of 

something that be counted at 

all”, since it is an expression of 

                                                           
מַע", 66ַׁ ְ ש  ה לְנִׁ ל נַעֲש ֶּ א  רָּ ש ְ ימו  יִׁ קְד ִׁ הִׁ ֶּ ה ש  עָּ ָּ ש  יל "ב ְ תְחִׁ ר הַמ ַ ו  ב  דִׁ יל ב ְ ר לְע  א  תְב ָּ נ ִׁ ֶּ ין מַה ש  וְעַי 

ם ָּ ן ש  י ָּ ת ג, א(. יְעו  לֶּ ם" )קֹהֶּ יִׁ מָּ ָּ חַת הַש   ץ ת ַ פֶּ ל ח  ת לְכָּ ירו ש  "ע  פ   .ב ְ
ם ָ רַׁיגלְעֵילַׁ)ַׁ)וְש  ָ דְב  מ ִ דַׁאַׁוָאֵילָךְ(ב   ו  מ  ו תַׁלְכָלַׁ,ַׁסוֹףַׁע  י  יךְַׁח  ִ מְש  מ   םַׁה  ד ָ חִינ תַׁה  וֹרָהַׁהֵיאַׁב ְ ת  ה  ֶ :ַׁש 

הֶןַׁ ָ ַׁב  ל,ַׁיֵש  ָ לַׁדֶרֶךְַׁמָש  א"ַׁע  ָ לְכ  הֵםַׁ"אֵבָרִיןַׁדְמ  ֶ צְוֹתַׁש  מ ִ ןַׁה  ֵ אֵיןַׁכ  ֶ הַׁש   תָן.ַׁמ  כְלָלו  וֶהַׁב ִ ָ ש  הָאֵבָרִיןַׁב ְ

כ ַָׁ ֶ מוַֹׁש  זְמָן,ַׁכ ְ תַׁעֵתַׁו  קו  ְ ל  מָיִם"(.הִתְח  ָ ש   תַׁה  ח  ֹלַׁזְמָןַׁוְעֵתַׁלְכָלַׁחֵפֶץַׁת   כ  בַׁ"ל  ַׁתו 

א  הו  ֶּ ל, ש  לָּ ר כ ְ ָּ סְפ  ר מִׁ דֶּ גֶּ ינוֹ ב ְ א  ֶּ ר, ש  פָּ את עָּ קְר  ה נִׁ וֹרָּ הַת  אן ד ְ ר כ ָּ א  תְב ָּ נ ִׁ ֶּ ר מַה ש  ן יוֹת  בָּ ה יו  ז ֶּ מִׁ ו 
י קְרִׁ ו  הִׁ יל  אִׁ ה כ ְ תוֹרַת עוֹלָּ ק ב ְ עוֹס  ל הָּ ךְ "כ ָּ כָּ ל ְ ֶּ ד. ש  חָּ ה"גו ש  אֶּ אַף ,ַׁ(דףַׁק"יַׁע"אַׁמְנָחוֹת) ב עוֹלָּ

ל. לָּ ה הו א כ ְ בָּ או זְמַן הַקְרָּ לָּ א ד ְ נָּ ידָּ עִׁ ק ב ְ עוֹס  ֶּ ן ַׁש  צְוֹת עַצְמָּ ִׁ מ  ן ב ַ ין כ   א  ֶּ ינַת  –מַה ש   חִׁ ם ב ְ ה  ֶּ ש 
."' ץ כו  פֶּ ל ח  ת לְכָּ י, "ע  לוֹנִׁ ְ זְמַן פ  קו ת ב ִׁ תְחַל ְ יא ַׁהִׁ ה הִׁ וֹרָּ הַת  ֶּ י ש  ל וְהַיְינו  לְפִׁ א דְכָּ ינַת "רַעֲוָּ חִׁ ב ְ

ין ר. רַעֲוִׁ א  תְב ָּ נ ִׁ ֶּ ין מַה ש   ז ֶּ ד עוֹ  וְעַי   יל ,המִׁ תְחִׁ ר הַמ ַ ו  ב  דִׁ ר" ב ְ ה יְכַפ   וֹם הַז ֶּ י בַי  חֲרֵיַׁכו,ַׁ) "כ ִׁ לְעֵילַׁא 

 .(דַׁוָאֵילָךְַׁ
" ךָּ תֶּ תוֹרָּ נו  ב ְ לְק  ן חֶּ , וְת  יךָּ צְוֹתֶּ מִׁ נו  ב ְ ש   הו  "קַד ְ ַׁ) וְזֶּ ָהַׁהָעֲמִידָהַׁד ְ פִל  תַׁוְיוֹםַׁטוֹבת ְ ָ ב  י :ַׁ(ש   עַל יְד  ֶּ ש 

ין  סִׁ ירו  ין וְא  ִׁ ש  ו  ד  ינַת קִׁ חִׁ ין ב ְ צְוֹת הו א עֲדַיִׁ ִׁ '"  –הַמ  י כו  יךְ לִׁ ת ִׁ רַש ְ ַׁב,ַׁכב("וְא  ע  ֵ י )הוֹש  . אַךְ עַל יְד 
ית  ימִׁ נִׁ ְ ה פ  ינָּ בְחִׁ ה ב ִׁ כָּ ָּ ינַת הַהַמְש  חִׁ ה הו א ב ְ וֹרָּ ת ה'"  –הַת  דַעְת ְ אֶּ ם("וְיָּ ָ  .)ש 

עִׁ  לְיוֹן וְהָּ עֶּ י רְצוֹן הָּ ו  יל  ינַת ג ִׁ חִׁ ךְ ב ְ ַ מְש  צְוֹת נִׁ ִׁ י הַמ  עַל יְד  ֶּ ם הֱיוֹת ש  י עִׁ ר לוֹמַר: כ ִׁ ָּ פְש  ן, אֶּ נְיָּ
ת ו  י  ימִׁ פְנִׁ וֹת ו  י  יצוֹנִׁ ינַת חִׁ חִׁ ן ב ְ ם כ   ש  ג ַ לְיוֹן י  רְצוֹן עֶּ י גַם ב ִׁ ה, אַךְ כ ִׁ ה־רַב ָּ ינַת אַהֲבָּ בְחִׁ , ו  ש  פֶּ נ ֶּ  ב ַ

תְב ָּ  נ ִׁ ֶּ מוֹ ש  רכ ְ ר, א  קוֹם אַח  מָּ סו ק ב ְ ָּ ים עַל פ  עִׁ ו  עֲש  ַ ה ש  הְיֶּ אֶּ מוֹן וָּ צְלוֹ אָּ ה אֶּ הְיֶּ אֶּ '"  "וָּ לְעֵילַׁ)כו 

רַׁיח,ַׁבַׁוָאֵילָךְ( ָ דְב  מ ִ  .ב  
ינוֹת: חִׁ ן ב' ב ְ ם כ   ש  ג ַ , י  ש  פֶּ נ ֶּ ה ב ַ ה־רַב ָּ אַהֲבָּ י הָּ ו  יל  גִׁ ן ב ְ ם כ    וְכַךְ ג ַ

א'  צְוֹת.  –הָּ ִׁ י הַמ  ךְ עַל יְד  ַ מְש  הו  הַנִׁ יל, וְזֶּ לְע  דִׁ ף הו א" כ ְ ה עוֹרֶּ י עַם קְש   תו ב "כ ִׁ כ ָּ ֶּ מוֹ ש   כ ְ

ב  –וְהַב'  תו  כ ָּ ֶּ מוֹ ש  ירִיםַׁז,ַׁז(כ ְ ִ ש   ירַׁה  ִ כַת  )ש  ָּ ים". וְהַמְש  גִׁ עֲנו  ת ַ ה ב ַ עַמְת ְ אַהֲבָּ מַה נ ָּ ית ו  פִׁ "מַה י ָּ
ת ַ  ה ב ַ ינַת "אַהֲבָּ חִׁ ה, ב ְ וֹרָּ י הַת  ךְ עַל יְד  ַ מְש  לְיוֹן, וְנִׁ צוֹן עֶּ רָּ ית הָּ ימִׁ נִׁ ְ ינַת פ  חִׁ ב ְ וֹ מִׁ רְש  ָּ ים" ש  גִׁ עֲנו 

יב  כְתִׁ דִׁ לֵיַׁח,ַׁלא(כ ְ ְ יו" )מִש  נָּ ָּ יר פ  אִׁ ם ת ָּ דָּ כְמַת אָּ הו  "חָּ ם". וְזֶּ דָּ י אָּ נ  ת ב ְ עַי אֶּ ו  עֲש  ַ )קֹהֶלֶתַׁ: "וְש 

יח,ַׁא( ימִׁ נִׁ ְ ינַת פ  חִׁ יו" הַיְינו  ב ְ נָּ ָּ ן" : "פ  יִׁ י ָּ ם מִׁ ינַיִׁ י ע  ילִׁ ק "חַכְלִׁ סו  ָּ ר עַל פ  א  תְב ָּ נ ִׁ ֶּ כְמוֹ ש  וֹרָהַׁת. ו  )ת 

יםאוֹרַׁמז,ַׁד( גִׁ עֲנו  ת ַ ה־ב ַ א אַהֲבָּ ה הו  נָּ ֶּ מ  ה מִׁ לְמַעְלָּ ה, ו  ה־רַב ָּ ינַת אַהֲבָּ חִׁ ש  ב ְ י   ֶּ  ., ש 

ן  נְיָּ עִׁ ", ב ְ וֹבו  יל "מַה ט  תְחִׁ ר הַמ ַ ו  ב  דִׁ ר ב ְ א  תְב ָּ נ ִׁ ֶּ ין מַה ש   ר וְעַי   ו  ב  דִׁ ר ב ְ א  תְב ָּ נ ִׁ ֶּ מַה ש   ה. ו  צְוֹת וְתוֹרָּ מִׁ
יַעֲקבֹ". ן ב ְ וֶּ יט אָּ ב ִׁ יל "לֹא הִׁ תְחִׁ  הַמ ַ
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a level that is essentially 

indivisible. 

ַׁלְאוֹרַׁ ַׁהָאָדָם ה ֶ זְכ  י ִ ֶ ַׁש  רֶךְ ד ֶ ַׁה  ךְ א 

ַׁיִחו דָא־ בְחִינ ת ַׁב ִ וֹרָה ת  ה 

חִינ תַׁ ַׁב ְ ַׁיְדֵי ל ַׁע  א ַׁהו  ָאָה, עִיל 

חֲמִים.ַַׁׁ–י עֲקֹבַׁ תַׁהָר  ַׁמִד  

 

However, the way for a person 

to merit to experience the light 

of the Torah on the level of 

Yichuda Ila’a is through the 

aspect of “Yaakov”, who 

represented the Attribute of 

Mercy. 

לַׁ יםַׁע  ב ִ חֲמִיםַׁר  ַׁלְעוֹרֵרַׁר  יְינו  ה  ד ְ

ַׁכ  ַׁ ים. ת־עִת ִ קְבִיע  ַׁב ִ וֹ וֹדָע,ַׁנ פְש  נ 

חֲצוֹת אַׁב   עֵת־רָצוֹןַׁהו  ֶ ַׁ;67ַׁש 

This means to set aside fixed 

times to arouse abundant 

mercies from Hashem on his 

soul. As is known, that at 

midnight is a time of Divine 

Favor.68 

ָה פִל  ת ְ ַׁה  ת ע  ְ ש  ַׁב ִ ֵה69ַׁוְכֵן ַׁהִנ  י ַׁכ ִ ,

ָה פִל  ת ְ ַׁה  סֵדֶר ַׁב ְ קֵי־ַׁיֵש  פְסו  ו 

חֲמֵי" קֵיַׁדְר  סו  ְ י70ַׁדְזִמְרָה,ַׁ"פ  אֲז  ,ַׁו 

So too at the time of the 

Morning Prayers, as we find in 

the order of the prayers and 

                                                           
ם)67ַׁ ָ סְמָןַׁש  נ ִ בְה  ןַׁא,ַׁסָעִיףַׁחַׁו  ָ תְרָאַׁסִימ  ָ רָאַׁב  הֲדו  ז ָקֵןַׁמ  ַׁה  נו  ב ֵ ךְַׁר  לְחָןַׁעָרו  ֻ  .(רְאֵהַׁש 

68 This is referring to the practice of “Tikun Chatzos”, the midnight 

service mourning for the Beis Hamikdash, where besides asking Hashem 

to have mercy on the physical Beis Hamikdash we also ask Hashem to 

have mercy on the spiritual Beis Hamikdash of our Divine soul who is in 

exile in the desires of the animal soul. The same general idea of arousing 

mercy from Hashem on our Divine soul can also be done at the “Krias 

Shema Al Hamita” service, the nightly Shema prayers said before going 

to sleep, where we should make an honost reckoning of our service of 

Hashem that day and, in addition to making a resolutions to do better 

tomorrow, we can also ask Hashem to have mercy on our Divine soul us 

and help us fulfill those resolutions. 
רַׁחֵלֶקַׁבַׁרנג,ַׁב)69ַׁ  .(רְאֵהַׁזֹה 
ַׁאוֹמְרִי)70ַׁ עַׁאָנו  מ  ְ ת־ש  ָהַׁקוֹדֶםַׁקְרִיא  פִל  ת ְ םַׁ"ב   חו  אַׁר  יםַׁעח,ַׁלח(:ַׁ'וְהו  ִ הִל  חֲמִיםַׁ)ת ְ קֵיַׁר  סו  ְ םַׁפ 

יםַׁכו ַׁ ב ִ חֲמֶיךַָׁהָר  ר  חֲמָןַׁב ְ ַׁאָבַׁהָר  ים:ַׁ'אָבִינו  ִ קְש  ַׁמְב  ",ַׁוְאָנו  ַׁ"ַׁ–.ַׁ"'כו  וֹר  אֵל"ַׁתרכ"ט,ַׁת  מו  ְ ו דַׁתַׁש  מ  ע 

ַׁ.קיז
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חֲמִיםַׁ ַׁר  ַׁלְעוֹרֵר ַׁעֵת־רָצוֹן א הו 

וֹ. לַׁנ פְש  ַׁע 

verses of praise there are 

“verses for arousing mercy 

from Hashem”, and then it is a 

time of Divine Favor to arouse 

mercy from Hashem on our 

souls. 

לַׁי עֲקֹבַׁ ֶ תוַֹׁש  ַׁמִד ָ י'־עָקֵב,ַַׁׁ–וְזֶהו 

לַׁ ַׁע  ת חְמָנו  ַׁהָר  ַׁעִנְיָן א הו  ֶ ש 

ַׁ "ד' ַׁ'יו  חִינ ת ָאָהַַׁׁ–ב ְ חָכְמָה־עִיל 

ַׁ'עָקֵב'ַׁ ַׁלִבְחִינ ת ַׁוְיָרְדָה ָפְלָה נ  ֶ ש 

נ  "ל.ַׁ ַׁכ  

 

And this is the aspect of “י עֲקֹב- 

Yaakov” whose name is made 

up of two parts: the letter "י" 

and the word “עָקֵב-heel”, 

meaning the attribute of 

arousing mercy on the letter 

 which represents the Divine "י"

soul who comes from Hashem’s 

Wisdom (Chochma) and fell 

down all the way into the 

animal soul which is as 

insensitive as the “heel” of the 

foot. 

לַׁי עֲקֹבַׁ ֶ תוַֹׁש  ֵהַׁמִד ָ ַַׁׁ–וְהִנ  בְרִיח  "מ 

צֶה" ק ָ צֶהַׁאֶלַׁה  ָ ק  ,ַׁלְהָקִים71ַׁמִןַׁה 

ַׁ ל"ַׁ–"מֵעָפָר עֲלוֹת72ַׁד ָ ַׁו לְה  ,

ַׁ ָאָה. דָא־עִיל  ַׁיִחו  בְחִינ ת מוֹ ב ִ כ ְ
תְב ָּ  נ ִׁ ֶּ ר.ש  קוֹם אַח  מָּ ר ב ְ  73ַׁא 

This (attribute of mercy) is the 

attribute of Yaakov, who is 

described as “connecting from 

one extreme to the other 

extreme”, and has the ability 

to “lift up the poor person 

                                                           
רָכוַֹׁ רְאֵהַׁב ְ גוַֹׁ:ַׁתַׁה,ַׁאו  חֲמִים[,ַׁכ ְ לַׁר  ֶ קַׁש  סו  ָ חֲמֵיַׁ]פ  קָאַׁדְר  סו  ְ פְקִידַׁ"פ  יָדְךַָׁא  יםַׁלא,ַׁו(:ַׁב ְ ִ הִל  ןַׁ)ת ְ

דִיתָהַׁאוֹתִיַׁה'ַׁאֵלַׁאֱמֶת" ָ חִיַׁפ   ַׁ.(רו 
מָה)71ַׁ רו  רַׁחֵלֶקַׁאַׁא,ַׁב.ַׁחֵלֶקַׁגַׁקעה,ַׁבַׁוְעוֹדכו,ַׁכחַׁת ְ  .(.ַׁזֹה 
י72ַַׁׁ ִ לַׁפ  אֵלַׁא'ַׁב,ַׁח)ע  מו  ְ ל"ַׁ:ש  יםַׁקיג,ַׁזַׁ."מֵקִיםַׁמֵעָפָרַׁד ָ ִ הִל  ל"(.ַׁ:ת ְ  "מְקִימִיַׁמֵעָפָרַׁד ָ
ר" 73ַׁ פָּ ירו ש  "עָּ ים  –)וְגַם פ   אוֹמְרִׁ ֶּ מוֹ ש  יַׁנְצוֹר"(כ ְ תְפִל  תַׁ"אֱלקֹ  ה",  )ב ִ הְיֶּ ֹל ת ִׁ ר לַכ  פָּ עָּ י כ ֶּ ִׁ "וְנַפְש 

" ךָּ תֶּ תוֹרָּ י ב ְ ב ִׁ תַח לִׁ ְ ה "פ  י זֶּ  וְעַל יְד 
יןוְ  ר עַי   א  תְב ָּ נ ִׁ ֶּ ה  מַה ש   ז ֶּ ת מִׁ ַ ש  רָּ פָּ ָּ ב ְ ל עַל פ  קְה  םוַי ַ כֶּ ת ְ אִׁ ה סו ק "קְחו  מ  רו מָּ ' ת ְ  ."כו 

מַאֲמַר רַזַ"ל  ץ )אָבוֹתַׁו,ַׁד(וְגַם, כ ְ רֶּ אָּ ', וְעַל הָּ ֹאכַל כו  לַח ת  מ ֶּ ת ב ַ ַ ה פ  וֹרָּ ל ת  ֶּ ה  ש  רְכ ָּ יא ד ַ ךְ הִׁ : "כ ַ
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 from the dirt” and bring him 

up to the level of Yichuda Ila’a 

in Torah study.  

ַׁ ז "ל: ַׁר  ַׁאָמְרו  ךְ ַׁהָעוֹסֵקַׁא  ל ָ "כ 

וֹרָהַׁלְבָד ת  ' ב   ין לוֹ  ַׁ,כו  ה א  ו  תוֹרָּ יל  אֲפִׁ
וֹרָהַׁעִם74ַׁ" ָאַׁצָרִיךְַׁלִהְיוֹתַׁת  ,ַׁאֶל 

מִילו ת־חֲסָדִים.ַׁ  ג ְ

However, our Sages have said 

(See Yevamos 109b): “Whoever 

says they only have Torah 

study without performance of 

Mitzvos, does not even have the 

reward of Torah study.” Rather, 

there must be Torah study 

together acts of kindness. 

עַׁ ַׁרבֹ  ַׁאֶת ר ָ מִסְפ  ַׁ"ו  תִיב ַׁכ ְ וְלָכֵן

ַׁ רָאֵל" ַַׁׁ–יִש ְ יתִיו" ַׁ"עֲש ִ חִינ ת ַׁ–ב ְ

צְוֹת מ ִ הַׁה  עֲש ֶ מ  ַַׁׁ,ב ְ

Therefore, right after 

describing Torah study which is 

called “רַׁי עֲקֹב  as explained ”עֲפ 

above, the verse continues to 

describe the need for the 

performance of Mitzvos called 

“the number of the fourth 

aspect of Yisrael”, which is 

called “יתִיו  action of-עֲש ִ

Mitzvos”,  

דָקָה" צ ְ ַׁה  ה עֲש ֵ "מ  קְרָאַׁה 75ַַׁׁו  נ ִ

םַׁמִצְוָהַׁסְתָם ֵ ש  קו לָהַַׁׁ–76ַׁב ְ ְ "ש   ֶ ש 

צְוֹת" מ ִ ַׁה  ל ָ ַׁכ  נֶגֶד ַׁעִנְיָן77ַׁכ ְ א ַׁוְהו  ,

מִילו ת־חֲסָדִים  .78ג ְ

and the “act of giving 

Tzedaka”, which is called “the 

general Mitzva”, which is 

equivalent to all other 

                                                           

ן"(.  ָּ יש    ת ִׁ
ַׁלוֹ")74ַׁ ַׁאֵין ַׁתוֹרָה ו  ַׁאֲפִיל  ' ַׁכו  ַׁתוֹרָה ָא ַׁאֶל  ַׁלִי ַׁאֵין ַׁהָאוֹמֵר ל ָ ַׁסֵפֶרַַׁׁ."כ  רְאֵה ַׁו  ַׁב. ַׁקט, יְבָמוֹת

דַׁ ו  מ  אֲמָרִיםַׁתש"חַׁע  מ   הֶעָרָה266ַׁה   .(ב  
עְיָה)75ַׁ  ,ַׁיז(.לבַׁיְש  
רֶקַׁלז)76ַׁ ֶ נְיָאַׁפ  לְמִי".ַׁת   ש   דַׁיְרו  לְמו  כָלַׁת    .("ב ְ
תְרָאַׁט,ַׁא)77ַׁ ָ בָאַׁב  ָ  .(ב 

ר)78ַׁ א  תְב ָּ נ ִׁ ֶּ ין מַה ש   יל וְעַי   תְחִׁ ר הַמ ַ ו  ב  דִׁ מַע ב ְ  ב ְ ְ ש  י תִׁ ב   "כ ִׁ יו"י קוֹל", ג ַ צְוֹתָּ ל מִׁ ת כ ָּ מרֹ אֶּ ְ ש   "לִׁ
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Mitzvos, and is also the idea of 

acts of kindness. 

 

Summary of Chapter 4: 

Q1 If the meaning of the second half of the verse that says 
“who can count…the ‘ע  fourth aspect’ of Yisrael?” is-רבֹ 
referring to the Mitzvos, then what is the first half of the verse 
referring to when it says “who can count the ‘dirt’ of 
Yaakov?” 

A1 It is referring to the study of the Torah of the Jewish 
People. The reason it is called “dirt” is as follows: 

                                                           

ןַׁרְאֵהַׁכג,ַׁג) ָ מ   .(לְק 

 ."' ר כו  ָּ סְפ  מִׁ ' ו  ה כו  נָּ י מָּ ירו ש  "מִׁ פ  ף ק"ה, ב ְ ים ד ַ טִׁ ָּ פ  ְ ש  ֹהַר מִׁ ז  ין ב ַ  וְעַי  

י" הַיְינו   י "מִׁ ה: כ ִׁ אָּ ת ָּ א־ת ַ דָּ חו  ה וְיִׁ אָּ יל ָּ א־עִׁ דָּ חו  ן יִׁ נְיָּ ן עִׁ ה, וְהַיְינו  גַם כ   ינָּ בִׁ ה־ו  כְמָּ ד חָּ חו  יִׁ
"' ה כו  ינָּ פְךָּ ב ִׁ ה, אֲאַל ֶּ כְמָּ פְךָּ חָּ וַֹׁ) "אֲאַל ֶּ ַׁלגאִי  ַׁאַׁ.בַׁלג, תַׁקד, ָ ב  ד ַׁ.(רְאֵהַׁש   חו  ר" הַיְינו  יִׁ ָּ סְפ  "מִׁ

י" ה ל ִׁ לוֹם יַעֲש ֶּ ָּ י, ש  לוֹם לִׁ ָּ ה ש  ן "יַעֲש ֶּ נְיָּ ר. וְהו א עִׁ ו  ב  וֹת וְהַד ִׁ ד  78הַמ ִׁ
עְיָהַׁכז,ַׁה(.ַַׁׁ ַׁ)יְש  

ין ר וְעַי   א  תְב ָּ נ ִׁ ֶּ סו ק מַה ש   ָּ ן עַל פ  כ ָּ ְ ש  י הַמ ִׁ ד  ה פְקו  ל ֶּ כ ַ  "א  ְ ש  דו  ן מִׁ ע  ' תהָּ יאו  ". כו  בַב   סו קר ו  ָּ  עַל פ 
ל" א  רָּ ש ְ י יִׁ נ  תוֹךְ ב ְ י ב ְ ת ִׁ ְ ש  קְד ַ ַׁ".וְנִׁ

עַר הַחֲמִׁ  ַ ן "ש  נְיָּ הו  עִׁ ז ֶּ ֶּ ש  לוֹמַר ש  י, י  ךְ מִׁ רֶּ ס" ע  רְד   ַ "פ  ב ב ַ תו  כ ָּ ֶּ י מַה ש   לְפִׁ י ו  עֲר  ַ "ן ש  ו  'נ  ים" מִׁ ִׁ ש  
י עַל  א  ה עֲפַר יַעֲקבֹ" קָּ נָּ י מָּ "מִׁ יר ד ְ ִׁ פ  ַ י ש  ת  בו עוֹת. וְאָּ ָּ חַג הַש   ה ב ְ וֹרָּ ה ת  נָּ ית ְ וֹ נִׁ ב  ֶּ ה', ש  ינָּ בִׁ

' ה כו  וֹרָּ  הַת 

יןוְ  ר עַי   יאו  ב  ר ב ְ א  תְב ָּ נ ִׁ ֶּ ַׁא) ר רַזַ"לאֲמַ מַ  מַה ש   ד ו  מ  ַׁע  ַׁסוֹף ַׁפח, ת ב ָ ימו   (ש   קְד ִׁ הִׁ ֶּ ה ש  עָּ ָּ ש  "ב ְ
ה  ל נַעֲש ֶּ א  רָּ ש ְ 'יִׁ ה  כו  יל ָּ י גִׁ 'מִׁ ר) "כו  ָ דְב  מ ִ ַׁב   ין (לְעֵיל ר. וְעַי   א  תְב ָּ נ ִׁ ֶּ יאו   מַה ש   ב   סו קב ַ ָּ ַׁר עַל פ 

ם " כֶּ ם לָּ סְפַרְת ֶּ 'ו  ים יוֹםכו  ִׁ ש   רו  חֲמִׁ ְ סְפ   . ", ת ִׁ
יןוְ  ן  עַי   נְיָּ עִׁ ל"עוֹד מ  א  רָּ ש ְ ֹהַ  "רוֹבַע יִׁ ז  ת ,רב ַ ַ ש  רָּ ָּ לָּ  פ  ףק ב ָּ ו ד ב'. ,י"ר )ד ַ  ,דר"ף וְדַ  סוֹף עַמ 

ד א' ו  יל(. עַמ  ר לְע  א  תְב ָּ נ ִׁ ֶּ ין מַה ש   ת וְעַי  ַ ש  רָּ ָּ לַ  פ  ְ ן ,חש  נְיָּ עִׁ וֹ  ב ְ סְכ  ת"וְנִׁ יעִׁ ין" רְבִׁ  (.הַהִׁ
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The difference between sand and solid earth is that sand is 
dried out and broken down into tiny pieces, whereas solid 
earth has moisture that clumps together the earth into one 
piece. Because sand is made of tiny separate pieces, the sand 
could theoretically be counted. However, since the solid earth 
is all clumped together as one solid piece it cannot be counted 
even theoretically, since it is only one entity. 

Similarly, Mitzvos imply that we are separate entities from 
Hashem, and that is how He is our King who is exalted above 
us and commands us, His nation, to fulfill His commands. 
This ‘separation’ from Hashem also implies separation from 
each other, since every one of us is being commanded 
separately (personally) to fulfill the Mitzvos, implying that 
each one has his own separate importance etc. This allows us 
to be able to counted, since we a nation of individuals being 
commanded by our King, and each individual “counts” and 
the total of those indivduals can be counted. 

However, in Torah study we experience a deeper connection 
to Hashem’s Oneness where we don’t feel separate from 
Hashem at all. Unlike in Mitzvos which imply a Commander 
and the one being commanded as being separate, in Torah 
study we are just like His thoughts that are united with 
Hashem. The Torah is like a “queen” that is united with the 
King, and by studying Torah we also experience that higher 
level of Unity with Hashem. 

Through this higher level of Unity in Torah study, we leave 
the category of “being able to be counted” altogether, since it 
is like we are just a part of Hashem and there is nothing 
separate to count. This is represented by the “dirt”, the solid 
earth that is all one mass and one continuum encompassing 
the entire earth and thus cannot be counted even therertically. 

However, to achieve this level we need to first be like 
“Yaakov” who was very humble and aroused mercy from 
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Hashem on his Divine soul that came down into this world. 
To experience such a high level of Unity with Hashem in our 
Torah study we first need to arouse mercy from Hashem to 
allow our Divine soul to shine through all the concealments 
of the animal soul and allow us to experience the true Oneness 
with Hashem in Torah study. 

In addition, the verse put the two concepts together, of Torah 
study (the ‘dirt of Yaakov’) and fulfillment of Mitzvos (the 
‘fourth aspect of Yisrael’) to tell us that only be fulfilling 
Mitzvos properly, especially the Mitzvah of Tzedaka-charity-
kindness, will we be able to experience the higher level of 
Unity of Hashem in Torah study. 

                                                                                                                                                    
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Lessons in the service of Hashem from the Maamar 

1- The deepest possible connection to Hashem is not in 
the heavens, not in the spiritual realms, not in 
understanding, but specifically here.  

In this physical world we have the ability to reach the 
deepest possible level of our Divine soul, the level of 
Yechida. At that level our connection to Hashem is 
not based on our external appearances, not based on 
our moods, not based on our understanding, only 
based on an essential connection to Hashem’s Essence 
that transcends all logic and explanation. 

From this deep connection to Hashem we always 
have the power to overcome the animal soul’s desires 
and distractions, and to overcome his moods and 
explanations, since this connection to Hashem is 
deeper than anything that exists in the animals soul’s 
psyche. 

Even though it is ultimately the motivating force 
behind every Mitzva we do, it is especially noticeable 
when we need to physically perform mitzvos even 
when it is difficult. Especially when it comes to 
overcoming the temptations of the animal soul, that it 
seems sometimes very difficult to overcome them. At 
that point when we remember that we are Jewish and 
have this connection to Hashem that goes beyond all 
explanations and is connected to our very essence, we 
draw strength to overcome even the most difficult of 
temptations or challenges. 

2- When we fulfill any Mitzvah, we are connecting the 
finite world and ourselves to the Infinity of Hashem. 
Thus, every Mitzva has infinite value that cannot be 
measured by time, energy, or money, since each and 
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every Mitzvah connects us to the Infinite truth of 
Hashem. 

3- When we learn Torah, we are not only fulfilling 
another Mitzva like all other Mitzvos, we are actually 
becoming elevated to a different realm of existence. In 
Torah study we become united with Hashem’s Will 
and Wisdom which is totally united with Hashem 
Himself. This brings us into that type of unity with 
Hashem where we were never separated from Him in 
the first place. Even though in physical time we can 
only learn for a certain number of hours or minutes, 
but each and every minute of Torah study connects us 
to a reality beyond the limitations of time and space, 
where there is only Hashem, and we are part of Him. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul 
Z’’L 

Enrique Szerer-Hersh Ben Aryeh  Meyer 
HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim 
HaCohen Z’’L 

 ,חנה בת חיה מושקא לזכות

 נולדה ח' תמוז תשע"ט

 שהוריה יגדלוה לתורה ולחופה ולמעשים טובים
 מתוך הרחבה

        יחיא ע"ה, נ.ל.ב.ע.ר'  לעילוי נשמת ר' עזרא בן 
 תמוז תשע"ט, ת.נ.צ.ב.ה. ז'

 בשם כל קהילת קודש "אנשי משה"

Did you enjoy this maamar? Please help continue this project 
grow to translate more maamarim and reach more people! A 

monthly donation of even $18 will help spread Chassidus! 

Donations can be made at www.donorbox.org/learnchassidus 

for dedications email me at avraham.t.katz@gmail.com 

http://www.donorbox.org/learnchassidus
mailto:avraham.t.katz@gmail.com

