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Likutay Torah English translation project:

With Hashem’s help we would like to present this installment of
Lessons in Likutay Torah.

The original text of the maamarim with N7 and punctuation is
presented side by side with a phrase by phrase translation and
explanation. The translation of the text is in bold whereas the
commentary is in regular font. The explanations of general concepts
that are not directly relevant to understanding the flow of the
maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets
in the original Likutay Torah have been moved to the Hebrew
footnotes and left untranslated.

The main purpose of this project is to enable the reader to learn the
Likutay Torah in the original. By learning the words, structure, and
concepts of the maamarim, eventually they should be able to learn
it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are
copyright by the Kehot Publication Society, a division of Merkos
L’inyonei Chinuch Inc., and are reprinted here with special
permission. To purchase the original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the 1 N *vIPS project for
helping with the n1mp1 and punctuation, to view or download any
maamar from Likutay Torah/Torah Or with n1 11 go to his website
www.ChassidutBehirah.com ,

and to R’ Baruch Katz for creating the website and the editing.

Please Donate to Keep this Project Going:

Translating these maamarim takes many hours of work per week,
and funding is needed to cover the expenses to make this possible.
Please donate at our website www.LearnChassidus.com

For comments and questions, please email me at
avraham.t.katz@gmail.com
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“Bringing the Infinite into the Finite”

In Parshas Balak it is described the curses Bilam said which were
transformed into blessings, this is one of them (Bamidbar 23:10):

:X Chapter 1:

790N ,2pY? TBY MM M"  “Who can count the dirt of

759 WD) NN bx-“m y:-’n nxX Yaakov, or the number of ya9-
el one fourth of Yisrael? May my
ungE) AIME TN Bilam’s) soul die like the
(*» upright people and may my end

be like theirs!”

This blessing (that Hashem said through Bilam) is saying: One
cannot count the Jewish people, since they will be numerous like the
dust. However, we need to understand two points:

1- Why does it say there is a number for the “one fourth of
Yisrael”, implying there is a limited number, if it said before
they cannot be counted, implying they have no number and
cannot be counted?
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2- What is the idea of saying “or the number of yan-one fourth
of Yisrael,” what’s the significance of “one fourth” in terms

of counting the Jewish People?

The Alter Rebbe will begin to analyze the verse quoted and explain

these questions:
owAe 1 o1 owr "y
DY PYI - IR U
M 2 YN whn - am
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The word "yan" (related to the
word yaax-four) has two
possible explanations: One
explanation is it means “one
fourth”, and the second
explanation is it means “a total
of four”. To understand the
significance of the number four
in counting the Jewish People,
we need to explain that there
are four main aspects of the

Jewish person, as will be
clarified later.

The idea is as follows: It is
written (Yeshaya  43:7):

“Everything that is called by My
Name and exists for My Glory
I have created it, formed it,
and also made it.” These three
stages (created, formed, made)
correspond to the three
aspects of thought, speech, and
action.

“I have created it” is the
aspect of thought, which is
similar to  creation of
something  from  nothing
comparable, just like thought
comes from the subconscious
which is not comparable.
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“I have formed it” is the aspect

of speech, which is form
applied to the letters of
thought.

“I have also made it” is the
aspect of action. The verse
uses the word “fx-also” in
terms of action since action
becomes separate from the
person’s thought and speech. It
is unlike how speech compares
to thought where it is simply
forms the actual letters of
thought into speech, since
what a person thinks is what
he says, this is not the case with
physical action which becomes
its own expression of the
person without a direct link
showing its connection to what
the person is thinking.

By looking at what someone does you can’t know what he is
thinking or feeling necessarily, whereas by hearing his words you

can learn what he was thinking.

nwymn aema Ty v mm
nirma wowm oY
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Now, there is another “fourth”
aspect which is higher than the
three aspects mentioned above
of thought, speech, and action
and is hinted to in the word
“nx-also”. This is because the
word “nx-also” comes to
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include something else not
mentioned explicitly in the
verse, which as an aspect of the
person that is above and
beyond the three aspects
discussed above.

In order to explain this, we
first need to understand the
purpose of why our Divine
souls had to come down into
this world. As is known, this
descent is needed to reach an
even higher ascent.

We need to understand what
exactly is this elevation that is
accomplished? Before the soul
came down into this world it
was enjoying the radiance of
the Divine Presence (it enjoyed
a great revelation of awareness
of Hashem), what greater
possible elevation can there be
than this?

We also need to comprehend
properly what is the idea of the
“thought, speech, and action”
of Hashem which is expressed
in how “He created it, formed
it, and made it (all the created
beings),” since it is written
(Yeshaya 55:8) “(Hashem says:)
My thoughts are not like your

(X, m72 1K) ¢
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thougths,” and like we believe:
“He (Hashem) has no bodily
form”,

Hashem doesn’t have thought, speech, and action like a person has,
they are just analogies for Hashem’s expressions, so what exactly is
the analogy?

NPMAY NI TV KPX The idea is: The process of

5X ﬁbynn NNy nxw how the worlds go out from
T My ! TTT "¢ peing hidden (in Hashem’s

S 73-’!"‘3‘-{-]3 K7 gEbh Oneness as expressed in the
level of Atzilus) to being
revealed (as independent
entities separate from Hashem)
is called “the words of
Hashem”.

,OTIN2 '7W7’.1 17 Sy 173; Just like by a person, his

NS S5 K arn SPeech reveals to other people
T T '~ what was hidden in his

7 2y _1;3 JJ‘-\Z}WUD ’;“5;’.73 thoughts; so too, by way of
K721 NN ﬂ'l‘g’l_{;" L)WTJ analogy, “with Ten Statements
niMKR NP2 oo ’7"]3?“,:1 the worltd ;Nas crteated,”ilwhti;:lh
.' G are “statements” an e
D’.K:YT’U DMK 23X combination of letters of those
ﬂ'ﬂU‘?’l noMT ‘7?5 D?SJUD statements which come out
17 TR0 and reveal Hashem through

the creation of worlds
something from nothing.

("DX2Y 9318 M1yl oY ' 2T 0 % ovhin) ©

(X, niax)’
8 These are the first ten statements in the Chumash in Parshas Bereishis,
“and Hashem said let there be light”, “and Hashem said let there be plants”

etc. The process of how everything is created from those verses and letters
is explained in Shaar Hayichud Vehaemunam of Tanya.
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7131 0K MK MM Now, “with one  statement
25 m%7n) M TN ;Hnm-@n'? Hashem C(,J,uld hav'e cre_ated
" by ' ’5 m‘m"' ) the world,” as it is written
SOKAY 23 13 AT 0 (Tehilim 33:6): “and with the
NI KT "D M w1 breath of His mouth He
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. " meaning of “the breath of his
Rl ARY 29I - LN mouth” is the “breath from

KA - "TTWW] TNIN 12" Above” which is the “one
9mK statement” which includes all
" the other statements. This is
also hinted to in the phrase
(from the daily prayers, Baruch
Sheamar): “Blessed is He who
said and made”, meaning with
one statement He made
everything.!!

PP NI AW KPK It is just that the “speech” of

W MY SaTa Mo Hashem is what divides up
TR R : separates the “breath” of
AN DI0IYL IR fashem into many different
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(MKW 112" n373)
" This last statement is puzzling: we just quoted that “with one statement
Hashem could have made the world”, but in fact made it with Ten
Statements, so how are we explaining this phrase from Baruch Sheamar to
mean that He actually made the world with one statement? The idea is that
on the level of “thought” of Hashem the world was actually created all at
once, with one statement of thought, but in “speech” it took ten statements,

as will be explained.
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O,k " IS expressed  in o the  great
7 diversity of the different
worlds and their inhabitants,
like it says (Daniel 7:10):
“Thousands and millions of
angels serve Him, and tens of
thousands and hundreds of
millions of angels stand before
Him,” and it says (Iyov): “It is
impossible to count His legions

of angels.”

The Gemara (Chagiga 13b) explains these two verses to mean that
each “legion” of angels contains at least one million angels, but there
is no limit to how many legions Hashem has.

In physical speech there are two elements: the breath which comes
from the lungs, and the vocal cords and parts of the mouth that give
the breath a certain sound. The breath which goes into all sounds of
speech is exactly the same breath without any difference, the only
difference is in the vocal cords and mouth parts that differentiate the
breath into different sounds of speech.

So too, in the process of creation there is one simply force behind
all of creation equally, the “breath of Above”, which is also called
“one statement” that Hashem could have created the world with,
which becomes differentiated into infinite different types of
creations through the “letters” of Hashem’s “speech”.

There is another analogy from speech which will be brought out in
this maamar:

A person’s thoughts become expressed in his speech, but the way an
idea exists in his mind he can think through a lot of information in a
very short amount of time compared to long how it would take to
explain the same idea in speech. This is because thought is a higher
level than speech and is more closely connected to the person’s soul
than speech which is only to express to other people, this is why all
the information exists on a higher level in thought than in speech,
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and is therefore able to contain much more revelation (knowledge)
in much less time and effort expended in thinking than in talking.

Similarly, all the life-force and format of every created being
originally existed in Hashem’s “thoughts”, on the level of Atzilus
which is totally unified with Hashem like thoughts are unified with
a person, and then became expressed in “speech” in creation of
beings that feel themselves separate from Hashem. The way
everything existed in Hashem’s “thoughts” everything existed at all
once together (like information which is condensed into one idea in
a person’s thought), and only through coming into Hashem’s
“speech” does every created being become separate from every
other being.

By every creation- except for Adam the first man and for the Jewish
People- a creation can only access its source in the level of speech,
but has no more direct connection to how it existed in Hashem’s
thoughts. However, Adam and Avraham and every Jew are still
connected to Hashem’s “thoughts” on a revealed level, allowing us
to be aware that we are not separate from Hashem.

M323 ,1INPN 711272 I This is the idea of what it says
Yipa yinwy a1 oty my (Tehilim - 108:20): - “Bless
e T 7 .. _ Hashem, His angels, who are
T 0 P 291n) T strong and powerful to fulfill
o™ DaOw B LNP™T His word, and listen to the
ST MmT" nrman D’D”P'l sound OinSr\lvordi;’l OnlyI“HiS
o S 7. word” are they able to listen

D Xyn o ﬂJ’U? Xy to, since they receive their life
MP?ANT MA™ NP7 "7 and existence only from the
Q237 “word of Hashem” which is a

- "7 revelation from “what comes

out of the ‘mouth’ of Hashem”

to bring into existence the

great diversity of created
beings.
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The combinations of letters
from which each created being
receives life are their “names”,
these are the names of all the
creations, each one with its
specific name, like “the Camp
of the Angel Michael”, and so
too the names of all the
creations according to their
varieties.

Like it is written (Bereishis
2:20): “And Adam called
names to all the creatures,”
meaning he called forth their
real names, which are the
letter combinations of “what
comes out of the ‘mouth’ of
Hashem” in creating and
enlivening each  particular
creature through a specific letter
combination (name) for each
one.

Now, all of this is only the
“revealed worlds”, however
there are also “hidden worlds
that are not revealed”, which
are the source for the
“revealed worlds”. Whatever
exists in the “revealed worlds”
must also have a source in the
“hidden worlds”.

1 ppn Py
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As is mentioned by our Sages
(Bereishis Rabba 10:6): “No
blade of grass exists below that
does not have a spiritual
source Above.” This is true on
all levels, each level receiving
from a higher level, until the
highest of all possible levels,
like it is written (Koheles 5:7):
“Each guardian angel has a
higher-level angel above him,
and there is always a level even
higher than that.”

Now, it says: “Yisrael came up
in Hashem’s ‘thoughts’,”
meaning, they existed in the
“hidden worlds” of Hashem’s
thoughts. Just like regarding a
person’s thoughts we find two
things: 1- his thoughts are
hidden behind his speech,
since in speech one reveals and
expresses what he was
thinking; 2- the amount of
information which can be
included in one glance in his
thoughts would require a long
time to explain in speech.

These two aspects of thought
come from the fact that thought
is a higher level than speech.
This is because thought is

(1, nwixag) ©
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called “the inner garment of
the soul”, and is totally united
with the soul of the person,
which is why from thought to
come into speech it is actually
like something from nothing
comparable.

Therefore it is written: “And
Adam called names to all the
animals and to all the birds of
the sky,” which is also a
reference to the angels (who
are the spiritual source of the
animals and birds), as they are
described in Yechezkal (1:10) as
having “the face of lion, and
the face of an ox, and the face
of an eagle,” meaning, he
called the angels by their
names of Michael and Gavriel
etc., which are the letter
combinations through which
they receive existence from the
“word of Hashem.”

However, as this verse finishes:
“Adam called names to all of the
animals and birds of the sky and
creatures of the field, but Adam
did not find ‘a helper for
himself>.”  Meaning: the

13 975) K NYI03 - 15720 72" YRman MaT1 7 vIre IWamy m ] 7

H[E

X oK)

(7] pYOD3 WD IR ' aa ) ¢



LESSONS IN LIKUTAY TORAH

XA OTp MYIIY umm
NRIPI APK oA DYYh
MIVIN PRy 07,222 DY
"7y MW NPNA3 K
TN KT MY
1 PINT DTN R
TAYT MIYAZNIT MK KT

13

2V PRI TN 1Y DT I
AN RY DR OXIY TR
YD DX UYL DTN M
"TYTIN7 YIRD IR0 D ITIMN
="My, [ o SR
D07 MU N DTRY
W MK npmaa
DTN MY NP2

Uninny

‘helper’ he was missing was a
99 20

“name”.
This is because before the
Divine soul comes into this
world into a body it doesn’t
have a name at all, because
source where it comes from is
the level of “thoughts” of
Hashem, which are the
“hidden worlds that are not
revealed”. A person is given
the name like ‘Avraham’ or
‘Yitzchok’ only after the
Divine soul becomes invested
in a body.

This is the idea of what is
written (Yechezkal 33:24): “Son
of Man (Yechezkal), those who
dwell on these desolate lands, on
the land of Yisrael, say:
Avraham (our forefather) was
only one person, yet he inherited
the entire land, and we who are
many, to us was given the land
to inherit it.” This means:
Avraham our father ‘was’
previously ‘one’, before his
Divine soul came into his body
he existed in total “Oneness”
with Hashem, referring to the
level of Hashem’s “thoughts”
which are totally unified with

2 The verse starts out by discussing how Adam gave names to all the
creatures and ends off by saying that Adam was missing something, the
implication of the verse is that what he was missing was a name, which is
why he could only name other creatures but not himself.
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Hashem, like a person’s
thoughts are unified with his
own soul.”.

These “thoughts” are called
“hidden worlds” which are
totally united with Hashem’s
Infinite Light, which is a level
previous to how the worlds
become revealed as seemingly
separate from Hashem, called
“the world of separateness”.

Therefore, just like Avraham
our forefather, who included in
himself the souls of the entire
Jewish People, was originally on
the level of total unity with
Hashem, existing in Hashem’s
‘thoughts’, so too Adam the
first person included in
himself 600,000 root-souls for
all the Jewish People in one
level (his own lofty soul), since
the source of the Divine souls
is from a level above and
beyond the division and
‘separateness’ of the rest of the
created beings, as explained
above.

Just like in thoughts a lot of information can be condensed into one
point that would take a long time to explain in speech, so too in the
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source of the Divine in Hashem’s thoughts all the souls can exist
together as one. This is reflected in how all the Jewish Souls could
exist simultaneously in Adam and in Avraham, since they were on
the level of Hashem’s ‘thoughts’.

This all brings out that the source of the Divine soul is on the level
of Hashem’s ‘thoughts’ that are totally unified with Him like a
person’s thoughts are unified with his own soul. We still need to
understand what is the advantage in the soul coming down into this
world, what possible higher level can it attain here than in being part
of Hashem’s thoughts?

Summary of Chapter 1:

Q1  What is the meaning of “%X7? ¥211 NX 1boR1-0or who
can count the y231 of Yisrael?”

Al The word y2311 could either mean one fourth, or a total
of four, thus the verse could either mean “Who can count one
fourth of Yisrael?” or it could mean “Who can count Yisrael
who is made up four parts?”

Q2 According to the second translation of ¥2111 as a total of
four, what are the “four parts” of Yisrael?

A2 Three out of the four aspects of Yisrael are three
general ways we connect to Hashem, through the 1-thought
(1"nX13), 2-speech (1M1y?) , and 3-action (1nwy nx) of the
Torah and Mitzvos. The fourth aspect of our connection to
Hashem is hinted to in the word “fx-also” (of 1wy oK),
hinting to another aspect of our connection to Hashem that is
higher than thought, speech, and action. To understand this
“fourth aspect of our connection”, we need to answer the
following question:

Q3  What is the purpose of why our Divine soul came
down into this body?
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A3 It came down in order to connect to Hashem even
deeper than it connected to Him in its source.

Q4  What type of existence did it have in its source and
what type of connection to Hashem did it have in its source?

A4 In its source it existed on the level of Hashem’s
“thoughts” which are higher than His “speech”, which is
Hashem’s revelation He uses to create our world and the
spiritual worlds of souls and angels that feel separate from
Him. Just like speech reveals to someone else what the person
is thinking, so too, this creative power creates beings which
feel “other” and separate from Hashem, and Hashem reveals
His creative power to these “other” beings. However, in the
world of Atzilus, Hashem true Oneness is fully revealed and
the souls there feel themselves as only being a part of Him,
like a person’s thoughts are not separate from the person, they
are only a revelation of the person from himself to himself
through the medium of thought, but there is no “other”
person involved. Our Divine souls originally existed on this
lofty level.

Q5 If our souls started out on such a high level of
connecting to Hashem like His “thoughts” that are totally
united with Him, what possible greater deeper connection
can be attained in this physical world? This is what the
maamar will continue to explain:
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Chapter 2:

After the above truth and
explanations, we can
understand what is the great
advantage the Divine soul
receives in This physical
World through becoming
invested into a physical body.

We needed to understand what this advantage is for the following

reason:
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Since in the soul’s source
where it was derived from (in
Atzilus) it was included in and
unified with the Infinite Light
of Hashem on the level of
Hashem’s “thoughts” -which
are called “the hidden worlds”
which is a level above and
beyond the level of Hashem’s
“Name” and “the Words of
Hashem” which are -called
“the revealed worlds” as
explained above-

So what possible greater elevation could there be in the soul’s
descent into this world that could be greater than existing in

Hashem’s “thoughts”?
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However, the answer is as
follows: It is written (Tehilim
86:11):: “(King David asks
Hashem) unite my heart to fear
Your Name,” and so too in our
daily prayers we say in the
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"y blessing of Ahavas Olam
(before the Shema): “And unite
our hearts to love and fear Your
Name.”

"NMYY' NN W0 ,TAVT The idea of “uniting our
wn ,'3!7'1—1 '[WW'N’ITIW' ,'N'.'-.l"'ﬂ' heart” is as follows: In the

. vy : level called “Kmyq x2'57-
m-mp - m I'D n TIT; Desire of the Heart” there are

NPNYIM two  aspects: The “inner
aspect” of the heart’s desire and
the “outer aspect” of the
heart’s desire:

X' 297 NMPI NMMB  The “innermost aspect” of the

nbynbw ST29°T20N NI heart’s desire is eXpressed ina

N e oorEr ot “Great Love” for Hashem in a
=y YT Qyvim way that is above any
M3 MR NP2 "7YyN7n  explanation or logic, and it

NTaY" ¢ m mp) NIY  comes from Ab("ve a;é‘ “gif ”)’
T ) " Y asitiswritten: (Bamidbar 18:7
FOANATI DX NN I (Hashem) will give you

(Aharon and his sons) the
service in the Mishkan as
Kohanim as a gift.”

It says in the Zohar (1:45b): The service of the Kohanim in the Beis
Hamikdash represented a deep level of desire to connect to Hashem
coming from the innermost part of the heart. This was expressed in
the fact that they didn’t sing or talk when they performed the service,
they worked quietly, since their feeling for Hashem was too deep to
put into any words or melody. By contrast, the Leviim (Levites)
sang in the Beis Hamikdash, expressing the lower level of desire for
Hashem that can be expressed in a song.

92701 YN YR "N 927 PRmen 1T 7o, 12T WD 11N2W m Ty
"ani%)737' 10 53 NN N7y NI KT RN :(2 072701 DY) o
Lo ' 20" Pnmen HaT (M o) "YU TR W) .0V Y
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Since this higher level of desire for Hashem from the inner aspect of
the heart is associated with Kohanim, and regarding their service it
says that is a “gift” from Hashem, we understand that this deep love
for Hashem from the inner aspect of the heart is a “gift from Above”.

T NP3 K17 290 niniyim
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0™M27 27X Y17 YT
1191 Wp2? MmN oM
1317 YW N0 ,(x M)
YN ATT0ZY Mpnn

And the “outer aspect” of the
heart’s desire comes from the
knowledge and contemplation
on the greatness of Hashem
“each person according to his
capacity”, and according to his
understanding and awareness
of (the existence and all-
encompassing reality  of)
Hashem’s Infinite  Light,
according to this he arouses
the love for Hashem in his
heart.

Now, it is known: “Hashem
has made holiness
corresponding to unholiness”
(Koheles 7:14). Just like there is
an awareness in holiness that
leads a person “to know
Hashem” (Hosheia 6:3), SO t00

there is an awareness in
unholiness, a “bad”
awareness, which leads a

person to love things other
than Hashem, like it says “one
who goes after physical desires
becomes separate from

(2,09 KM 'R PYI ) 2
P RTT XY,
("poxD" v T T nop) ¥
NI A 2
(v ?
(21,13py) 2
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Hashem’s Oneness” (Mishlei
18:1), since it is pleasing to his
appetite the enjoyment of this
physical world and its
pleasures, this awareness of
physical pleasure distracts him
from connecting to Hashem.

- DI N RTTAT MM This service of Hashem with
nixbn" By OB nI'i outer aspect of the heart is the
il o e il ASPECt of the Beinoni (regular
Op MWY2" - " YK DIXN person), that (Brachos 61b) “both
2"OBIIM the  Yetzer Hara  (unholy
desires) and Yetzer Tov (holy
desires) ‘judge’ him (and try to
influence),” and like it says
regarding the battle between
Yaakov and Eisav, which
represents the battle between our
Divine soul and our animal soul:
“one nation will fight against
the other nation” (Bereishis
25:23), as explained in the Rashi
to mean: “when one nation
succeeds the other nation
fails”.

This means that when the desires of the animal soul are strong this
blocks out the desires of the Divine soul, and when the desires of the
Divine soul are strong, they overcome the desires of the animal soul.

,J?U-nvnuggw MAOKT X However, the love for Hashem

=1 VT DYUIn TOvnhu from the “inner aspect” of the
| . ms ‘7 ‘7 TS heart which is above any
nrma - myn/m o X explanation or logic, and only

(3,x0n1D79) %
(2,2m07mDD IR "Y1 .20, NITYIR)
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31

comes from Above as a “gift”,
at that level there is nothing in
unholiness corresponding to it.

Since this level of “the
innermost aspect of the heart”
is from the level of the Divine
soul called “Yechida”® (lit.
“one and only”) since it only
has one and only desire to be
connected to Hashem, her
“Father in Heaven”.

This level has nothing
comparable to it in this
physical world, this desire to
want nothing other than
Hashem exists only in “the
Children of Yisrael, the nation
close to Him” (Tehilim 148:14).

This is also connected to what
it says (Shemos  34:9):
“Because they (the Jewish
People) are a stubborn people,
You (Hashem) should forgive
them.” The meaning of
“stubborn” is having a desire

5 Levels of the Divine Soul

77°m-Yechida
of self-sacrifice

An essential connection to Hashem’s Essence to the point

r-Chaya A subconscious awareness of seeing Hashem
anwi-Neshama | Deep understanding of Hashem’s Oneness

m1-Ruach Deep emotions of love and fear for Hashem

woi-Nefesh Action for Hashem in the garments of thought, speech, and

deed in Torah and Mitzvos
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2y to connect to Hashem that is
above any explanation or
logic.

Being stubborn is generally something irrational, even though it
would make sense to do something he is being stubborn and
refusing; in our context the desire Jews have to connect to Hashem
is not rational, it is from beyond intellect, so it is called a “stubborn”
desire to connect to Hashem.®

Al 137 MAOX J'\’ITIWDHJ’I When this “Great Love” for

. ' '1 ‘7 3 J'TB"I becomgs_aroused in a person’s

A RN Ab P 1 Y L' heart, it is easy to be victorious

223X MDY M PRY  and cause the good desires of
the Divine soul to completely
overcome the bad desires of
the animal soul, since there is
no way for unholiness to
compete with this.

T ;"'D] 13;'7 Tm” 111 This is the meaning of “unite
531 T - ™y 3112y My heart” and  “unite our
AN ~T. hearts” we are asking
¥ m’JW’U NI Hashem to help us to unite the
SNYTTNMND N2 “outer aspect of the heart’s

XPX 11K1" :2" NWIe 10 Kiyn 3 ,N1272 1Y) 0K Dipna INIMY 03 2
WD DI M 1Y KIT NI NI N7Y IR I X - (mawh] B9 INAY)
A[am own vy %y npm?
% For example, over history we had many cases of Jews who were not
“religious” in their daily life but when it came to a question of denying
their Jewish identity their “stubbornly” refused to even at the cost of their
life. This shows how Jews have a connection to Hashem that is not based
on logic and understanding, since even Jew that had almost no knowledge
of the greatness of Hashem gave up their lives to keep their connection to
Him. See Tanya chapter 18.

(2,171K mIn) "Ni720 P a0y S nmen MaT Nio 1 IRIMY 10 )
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desire” for Hashem with the
“inner aspect of the heart’s
desire” for Hashem.

We are asking Hashem to always be consciously aware of this
“super-rational” desire to connect to Hashem on a daily basis.®

XK'WY "y OR" A1 And this is the meaning of “1
X1 ,NAXK AP 7Y 1300 (Hashem) have ‘nx-also’ made

D i it”: The word “fx-also” is
TILJSJD'NJ wr?ya 137 N coming to include another

72T, AW NITAN T2V aspect (of serving  Hashem
.Twyny  besides for action, speech, and
* 77 thought), which is the aspect of
the higher level of desire to
connect to Hashem that is
above and beyond the aspects
of thought, speech, and action
in His service.

PIWW D7 "Y'y JRP1 The verse places the word “nx-
jphtiyimbo B cTy B B N IR P also” next to the word “ymivy-
"U’?U"[ NET’I mmw; TI"ZW}J I have made it”, since the main

, , . revelation of this higher level
7v2" NP7 ,NIYART YN of desire for Hashem s

("MYR 121V ORI P Imen WaT 7i0 INIMY 1 V)

% There is a slight question here: The Alter Rebbe just said that the outer
aspect of the heart’s desire for Hashem that comes from contemplation is
the level of the average person, the Beinoni, and then he says that we are
able to come to the level of Yechida, of the inner aspect of the heart’s
desire for Hashem that is beyond all logic, how do we resolve this?

On a simple level the answer is as follows: Even though on a daily basis
we need to use our mind to learn about Hashem and contemplate His
greatness etc. and use that awareness to push ourselves to serve Hashem,
at the same time we also have the ability to go even deeper and reveal our
essential connection to Hashem that is beyond logic. This gives us even
greater strength to overcome the Yetzer Hara, as explained in Tanya
chapters 18-25, and this point will also be addressed later in the maamar.
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O™ 1Y Men q;ﬁyj expressed specifically in the

Meiyyn i physical world in the
0,77 0nn) 10 MY YR fulfillment of the Mitzvos, to
“put aside your desires to
fulfill His Will” (Avos 2:4), and
in “turning away from bad

and doing good” (Tehilim 34:15).

M"Y 07 AWY-niyn 0"07 And the 248 Positive Mitzvos

) J"'l 'l"? T NiownT are 248 channels to draw down
[CLRRLE this higher level of desire for

A 7"15“7; 1n‘7rm Hashem, since (like it says
Sefer Yetzira 1:7): “The
highest levels are expressed
specifically in the lowest
levels,”

This means that in the physical action of Mitzvos and overcoming
physical desires we reveal our most essential connection to Hashem
that is even higher than “thought” and understanding.

YRW NXMpa DMNIRY A This is why in Krias Shema we
-“U.t{ nbxn o™M2To '-1’ﬂ1" say (Devarim 6:6) : “And these

s i = Mitzvos that I (Hashem) give
(11 2I0KRY T DT 1Y 1K you today,” “and it will be if

oK Wnwn yinw oX MM you will surely listen to My
MK - (% 2py) "y 1]:“!”3 Mitzvos,” (Devarim 11:13) only

(T2 m:\rg) %

(Tmwn X pa myr 1ap) ¥
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NP

after saying that “you should
love Hashem your G-d ‘%22
722%-with all the aspects of
your heart’,”- meaning with
both aspects of the heart, with
the inner aspect and the outer
aspect of the heart.

The implication is: The main expression of the inner aspect of the
heart -included in “722% 22-with all the aspects of your heart’- is

specifically in fulfilling Mitzvos.

NP7 K17 WAK XY )
7N Dim Y3y Ty Nimn
TI2N0 NMiYInT nrm
“TYRN 7277 7Y 13 ,NYTn
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TR0 YUt
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However, it is impossible to
come to this level of the ‘inner
aspect’ of the heart until he
first reaches the level of the
‘outer aspect’ of the heart
which is created from his
contemplation and awareness of
Hashem’s greatness, since a
person needs to work his way
up from below to above.

This is the purpose of the
lengthy preparations before
Krias Shema consisting of
Pesukei Dezimra and the
blessings before Krias Shema,
as is known.

We first need to arouse the lower level of the “outer aspect of the
heart”, so when we say Shema we will be able to reach the level of

PIVY (X 13 187 1aRY) "2ipa ynwin 02" S nmmi 1272 IKANAY A My ] ¥
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the “inner aspect of the heart, this is why we have many prayers

preceding Shema.
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Based on this will
understand the great
advantage the soul receives by
serving Hashem in the
physical body:

we

Even though before it came
down it was united with its
source in Hashem’s lofty
‘thoughts’, nonetheless this
level of ‘thoughts’ is only
considered like a ‘garment’
for Hashem, it is just the
innermost type of ‘garment’,

but it (the soul) is still not
totally united with its source in
Hashem the way He is totally
beyond the world of Atzilus, to
be literally included in
Hashem’s Infinite Light that
“no thought (even of Atzilus)

can grasp at all” (Zohar,
Introduction),

Meaning, the level of
Hashem’s ‘thoughts’ in

Atzilus cannot reach the very
Essence of Hashem Himself at
all, as it were, rather Hashem
‘clothes’ Himself in them.

(MK NN, MR AT Wpn) ¢
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XYY’ NPMA 12 PRY T This s not the case regarding
' ' i the “x97 xmyn-Desire of
"% 7% the heart”:.

“'NIOR"KVD KDINK 72" “When  the  forces  of

179y 1157 :]J‘IL"T Spa" nji7o  unholiness are overpowered”
Meiyn miricry vran aumlin 1. DY @ person “putting asides his
;N0 AWR VM N0 ™ own desires in order to do

ﬂ’l’DW; TI’ZW}J N3 what Hashem wants” through
"y 0™ NivnRa iyna “turning from bad and doing
: CTT Tlnl good” in the physical action of
-5"13
== the Mitzvos and in “turning
from bad” physical desires,

MK KW JOYTTTY] M then the Will of Hashem Above

MYyl KITTa ojo-px -Which s the actual Infinite
y 3 MR T f] " Light of Hashem Himself-
A2 TN TINWITIN Gwells and is revealed in the

person

M"M7" 07 "Tpd 117" And the 248 Positive Mitzvos

.WTJD 42"1\{3‘?@1 0™Max acfually becon.le the <248
T TR T ‘Limbs of the King’.”

Just like a person’s limbs are channels through which the light and
life of the soul are manifest in the world, and they become united
with soul which enlivens them, so too the Mitzvos are channels for
Hashem’s Infinite Light and Will to be expressed in the world, and
they become united with that Infinite Light, together with the person
fulfilling them.

YW 19" 99" 1MRY 1N And this is what our Sages

L DYy NRYna NOX have said (Avos 4:17): “One
hour of Teshuva and good deeds
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4" N3909v7 0 Y oo oYipa  in this physical world is better
o o o than all of the life of the spiritual
World to Come.”

We see from this specifically through actually fulfilling Mitzvos in
this world and overcoming physical temptations creates a greater
and deeper connection to Hashem than all of the revelations the soul
had in the higher spiritual worlds.

The power behind this ability to serve Hashem in the physical world
is from the essence of the soul, Yechida, which is bound up with the
Essence of Hashem. Thus, specifically here through our Mitzvos
and prayer and overcoming temptations we connect to the very
Essence of Hashem through the essence of our soul, which is
completely deeper connection than the just being included in
Hashem’s ‘thoughts’ in Atzilus.

Summary of Chapter 2:

Q1  Whatis the great advantage the Divine soul receives in
attaining a deeper connection to Hashem more than it had in
its source in Hashem’s “thoughts”?

Al  In order to answer this we explained two levels of the
heart: The “inner aspect” and the “outer aspect” of the heart’s
desire to connect to Hashem.

The “outer aspect” of this desire is the love for Hashem
developed from contemplation on His greatness and creating
an awareness of Him in our mind and thereby also in our
heart. Since this love comes from contemplation and
awareness, it has to fight against an opposing awareness
coming from the animal soul, an awareness of physical

PR DIV, TI2WA O I 72T pI0D DY , 1P MY193 1N Wamy m ] ¢

VAPD APy 2w PIDD DY ININIY 0 PIVY (K LKY TIX T1IR) "0 10 i)
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pleasures that tempt the person to pursue them. This is the
constant battle of the Beinoni, to focus on an awareness of
Hashem and produce feelings for Him to counterbalance the
awareness and temptations for physicality.

The “inner aspect” of this desire for Hashem comes from the
very essence of the Divine soul, called “Yechida”, that is
always bound up with the Essence of Hashem. This level of
connection to Hashem is not based on understanding or
contemplation, but is inherent in every Jew from the essence
of their being. Because it is so deep and beyond logic, there is
no counterpart for this in the animal soul, and by revealing
this connection a Jew always has the power to overcome the
desires of the animal soul.

This level of connection that is beyond logic and
contemplation is called “the fourth aspect of Yisrael”, since it
is a deeper level of connection to Hashem than just the action,
speech, or even thought of Torah and Mitzvos, since it is
deeper than any “thought”.

Now we will understand the advantage the Divine soul
receives in this world in connecting to Hashem:

In its source it only connected to Hashem on the level of
Hashem’'s “thoughts”, like a person’s thoughts that are united
with the person.

However, in this world it is able to experience its essential
connection to Hashem on the level of “Yechida”, which is
totally beyond any “thought”. Since “no thought can grasp
Hashem at all”, the true connection to Hashem is specifically
on this level of Yechida and not on the level of “thought”.

This “fourth” aspect of our connection to Hashem through
Yechida is most clearly expressed in giving us the power of
self-sacrifice to fulfill the physical Mitzvos even when it is
difficult, and in the ability to overcome the physical
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temptations of this world. This is why the “fourth” aspect of
our connection is hinted to in the phrase “1nwy nx-I have
also made it”, since specifically in the action of the Mitzvos -
“1nrwy/action”- is expressed the “fourth” aspect of our
connection learned our from the word “fx-also”.
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Chapter 3:

And this is the meaning of the
verse: “And who can count the
number of yan-one fourth of
Yisrael?”

Now, it is written (Hosheia 2:1):
“And the number of the
Children of Yisrael will be like
the sand of the sand of the sea
which cannot be measured
and cannot be counted.”

And the Gemara (Yoma 22a)
asks on this verse: “It is
written ‘and the number of the
Children of Yisrael’, implying
there is a number, and then the
verse says ‘which cannot be
measured or counted’,
implying there is no number for
them?

The answer is: When they
fulfill the Will of Hashem then
they will have no number, and
when they do not fulfill the Will
of Hashem, then they will have a
number.”

We need to explain: What is
the idea of saying that when the
Jewish People are ‘not fulfilling
Hashem’s Will’ then they will
have a number, only as much as

@9 " "0 o ')
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the ‘sand of the sea’, what is the
idea of the comparison to sand in
terms of counting the Jewish
People?

We find that around oceans
and rivers the earth becomes
sand, it becomes dried out and
crumbles into small pieces.
This is not the case with the
rest of the earth of the land
which are solid clumps of
earth which are moist and
somewhat stuck together.

This is because the waters of
the oceans and rivers draw out
the moisture from the earth
surrounding them, which is
why the earth remains dried
out broken down into tiny
pieces of sand.

This is an analogy for the
general Life-Force of all the
worlds which comes from the
“Words of Hashem” and the
“Breath of His Mouth” in
terms of how brings into
existence of all of the creations
something from nothing:

It is written (Melachim | 7:23-
25): “And He (King Shlomo)
made a mikveh for the Kohanim
in the Beis Hamikdash and he
called it “The Sea,” made of one
piece of cast metal, ten amos in
diameter, the top part was
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circular, it was five amos high,
and its circumference was thirty
amos.

MYOY 92 Y W Sy Y It stood on top of twelve metal
Y i nwhwy mioy pip Statues of cows, three facing

. . . . . north, three facing west, three
P MY N T Y facing south andgthree facing

T7YR7N DIPPY DIT 0NN east, amd “The Sea” was
10 'R oavna) a1 oInR Y3y situated on top of them, and all
’ . T '(47',7' these metal cows their backs

' were facing towards the center
(so from the outside what was
visible was only their front
sides).”

The mikveh for Kohanim that King Shlomo made, which he called
“The Sea”, represented the level of Malchus of Atzilus, “the Words
of Hashem’s Mouth”, through which Hashem creates everything.
King Shlomo put it on top of twelve metal cows facing in four
directions, which represented the four camps of the angels, Michael,
Gavriel, Refael, and Uriel, to show how Malchus of Atzilus is
exalted above all the angels.

"D17" NPRAY By wAMB The  spiritual  significance
D - "bynbn" iy behind this: Because this level

" i b o of “The Sea” (Malchus of
- g3 AT Wy 37 ,0pn Atzilus) stands “above” and

mp‘;nnm T8 NN distant from them (the angels),
A"™+Apppa  this is why they become like
TP “twelve cows”,  meaning
divided up and separated into
the number twelve.
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Through Malchus of Atzilus separating itself from the angels it
creates, hiding from them intense revelation of Hashem in Atzilus
which unifies everything in His presence, therefore they all feel not
only separate from Hashem but also separate from each other, until
they are divided from four categories into twelve categories into
more categories etc.

- W'Z'? 'K NNINT 2 ,K1T This is because the process of

a0 M135n N3 creation something from
1gm ,7 v b nothing through the aspect of
;O NI RWIMMT Hashem’s Malchus-Kingship,
DM 3 MI7N IMIN™ Who is “exalted above the
.(11 ,HDP Djblnnl)"'u‘ days of the W0r|d”, and “Your
S " Kingship is a Kingdom of all

worlds”.

#'Nipann1 07" KWW D7 Because He is “elevated and
_ .m!.' nINa W/'!_ZJ. ’DU'D ex.alt_ed” from the creations,
T hmm}-’ “U.,'m thls_ is Why_ they become a ny-
h = N N nation, with the word ny-
DT80 nation related to the word
‘ninniy-darkened coals’

which are removed from the fire

and extinguished, so too the

creations are removed from the

fiery revelation of Atzilus,

which causes them to become

things other than holiness and

feeling separate from Hashem.
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'y K92 991 K" 3 The is because “there is no
;oY Koa m XU
X171 Qv n;,n:: Dn~nnnn1 King without a nation”52, and

. . ; the process of how they are
R0 MRGINT - DIPNAR - created to be separate from

niT? 0T KPMn NYY  Him as His nation is from the
' ' v npmaa  King making Himself exalted,
T T 77 this automatically causes the
creation to become lower and
separate until they can be a

‘nation’.
JND2 Yy AW )2 YW The analogy for this is king
nwnan owr oM nnnnw who sits on his royal throne,
croe oo v 20 T that because of this display of
D"?QW Qwyn '1’95‘?73 el his lofty status everyone

07 trembles before him and
lowers themselves before him.

;77207 AN1371 NPMan 1971 Now, because the aspect of
99 NIDTK NN KT Hashem’s Malchus-Kingship
5 LT x T o s Infinite, and it is from this
2¥3 MY NI WY pivine  attribute  that  the

Y LYY INT22 1) limited  worlds  of  Beria,
Yetzira, and Asiya® were

"3 .2 P8, ZKNT 9D O 19D K P8 W 70T WYY WY 7791 pry) *
(7,n%2um

% Like it says in Shaar HaYichud Vehaemuna of Tanya (Chapter 7): If a
king has many children or servants, he cannot rule over them, only over
people who are totally separate from him and then choose to give
themselves over to be his subjects. So too, Hashem has enjoyment from
the created beings who feel separate from Him and then choose to serve
Him, this being Hashem’s “Kingship”.

% Three spiritual worlds: Beria-Creation, the highest created world,
created directly from Malchus of Atzilus, Yetzira-Formation, a lower
spiritual world where the spiritual existence of Beriah takes on a more
pronounced form so that it can be the source for the lowest spiritual world
of Asiya-Action, which is directly ‘above’ our physical world and is the
direct spiritual source for the physical things in our world.
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created, therefore even in
those worlds there is an aspect
of infinity, like it says (lyov
25:3): “Is there a number for
His legions of angels?”

MoK nrma 1 m
A1X) 2NIY NI ,MYom
"I 180N YT (2,12

This implies that there is an infinite number of legions of angels,
even though each angel is limited, showing how even in the finite
spiritual worlds there is an aspect of infinitude reflecting their source

in the infinite attribute of Hashem’s Malchus-Kingship.

DM™R) DT DY 91 KoK
ima%n mIKpInT nenan
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nPmaa 0TI 1Y - oYy
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However, since they receive
life and existence from the
process of how Hashem’s
Malchus-Kingship  elevates
itself from them, “Who is
elevated above the days of the
world”, therefore they
descend into separation and
division into many different
varieties.

We need to understand: How
is possible for them to receive
their very life from Hashem’s
attribute of Malchus-Kingship
which is exalted and removed
from them?

In truth, regarding this
guestion it is written (Tehilim
84:12): “Like the sun and its
protective covering are
Hashem’s Names of Havaya
and Elokim,” meaning that
Hashem’s Name Elokim which

(XyINN ™Y MM MYRY vIPY .2, LY Kl
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conceals His revelation from His
Name Havaya is also a Divine
Attribute, showing  how
Hashem can do anything, even
conceal and hide His Infinite
Light, and this brings out His
true Might.

The fact the Divine life-force from Malchus is directly involved with
creating and giving life to everything and at the same time is totally
hidden from the creations is part of the miracle of creation which is
beyond human understanding. This wonder brings out the true
Might of Hashem: At the same time He is creating and enlivening
us in the closest possible proximity is simultaneously completely
hiding Himself from us so we shouldn’t even know (directly) that
He is even creating us!

This answers the question of ‘how can we receive life from Malchus
if it is exalted from us?’, since Hashem is capable of giving life
directly and at the same time make Himself totally exalted,
something impossible for any creation to do (reveal and conceal
simultaneously).

XIT MIXWINTT 273 779X But in general, the exaltedness
T wa ’n1anDn nm of Hashem’s . Malchus is
F-s 7 connected to withdrawal and
2 ‘7;3 DU’?QS e removal of revelation, so that
too much Life-force should not

descend to the creations.

PAKWY DM YWn3 XIM This is similar to how the

'7y 'nyy_n nvm‘yan D'I"?N water of the seas and rivers
draw out the moisture from

TR nrma - ‘71!‘[ mBW the earth into themselves,
.'7"._'1:_1 causing the ground

surrounding them to turn into

sand, which is made of

separate pieces of sand
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(compared to clumps of moist
earth).

Now, this “number” of legions
of angels isn’t really a limited
number, like it is written “is
there a number for His
legions?”, rather it is in the
category of having a number
because it is divided into
countable parts, therefore
theoretically a number could
be applied to them, but in
actuality there is no defined
number since “they are too
many to count”.

This is similar to the “sand of
the sea that cannot be counted
because it is so many”, but it is
in the category of something
that could be counted since it
is divided up into individual
pieces, and each piece of sand
could be could be counted
separately (it would just take
too long to actually count how
many pieces of sand there are in
the world).

It comes out from this that when it comes to counting there are three

categories:

1- Something indivisible, like the solid earth that is not divided
up, it cannot be counted since it all one piece.

2- Something separate and limited, like the number of angels of
a legion is one million, each angel is separate and there is
only one million in the legion.
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3- Something separated but not limited (or too many to count),
like the number of legions of angels which is an infinite
number, or on a lesser scale the number of pieces of sand,
which aren’t truly infinite, but are too many too ever be
counted by people. This is called “in the category of having
a number” since theoretically it could be counted, but in
actuality cannot be counted.

12 18DN M :2MD MM
iy lialy bmwv u:w‘ "bmwv
,njgonu n;.’n: Dku’j

Now, regarding the Jewish
People it is written: “And it
was ‘the number’; this is
because of the Children of
Yisrael,” the deeper meaning
behind this is that the Children
of Yisrael create the whole
concept of “number” and
counting.

They are the ones who cause the idea of “number” and finite reality
to come into existence, since the main idea of Hashem’s Kingship
(which creates finite limited existence) is specifically to become
King over the Jewish People.
iphplylh gapl/ja)aiyfiialy iyl
iniils PR oty (RN Ik pa
"My 53 nan" inatn

Therefore, they are the ones
who draw down Hashem’s
Kingship to become “a
Kingship over all worlds.”

NPpyn niyn M Sy unm
56"'1‘7731 myn" Ssnvmpzw
sTYn 92 1Y ommix 1)
71?@ “’7“71.5 T RK ANy

This is accomplished through
the action of the Mitzvos,
which are called “Mitzvos of
the King”. Therefore, before
we perform any Mitzvah we
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say: “Blessed are You Hashem
our G-d, King of the world,”
which draws down Hashem’s
Infinite Light to the level of
“King of the world”, as
explained above.

Since through the Mitzvos we
are literally drawing down
Hashem’s Infinite Light,
therefore the Mitzvos are only
in “the category of having a
number” but are not actually
limited to a number, since they
are connected to the Infinite
Light of Hashem.

This is the meaning of the
Gemara quoted above that
“they (the Jewish People)
cannot be measured or
counted” when “they fulfill the
Will of Hashem”, since they
draw down Hashem’s Will
into the action of the Mitzvos,
and this Will is Hashem’s
Infinite Light.

Through the Mitzvos they bring this connection to Hashem’s
Infinite Light into themselves, making themselves also be only “in
the category of having a number” but in reality being infinite, since
they are connected to the Infinity of Hashem

SU nm" 7 Yy AT The  revelation  of  this

A7 N8 NP "M
(v v @HIn) NI
"7 M oMY ' R

connection to the Infinity of
Hashem is  accomplished
through  “the Joy of
performing Mitzvos” from the
innermost  aspect of the
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heart®, like it is written (Tehilim
19:9): “The precepts of Hashem
are upright, causing the heart
to rejoice.”

D72y XY WK nAR":®2M And it is written (Devarim 28:47)
1 AN Z]’TI"?N " NK regarding the punishmgnt of
PooTmE ,,,7"'. ,7 exile for lack of service of
» 732N 227 Hashem: “Because you did not
serve Hashem your G-d with
joy and gladness of heart from
an abundance of all good
(when you had the chance, this
is why you will end up serving
your enemies in exile.)”

=53 M7 :"95 21" YD The inner meaning of serving

ClE C FEED T abund f all d” i
NPIAY MM PKIY NN corving  Hashem  with s
S5"33 107X recognition that the Mitzvos are

5 See the maamar X277 7m0 X237 in 71 v where the Rebbe explains
this idea at length. In short, the Rebbe concludes that the ultimate
connection to Hashem is accomplished by actually doing what Hashem
wants, but for this essential connection to be revealed in the person he
needs to reveal his innermost desire to connection to Hashem with a true
inner joy as described in this maamar.
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Infinitely good, since they
connect a person to Hashem’s
Infinite Light which is both
infinitely exalted beyond all
limitations, and is also able to
come into all possible
limitations, and is truly
unlimited, as explained above.

We see from this verse that the Mitzvos should be performed with a
deep joy coming from an awareness that they connect us to the
Infinite Truth of Hashem, which is a connection to Hashem beyond

anything in all the spiritual worlds.

P2m - "ox7? v nX"
oW "1y Ox" NN L
XTI [1OYI 1Y M%) NI

"1

And this is the meaning of “or
who can count the “ya=” of
Yisrael”: The meaning of
“ya3” is the fourth aspect, the
level of “ynwy nx-1 have also

made it”, meaning that
specifically there in the action
of the Mitzvos (called 1nivy-
action) is revealed the lofty
Will of Hashem called “fx-
also” since this essential
connection to the Essence of
Hashem comes together with
(“also”) the action of the
Mitzvos, as explained above.

We explained before that this higher than logic connection to
Hashem is called the “fourth™ aspect of connection, since it goes
above and beyond the connection of action, speech, or thought for
Hashem, even though it is primarily expressed together with the
action of the Mitzvos.

((nmipma
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"3 - TYAIX WP "va7" o) The word “yan” could also
DM " Yy YY) oy Mmean “a total of four”, since in

. . . this essential connection to
'TW-H ’ﬂ‘...Ul.{m y 2T ’HQWUD Hashem are included all four

aspects of connection, of
thought, speech, action, and
the inner desire of the heart for
Hashem.

On the one hand this deep connection to Hashem is a fourth aspect,
a deep desire of the heart to connect to Hashem in a way beyond any
logic, on the other hand it is really the motivating force behind the
three aspects of thought, speech, and action in the Torah and
Mitzvos for Hashem

Thus, it could be seen as only “one fourth™ of the connection, or it
could be seen as “all four types” of connection to Hashem.

N9y MmN M 2MITIAN T With this we will understand
3-.”-1'3‘”‘ 0T, ﬁaom :Py, the answer to the question on

" m' by " , Wwhat is written: “Who can
R 12 B A RPA R \7) 7?‘?731 count the dirt of Yaakov or the

2Y X1,"1900 X" MIPD number of one fourth of
ypwnj 213 "Bony” -[3 0 Yisrael?”: When it says “or
T o T'}B.UD W’W the number” it is referring to
7Y Y-%  what it said before that “Who
can count”, meaning that
there is no number and no way
to count them, but nonetheless
it says “or the number”
implying that there is number
and it is possible to count
them, so it is possible to count
them or not?

T2 RKITW 0"1D 1AYR KPX The answer is as explained
hly) ',w'm: elzlv}a) '1371;{'1 al:\e)a above, that the Mitzvos are “in

by : . the category of having a
[2YITPYY NWRa Ky number, but in reality, are not
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nma 5" "oxpr yaq X" limited to a number,” since the
T T Lie tymainegn  LOFty Will of Hashem, and the
5"y " ’
+.2'32"n vy “fourth aspect of Yisrael” is
drawn down into the “yniy-
action of Mitzvos”, as
explained above.

Summary of Chapter 3:

Q1  The verse says “Who can count...or the number of the
‘fourth’ of Yisrael?” By asking “who can count?” this implies
that it cannot be counted, but by saying “the number of the
‘fourth’ of Yisrael” it implies that they have a number that can
be counted. How do we reconcile the two opposite
implications of the verse?

Al The answer is that the “/yaa-fourth’ of Yisrael” is
referring to the fulfillment of Mitzvos, which express the
deepest connection of the Divine soul (Yechida) to Hashem
beyond logic, as expressed in the physical action of the
Mitzvos out of obedience and dedication to Hashem (and not
based on our own logic).

(It also connects to the translation of ‘va7” as “a total of four”,
since this deep connection to Hashem expressed in Mitzvos is
also in the Mitzvos of thought and speech, not only in action.
Thus this essential desire to connect to Hashem (the fourth
aspect) is expressed in the three aspects of thougth, speech,
and action of the Mitzvos, so that the connection a Jew has
with Hashem has four aspects in total.)

Mitzvos have these two opposite factors in them:

1- On the one hand, they are performed with limited
physical objects that are finite, and thus are able to be
counted in a number.
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2- On the other hand, they are expression of Hashem'’s
Lofty Will, which is truly Infinite and unlimited.

Thus, every Mitzva is both finite and countable, but also
connected to Infinity, and has infinite value, and thus cannot
be “counted” in the conventional sense.

The analogy for something that is finite yet cannot be counted
is the sand by the seashore: Each piece of sand is finite and
separate from every other piece of sand, and thus
theoretically pieces of sand by the ocean could be counted.
However, since they are too many to count, they cannot
actually be counted. In a similar way, the Mitzvos are “in the
category of something that can be counted”, but in reality
cannot be counted since they are directly connected to the
Infinity of Hashem.

Through the Mitzvos, the Jewish People also achieve this
status of “being in the category of something that can be
counted” but in reality, they cannot be counted since they are
connected to the Infinity of Hashem.

An important factor in revealing this deep connection to
Hashem accomplished by Mitzvos is through the “joy of the
Mitzvos”, to recognize what is being accomplished and to
truly rejoice in connecting to Hashem when doing a Mitzvah.



LESSONS IN LIKUTAY TORAH

1 Chapter 4:

nrma X m '7; M Now, all of this was only on the

Ttryna =X NTI lower level of experiencing
TR T 77 7 Hashem’s true Oneness, called
T2 Y W7 MIYAT wyichuda Tita’a”, which is
nrma ,MBER"  NPMI2 expressed in the action of the
' 5y iy Mitzvos, which draws down
7 77 the Lofty Will of Hashem into
the level of “number” and

“action” as explained above.

TN TR 9K However, itsays in the Mishna
-N-nn-, NI m xh—[w _ 61"D‘7-.13 (Peah 1:1): “The study of Torah
ot N is equivalent to all the other
.TIIS:?’}] Mitzvos combined.” This is
because it is on the higher level
of experiencing Hashem’s true
Oneness, called “Yichuda
Ila’a”.62

(K ,RTIKD) &

% In short, the idea of Yichuda Tita’a and Yichuda Ila’a:

The true Oneness of Hashem is that not only is He the only creator and
guiding force behind the world, but also, He is the only true existence at
all. This is because: 1- He is constantly creating us with His “words”, as
described in this maamar; 2- It is only from our perspective where we see
His “words” as having left Hashem’s Essence, but in truth they are really
His “thoughts” which are still included in Hashem, like a person thinking
to himself, where his thoughts never become separate from himself.

In the created worlds, especially our physical world, we can only
understand that this is true but cannot “feel” it or experience it directly. In
fact, the very idea of fulfilling Mitzvos implies that we are separate from
Hashem, since a command is to someone else other than the person giving
the command, so if Hashem is commanding us to do Mitzvos this means
we are separate from Him and fulfilling His command. So, on the level of
Mitzvos we experience Hashem’s Oneness on a lower level, called
Yichuda Tita’a, since we feel ourselves separate from Hashem and only
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™) ,"2py? 7By MY M I This is the meaning behind
572790012 K "py"  Who can count the dirt of
TooTEr ome T Yaakov?”, meaning that the
“dirt” here is referring to solid
earth that is all clumped together
and therefore is not in the
category of something that can
be counted at all, since it is all
one solid piece, unlike sand that
iIs made of many tiny separate
pieces.

Y, MIR-TMIN NPMANKIT This is an analogy for the

wnn 71an 19y KMy study of the Torah, since it is
e bR = * the actual Will of Hashem.

Just like Hashem is One simple indivisible Essence, so too His Will
is one simple indivisible Will that is equally expressed in every
Mitzva, thus it is like the hard earth that is one solid continuum
encompassing the entire globe compared to sand which is divided
into many small parts.

XTI NN X 99 It s therefore on the level of

NIRS Sm nrma xSy Yichuda lla’a, which means to
: T =% 7 WP S he actually totally absorbed in

,\UJQTJ KT WU'T’K Hashem’s Infinite Light,

57"20277"an MM since while studying Torah a
' ~ person’s intellect becomes

understand intellectually that He must be the only True Existence.

However, the study of Torah is connected a higher level of experiencing
Hashem’s Oneness called Yichuda Ila’a where it can be felt (to some
extant) that we are not really separate from Hashem at all. Even as
Hashem’s “thoughts” that He is “thinking” to Himself inside Himself there
still exists the Torah, since it is His Will and Wisdom, and therefore
doesn’t imply any degree of feeling separate from Hashem as is the case
with the Mitzvos.
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completely united with
Hashem’s Wisdom,®

;9"13 4"Xn3on - KN1UNN"  furthermore, it says in the
' ' Gemara (Beitza 28b): “The
Mishna is like a queen,” as
explained above the analogy of
a king or queen who are exalted
above the rest of the nation.®

% In Tanya chapter 5 the Alter Rebbe describes the advantage of learning
Torah over other Mitzvos. One of the points he explains is when a person
learns Torah, his mind becomes totally unified with Hashem’s Will and
Wisdom which are totally united with Hashem Himself, thereby causing
the person’s mind to also become totally united with Hashem Himself.
This experience of totally unity with Hashem expresses the idea of
Yichuda Ila’a, since in learning the Torah a Jew is able (to some extant) to
feel how he is united with Hashem and there is nothing separate from Him.

(nmnn oy .a,na yn)

% We explained before the analogy of a king who sits on his throne and
is exalted above the people, causing them to feel separate and distant from
him. This is similar to how Hashem’s attribute of Malchus-Kingship
elevates itself above the creations, causing them to feel separate from
Hashem and from each other. (This was also connected to another analogy,
of how the water of the sea draws out the moisture from the earth at its
shore, causing it to turn into sand which is made of separate pieces.)

This analogy is only for the Mitzvos which we need to fulfill as separate

beings that belong to Hashem’s “nation”, with Hashem being the King.
However, in Torah study (Mishnayos, for example) we become united
with Hashem and become elevated to “royal” status of being together with
the King, like the queen who is doesn’t feel separate or distant from the
king. This is the idea of “Mishnayos are like a queen”, through learning
Torah we become united with Hashem and experience that we are not
separate from Him, like the queen who is united with the king. See Torah
Or for Pashas Shemaos, the first maamar, where this concept is discussed.
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a level that is essentially
indivisible.
iKY DINT TIPY 77177 9K However, the way for a person

XTI NPMRa in o merit to experience the light
sy g? N *,7" of the Torah on the level of
nPma T 0¥ KT AR2Y yichuda Dla’a is through the

0Omoanm -3171_{2 aspect of “Yaakov”, who
represented the Attribute of
Mercy.

Sy 0127 DM MY T This means to set aside fixed

YT My nyapa jpipy times to arouse abundant

67 G mercies from Hashem on his
PIYMARITNYTIVY soul As is known, that at

midnight is a time of Divine
Favor.®

I " ,nYhnT NYwa 131 So too at the time of the
-108) TYBRT Toa ph Morning Prayers, as wefind in

I e e et meene, the order of the prayers and
IR RI08" TV

(DU 190IT M 07V K 70 KN KT [1d 127 Y 1770 1K) ¢

% This is referring to the practice of “Tikun Chatzos”, the midnight
service mourning for the Beis Hamikdash, where besides asking Hashem
to have mercy on the physical Beis Hamikdash we also ask Hashem to
have mercy on the spiritual Beis Hamikdash of our Divine soul who is in
exile in the desires of the animal soul. The same general idea of arousing
mercy from Hashem on our Divine soul can also be done at the “Krias
Shema Al Hamita” service, the nightly Shema prayers said before going
to sleep, where we should make an honost reckoning of our service of
Hashem that day and, in addition to making a resolutions to do better
tomorrow, we can also ask Hashem to have mercy on our Divine soul us
and help us fulfill those resolutions.

(23,2 ponaTinRn) @
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verses of praise there are
“verses for arousing mercy
from Hashem”, and then itis a
time of Divine Favor to arouse
mercy from Hashem on our
souls.

And this is the aspect of “apy»-
Yaakov” whose name is made
up of two parts: the letter ™"
and the word “apy-heel”,
meaning the attribute of
arousing mercy on the letter
"" which represents the Divine
soul who comes from Hashem’s
Wisdom (Chochma) and fell
down all the way into the
animal soul which is as
insensitive as the “heel” of the
foot.

This (attribute of mercy) is the
attribute of Yaakov, who is
described as “connecting from
one extreme to the other
extreme”, and has the ability
to “lift up the poor person
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from the dirt” and bring him
up to the level of Yichuda Ila’a
in Torah study.

PO 93" 5" MK X However, our Sages have said

iy PN AN IR 1 75 T9na (See Yevamos 109b): “Whoever
T T T g Says they only have Torah
oy R J'H’U'? Y N‘?g’ study without performance of
.nv'[pl;rm‘wm Mitzvos, does not even have the
* reward of Torah study.” Rather,
there must be Torah study

together acts of kindness.

Y27 NX 790m" 2N 1971 Therefore, right after
_ iy nrm - "oxaw describing Torah study which is
T T called “apyr by as explained
YR TYYR above, the verse continues to
describe the need for the
performance of Mitzvos called
“the number of the fourth
aspect of Yisrael”, which is
called “ympy-action of
Mitzvos”,
XWpiT "My Nyn™ and  the “act of giving
'1517\0'"‘[/' 76D.'ﬂU myn DWJ Tzedaka”, which is called “the
general Mitzva”, which is
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Mitzvos, and is also the idea of
acts of kindness.

Summary of Chapter 4:

Q1  If the meaning of the second half of the verse that says
“who can count...the ‘ya7-fourth aspect’ of Yisrael?” is
referring to the Mitzvos, then what is the first half of the verse

referring to when it says “who can count the ‘dirt’ of
Yaakov?”

Al It is referring to the study of the Torah of the Jewish
People. The reason it is called “dirt” is as follows:
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The difference between sand and solid earth is that sand is
dried out and broken down into tiny pieces, whereas solid
earth has moisture that clumps together the earth into one
piece. Because sand is made of tiny separate pieces, the sand
could theoretically be counted. However, since the solid earth
is all clumped together as one solid piece it cannot be counted
even theoretically, since it is only one entity.

Similarly, Mitzvos imply that we are separate entities from
Hashem, and that is how He is our King who is exalted above
us and commands us, His nation, to fulfill His commands.
This ‘separation” from Hashem also implies separation from
each other, since every one of us is being commanded
separately (personally) to fulfill the Mitzvos, implying that
each one has his own separate importance etc. This allows us
to be able to counted, since we a nation of individuals being
commanded by our King, and each individual “counts” and
the total of those indivduals can be counted.

However, in Torah study we experience a deeper connection
to Hashem’s Oneness where we don’t feel separate from
Hashem at all. Unlike in Mitzvos which imply a Commander
and the one being commanded as being separate, in Torah
study we are just like His thoughts that are united with
Hashem. The Torah is like a “queen” that is united with the
King, and by studying Torah we also experience that higher
level of Unity with Hashem.

Through this higher level of Unity in Torah study, we leave
the category of “being able to be counted” altogether, since it
is like we are just a part of Hashem and there is nothing
separate to count. This is represented by the “dirt”, the solid
earth that is all one mass and one continuum encompassing
the entire earth and thus cannot be counted even therertically.

However, to achieve this level we need to first be like
“Yaakov” who was very humble and aroused mercy from



LESSONS IN LIKUTAY TORAH

Hashem on his Divine soul that came down into this world.
To experience such a high level of Unity with Hashem in our
Torah study we first need to arouse mercy from Hashem to
allow our Divine soul to shine through all the concealments
of the animal soul and allow us to experience the true Oneness
with Hashem in Torah study.

In addition, the verse put the two concepts together, of Torah
study (the “dirt of Yaakov’) and fulfillment of Mitzvos (the
‘fourth aspect of Yisrael) to tell us that only be fulfilling
Mitzvos properly, especially the Mitzvah of Tzedaka-charity-
kindness, will we be able to experience the higher level of
Unity of Hashem in Torah study.
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Lessons in the service of Hashem from the Maamar

1- The deepest possible connection to Hashem is not in
the heavens, not in the spiritual realms, not in
understanding, but specifically here.

In this physical world we have the ability to reach the
deepest possible level of our Divine soul, the level of
Yechida. At that level our connection to Hashem is
not based on our external appearances, not based on
our moods, not based on our understanding, only
based on an essential connection to Hashem'’s Essence
that transcends all logic and explanation.

From this deep connection to Hashem we always
have the power to overcome the animal soul’s desires
and distractions, and to overcome his moods and
explanations, since this connection to Hashem is
deeper than anything that exists in the animals soul’s
psyche.

Even though it is ultimately the motivating force
behind every Mitzva we do, it is especially noticeable
when we need to physically perform mitzvos even
when it is difficult. Especially when it comes to
overcoming the temptations of the animal soul, that it
seems sometimes very difficult to overcome them. At
that point when we remember that we are Jewish and
have this connection to Hashem that goes beyond all
explanations and is connected to our very essence, we
draw strength to overcome even the most difficult of
temptations or challenges.

2- When we fulfill any Mitzvah, we are connecting the
finite world and ourselves to the Infinity of Hashem.
Thus, every Mitzva has infinite value that cannot be
measured by time, energy, or money, since each and
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every Mitzvah connects us to the Infinite truth of
Hashem.

When we learn Torah, we are not only fulfilling
another Mitzva like all other Mitzvos, we are actually
becoming elevated to a different realm of existence. In
Torah study we become united with Hashem’s Will
and Wisdom which is totally united with Hashem
Himself. This brings us into that type of unity with
Hashem where we were never separated from Him in
the first place. Even though in physical time we can
only learn for a certain number of hours or minutes,
but each and every minute of Torah study connects us
to a reality beyond the limitations of time and space,
where there is only Hashem, and we are part of Him.




LESSONS IN LIKUTAY TORAH



LESSONS IN LIKUTAY TORAH

Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of

Gladys Szerer-Sarah Bat Shalom Z'"L

Victor Sasson-Victor Chayim Ben Saul
Z"L
Enrique Szerer-Hersh Ben Aryeh Meyer
HaCohen Z”L

Andrea Szerer-Leah Bat Chayim
HaCohen Z"”L
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Did you enjoy this maamar? Please help continue this project
grow to translate more maamarim and reach more people! A
monthly donation of even $18 will help spread Chassidus!

Donations can be made at www.donorbox.org/learnchassidus

for dedications email me at avraham.t.katz@gmail.com
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